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ScHEDULE oF SERVICES FOR THE WEEK OF JANUARY 13 — JANUARY 19

SATURDAY, JANUARY 18
6:00 PM — NO VESPERS THIS EVENING

SUNDAY, JANUARY 19 — 35TH SUNDAY AFTER PENTECOST: OUR VENERABLE FATHER MACARIUS THE GREAT, THE

EGyprTIAN
9:30 AM — Divine Liturgy

for all parishioners

Delicious hand-made potato and cheese
varenyky are still available for $7.00/
dozen. Please see Olena Bankston to
purchase.

House Blessings
It is our custom to have our homes

blessed with the holy water

sanctified on Theophany (the

feast which commemorates the
Baptism of the Lord in the Jordan River). If
you would like your home blessed please let
Fr. James know. If you have any questions
about house blessings, what is involved,
why we bless our homes, etc., please speak
with Fr. James.

Liturgical Calendars for 2014 are
available in the church hall. Special
thanks to Goodbody Mortuary for once
again sponsoring our calendars.

“What does obedience do for us? Obedience
gives us faith. Are we reacting against
Christ and His Church, or are we accepting
its authority? Faith comes from that kind
of submission. Remember that when our
blessed Lord was born, Herod consulted
the scribes. He said to the scribes, ‘Where
is Christ to be born?’ They said, ‘He is to be
born in Bethlehem.’ Did they go? There was
not a single scribe at the crib — not one. But
they knew. Our faith today can be a kind
of creedal assent, instead of a living act of
the will, conscious of the fact that we are
submitting to Christ, as Christ submitted to
the heavenly Father.”

Venerable Fulton Sheen
(Through the Year with Fulton Sheen)

6to all those involved
- . in making yesterday’s
N Malanka celebration a

/% success. May God bless

all those who sacrificed

their time to prepare the
delicious food and to set up and decorate
the hall. Your hard work and dedication
are a shining example to us all. Last but
not least, Thank You to all who helped to
clean up.




LETTING CHRIST LIVE IN ME

WHAT DID ST. PAUL MEAN when he wrote,
“I have been crucified with Christ; it is no longer
I who live, but Christ lives in me” (Galatians
2:20)? How was he crucified with Christ? In
the sacramental sense, he was “crucified” the
same way we were: through baptism. In this
mystery the death and resurrection of Christ are
mystically represented. We are buried in Christ
when we are immersed (buried) in the water. We
are resurrected with Him when we are raised up
out of the font.

This is not simply an attempt to paint a
picture of Christ’s burial and resurrection.
These events, like the incarnation, the ascension
and all the mysteries of Christ’s work for us are
neither abstract ideas nor even moments from
the past. They are, to be sure, historical events
which happened once in time, but which possess
all the power of eternity. Their effect exists in
“God’s time,” which is not limited to our earthly
limitations of space or the passage of days.
Through the holy mysteries — especially baptism
and the Eucharist — we are able to connect with
the saving events of the incarnation. We do
not simply think about them as past, we unite
with them as ever-present in what they have
accomplished: our union with God in Jesus
Christ.

In Acts 9 we read that Paul was baptized in
Damascus by Ananias three days after his life-
changing encounter with Christ. His attachment
to the Law of Moses died as a result of that
encounter. He had always been a religious
man, but until that time his religious energy
was focused on keeping the precepts of the
Torah. Paul’s reliance on the Law died when
he encountered Christ. His energy was now
focused on preaching Christ crucified and risen
as the way to God for all, Jew and Gentile. As he
wrote in Galatians 2:19, “For I through the law
died to the law that I might live to God.”

DYING TO SELF

But Paul did not simply say, “My reliance on the
Law has been crucified” but that “I have been
crucified...it is no longer I who live.” In this
he seems to be responding to the call of Christ
recorded in the Gospels: “If anyone desires to
come after Me, let him deny himself, and take
up his cross, and follow Me” (Matthew 16:24).
A follower of Christ, then, should be prepared to
imitate the Master’s way of life.

Paul depicts the Lord’s fundamental act of
self-denial, the incarnation, as setting a pattern
for our life. “Let this mind be in you which was
also in Christ Jesus, who, being in the form of
God, did not consider it robbery to be equal with
God, but made Himself of no reputation, taking
the form of a bondservant, and coming in the
likeness of men” (Philippians 2:5-7). Paul lived
in imitation of this as he went about the Roman
Empire preaching Christ but assuring his own
livelihood so that he would not seem to be in the
preaching business.

Serving others in the spirit of Christ was
quickly seen as an important, perhaps the
primary, way of letting Christ live in the believer.
The image of Christ washing His disciples’ feet
was imitated liturgically in Christian history
and is practiced in all the apostolic Churches to
this day. The head of the community (bishop,
abbot, pastor) washes the feet of those he serves
as a reminder that all leadership in the Church
should be viewed as humble service.

PERSONAL ASCETICISM

Paul first died to the Law that he might live in
Christ. He and, the other apostles and countless
servants of the Church through the ages died to
themselves to serve the Church after the manner
of Christ. But there is also a way in which every
believer is called to die to oneself. Further in
the Epistle to the Galatians St Paul specifies this
death as “death to the flesh”: “Those who are
Christ’s have crucified the flesh with its passions



and desires” (Galatians 5:24). His list of the
passions of the flesh runs from adultery and
fornication to contentiousness and jealousies.
His definition of “flesh,” then, is not limited to
what we might call the physical but also to what
we might label as psychological or emotional.
The common denominator to Paul’s list is the
ego. To be Christ’s, for Christ to live in us, we
must deal with the distorted ego of our fallen
human nature.

The average, well-meaning Christian often
envisions the Christian life as attending church
services and keeping the commandments as best
he can. However the average, well-meaning
Christian rarely if ever has an experience of
the God whom he worships. Those who have
experienced God’s presence in their lives are
generally those who have attempted to cleanse
their hearts from egotistical desires and passions.

According to the nineteenth century
Russian theologian St Theophan the Recluse,
the spiritual life takes work. “An instantaneous
prayer life is impossible. You must make a
strong effort to control your thoughts, at least
to some degree. Prayer does not come about
as you expect—by just wishing for it, and,
suddenly, there it is. This does not happen.” In
another place he wrote, “The chief reason why
so few people attain to full Christian perfection
is exactly their reluctance, through self-pity, to
force themselves to deny themselves.” He calls
our reluctance to take up the cross “self-pity:”
It’s too hard to pray and fast regularly, to work
on my failings day after day, to put up with so-
and-so. What would he have thought of our
lifestyle, dedicated to the pursuit of happiness
as it is?

Dying to one’s self through fasting and
humility draws away the curtain of our egos, as
it were, and allows us to see the deeper reality of
our existence. When we are constantly striving
to focus on the image of Christ in us rather than
on the cravings of our “flesh,” we awaken to our
true nature and realize that God truly does dwell
within us. When that happens we appreciate

that Paul’s statement, “It is not I who live...” is
not mere rhetoric. It is the true meaning of our
existence revealed in fact.

A Spiritual Warfare

St John of Kronstadt was a charismatic parish
priest in 19th century Russia. He so exemplified
the life in Christ that his cathedral — built to hold
5,000 — was packed for Liturgy every day. On
the 45th anniversary of his ordination in 1903
he described his taking of the cross:

“Once ordained a priest and pastor, I soon
learned through experience how many
infirmities, weaknesses, and sinful passions
there were in me, how strong a hold the prince
of this world had over me, and how I had to
struggle hard with myself, with my sinful
inclinations and habits, and conquer them, so
as to be as far as possible invulnerable to the
arrows of the enemy.

“The spiritual warfare began, and with
it watchfulness over oneself, sharpening of
spiritual sight, teaching oneself uninterrupted
secret prayer and invocation of the all-saving
Name of Christ.

“In this warfare I have come to know the
immensity of God’s long-suffering to us; for He
alone knows all the infirmity of our nature...
He has surrounded and continued to surround
me everyday with the joys of salvation from
sin in peace and expansion of the heart. The
divine mercy which I have experienced and the
perpetual nearness to me of the Lord confirm
me in the hope of my eternal salvation and in
that of those who follow and hear me.

Source: Eparchy of Newton




BEGINNINGS
By VRev. Michael Koblosh

New Year is a time of beginnings. The
beginning of the Bible relates two narratives of the
beginning of the world.

In the first, the seven-day narrative, (Genesis
1:1-2:3) the primary image is water, or the “deep.”
Above this water, the Spirit of God hovers, and into
it, God sends His Word: “And God said.” Through
His Word, the dark, frightening unformed, chaotic
‘deep’ begins to gather into a coherent creation.
Here, water is given as ‘prime matter’ of creation
- as creation’s womb.

In the second narrative, (Genesis 2: 4 — 3: 24),
in the beginning is a desert in which God creates
a garden-oasis. In this desert-paradise man and
woman are created. This second narrative about
Adam and Eve tells us that death and suffering are
brought about by man’s sin, by his ‘No’ to God’s
commandment.

In his book on creation, The Hexameron, St.
Basil it is clear that the Church never understood
these two narratives as literal, scientific explanations
of the origins of the universe. Rather, their pre-
figurative function is to establish a stage for Christ:

At Theophany, Christ, the Word of God,
descends into the waters at the beginning of His

ministry to be baptized, and the Spirit of God is
revealed over the waters. This image fulfills the
first narrative: Christ has come to a creation that
has fallen back into darkness, chaos, corruption
and death through man’s sin. One again, God
sends His Word into the ‘deep,’ this time to re-
create the world, making it a “new creation.” (2
Cor. 5: 17; Rev. 21: 5), filled —not with death and
stench — but with His own glory.

After His baptism, Jesus goes into the desert
to resist the devil’s temptations. He goes there as
the “Last Adam” (I Cor. 15: 45) do the fast that
Adam failed to do and say ‘Yes’ to God, thereby
reversing the first Adam’s sin, Adam’s ‘No.’
Through His fast in the primordial desert, Christ
fulfills the second Genesis narrative.

Having done all that, He begins His public
ministry with the words, “Repent, for the Kingdom
of God is at hand.” That means that paradise, our
natural ‘home,” is now opened for us; that in the
desert, Eden is restored and we are invited to enter
it by repenting of our sins and accepting Christ. At
the beginning of the New Year, let’s resolve to do
just that.

ON BAPTISM:
Metropolitan Herman

For the Christian there can be no true life without the reality of death. The Lord makes this very clear:
“Truly, truly I say to you, unless a grain of wheat falls into the earth and dies it remains alone, but
if it dies, it bears much fruit” (Jn. 12: 24). New life requires dying to the life that is bound to sin and
mortality. Through baptism “into Christ’s death” (Romans 6: 3), we have died to the world, to live a new
life in Christ. Dying to sin and mortality through holy baptism, we are inseparably joined to the new life
of the resurrection. We must first die to our very selves so that the life of Christ may take root within us.
By virtue of our immersion into the waters of baptism we are to live in a constant state of tension — the
tension between the old and the new, the corruptible and incorruptible. We are in the world, but we are
not of the world. Within this tension — being a citizen of the Kingdom of Heaven while still living in the
world — the pastor is obliged to remind his flock of the promise of eternal life given us in baptism. It is
through baptism that we are immersed into — and become one — with Christ’s regenerating death and
resurrection. Without baptism and outside of the context of baptismal life, a pastor has no foundation
upon which to work.



The English version of this homily by Pope Francis appeared in the May 19th bulletin
He 0ynpTe XprCTUSAHAMM «HA MIBCTABKW».
Ipomosa [lanu @panyucka Ha 3a2aabHili ayOieHUiT
15052013 p. 6.

Jlo6poro nHs, mopori 6paTn i cectpu!

CbOropHi s Xo4y 30CepefiuTUCh Ha Til i1, IKY
BuKkoHye Cesaruii [Iyx y mnposopi llepksn i
KOXHOro 3 Hac Jo Ictunu. Icyc kaxe no CBoix
yuHiB: CBsaruil J[Iyx, «BiH HaBefie BaC Ha BCIO
npasny» (IB. 16,13), BiH, Kotpuit € «J/lyxom
ictuan» (mop. Is. 14,17; 15,26; 16,13).

Mmu XrBEMO B 4Yaci, SIKUl € JOCUTH CKENTHIHIM
LIOAO ICTHHU. BeHe)I[/IKT XVI 6araT0pa30130
TOBOPHB  IIPO penﬂTI/IB13M TOOTO TEHJICHIIIIO
BlpI/ITI/I B Te, IO Hill]0 HE € TOYHUM i TyMaTH, 1110
1CTUHA JTAETHCS 32 3rOI0I0 UM 32 HALLIMM OasKaHHSIM.
BuHuKae nuTaHHS: UM «iCTUHA» HACTPaBi iCHY€e?
Yum € «ictrHa»? U MoxkeMo MU 1i mi3HATH?
Uu My mMoskemo Ti BimHaiiTu? TyT MeHi Ha rajky
CIajjae MTaHHS PUMCHKOTO TIpoKyparopa [ToHTis
INMunara, kom Icyc nokasye riMOMHHE 3HAYEHHSI
CBOET Micii:

«Illo Take — ictmHa?» (IB. 18,37-38). Ilunar
He po3yMie, mo «IcTMHa» CTOITH TEepe HuM,
BiH He Moxe GaunTy B Icyci oOmuyust icTHHH,
ake € oomyusiM Bora, Icyc ke e: Ictuna, sika
y CHOBHEHHsI 4aciB «ctana Tinom» (I. 1,1-14),
NpUIAIIIA cepef| Hac, 00 MU MOTJIM ii Ti3HATH.
IcTvHY HEMOXIMBO B3ATH /IO PyK Haue SIKUICH
00’€eKT, 1l MOXKHa 3ycTpiTH. Lle — He BomofiHHSA, a
3ycTpid i3 Ocoboro.

AJle XTO fonoMarae Ham posmizHat, 1o Icyc
€ CnoBoM ictunu, €qunopoguum Cunom Bora
Otusa? Cs. IlaBno HaB4Yae HAc, IO «HIXTO HE
Moxe ckazatu: [ocnopmp Icyc, sik mmmre mip
BrmBoM [lyxa Cesitoro» (1 Kop. 12,3). Bnacue
Ceatuit  [yx, pgap Bockpecnoro Xpucra,
ponomarae Ham posmizHatu Ictuny . Icyc Ha3uBae
oro «YTimmreneM», M0 O3HAYAE «TOH, XTO
NpUXOAUTh HaM Ha JIOMOMOTY», XTO € TIOpyY 3
HaMu, 00 MiITPUMYBATH HAC HA [IUTAXY 3HAHHS,
i mijg yac TaiiHoil Beuepi Icyc 3aneBHsie y4HiB,
o Cesruii [lyX ycboro HaBYNTh iX, HAragyO4un
im Moro crnosa (nop. Is. 14,26).

SIkoro x Tomi € misg CBsaroro [lyxa B Hamiomy
SKATTI 1 B 3KuTTi Llepksu, sika Befie HAC 0 iCTUHW?

Iepmr 3a Bce, HaragyBatd i 3aKapGOBYBATH
Ha Cepusix BIPyIOUMX CIOBa, siKi ckasas Icyc,
i came uepe3 mi cjoBa Boxkuil 3aKOoH — SIK
3Bilanmy mpopoku Craporo 3asiTy — BIMCAHMIT
B HALLl CepLsl i CTae BCEPE/VHI HAC IIPUHLMIIOM,
BIJITIOBIIHO /IO IKOT'O MY IPOBOJIMMO OLIiHFOBAHHS
y HaloMmy BHOOpi, a TakoX SKUM KepyeMocs
y IIOACHHIN MisUTbHOCTI, 1 BiH CTa€ KUTTEBUM
npuHUUnoM. PeamnizyeTbcsi Benmuke NMpOpOLTBO
Ezexuina: «5 okporuito Bac YkCTO BOJOIO, i BU
OUNCTUTECH; s BAC OUMILY Bl yCIX BAlMX [UAOT
1 Bifj ycix Balmx KymupiB. 51 jgam Bam HOBE
cepue, 1 HOBUI IyX BKJIay B Balle HyTpo... S
BKJI3Jly B Ballle HyTPO AyX Miil i BUMHIO TaK, U0
BU OyfieTe XOOUTH B MOIX 3aIMoBifsiX Ta 6epertu
1 BUKOHyBaTH Moi ycTaHoBW» (E3. 36,25-27).
Hacnpasni, Hawi [T HAPOIXKYIOTHCS 3 TJIMOUHU:
BJIacCHE ceplie norpedye HaBepHeHHs o0 Bora,
a Cearmit [lyx mepeMiHIOe ¥Oro, SKIIO MU
BifIkpuBaemoch Ha Hroro.

Toni Ceatuii Jyx, sik o6iusB Icyc, HaBOIUTD
Hac «Ha ycro npasfy» (Is. 16,13), Bin Bege Hac
He Jmiie Ha 3ycTpiu 3 Icycom, moBHOTH IcTHHM,
ajie BBOJUTb HAaC «B» IcTuHY, TOOTO fonomarae
HaM YBITH B MMOLIY CHUIBHICTH 3 caMUM
Icycom, papyroun Ham 3HaHHS Boxxux peueil.
CBOiMM BJIACHUMH 3yCHJUIIMU MU HE MOXKEMO
uporo jocsirytd. Axkmo Bor He mpocsiTiioe
HAC 3 CEpPelVHU, TO Haule OyTTS XPUCTHUSHAMU
Oynme e moBepxHeBuM. Tpaguiis Llepksu
migTBepmKkye, mo Jlyx ICTMHM Ji€ y Hammx
CepLsiX, BHMKIMKAIOYM 1€ <«IMOYYTTd Bipu»
(sensus fidei), yepe3 ske, gk cTBepmKye Il
Batukancekuit  Co6op, Hapop Boxkwit, mnip
NpoBOIOM BumTenbcbkoro Ypsmy, HEMOXATHO
NOTPUMYETHCS BipH, [laHOI pa3 1 Ha3aBXIn
CBSITUM, TIPOHUKAE B HET BCE MIMOI1IE MPaBUIIbHUM
JyMaHHSIM i BCe TIOBHillle 3aCTOCOBYE i B XKUTTI
(mop. Hormarnyna Konctutynis Lumen gen-
tium, 12). 3anuraitmMo ce6e: UM MU BIIKPUTI Ha
Cssaroro [lyxa, uu st Monroch 1o Heoro, o6 Bin
MPOCBITHB MeHe, 3pOOUB MeHe O1MIbII Uy TINBIM
Ha Boxi cripaBu? I e € MonuTBa, IKY MU MAaEMO



MOJIUTHCH KOKHOTO JIHS, KOXKHOTO AHsA: CBSATHI
Hyxy, Hexail Moe cepuie Oyie Bigkpure Ha Ci0BO
Boxe, Hexaii Moe ceplie 6y11e BifIKpUTE Ha I06PO,
Hexail Moe cepue Oyje Bikpure Ha kpacy Bora,
KOXKHOTO JiHSA. AJie 51 6 XOTiB 3alMTaTu yCix Bac:
Ckinbky 3 Bac 1OAHS MoJATbesl 1o CBsATOrO
Hyxa? XM, ma0byTb Hebararo 3 Bac... llo x,
He6araTo, aje MU TOBUHHI yCBIJOMJIIOBATHU IIe
MOGAKAHHS Icyca, moneHHo MonuTUCS MpO Te,
o6 Cesatuit [1yx BiKpyB Hatli cepus s Icyca.

3ragaiiMo ipo Mapiro, KOTpa «IIITLHO 36ep1rana
BCE Le, PO3AYMYKOUM B CBOIM cepul» (JIk.
2,19:51). IlpuitnsiTTst ciiB Ta iCTHH BipH, 106
BOHU CTaJld SKUTTSIM, PEali3yEThCS 1 3pOCTae
nifg piero Cesroro [lyxa. B 1mpomy 3HaveHHi
MU MOBMHHI BUMTHUCH Biji Mapii, BiipojKyroun
Ii «rak», Ii moBHy 3matHicTh mpuitHsITH CHHA
Boxoro y cBoe XWTTS, 5IK€ Bifi TOTO MOMEHTY
nepeminmiocsi. Yepe3 Cesitoro [lyxa, Oteup i
CUH OcemsiFoThCsl B HAC: UM MU XuBeMo B bo3i
1 Bim Bora, ui Haire >XKATTS JIICHO TTOKBABITIOE
Bor? Yu 6arato cnpas s ctaBmo nepej borom?

Hopori 6paTtu i cecTpu, MU NMOBUHHI I03BOJIUTH
cBiTy Casaroro [lyxa mNpodHATHM Hac, 100
Bin yBiB Hac B Ictuny Bora, koTpuil € equHuM
locrioomM  Hammoro kwtta. Y 1mpomy Pomi
Bipu 3ammraiiMo cebe, Ui MM [IifiCHO 3po0uim
MEeBHI KPOKM IS TOTO, 100 Oiibllle Mi3HATH
XpucTa i iCTUHM BipH, YATAIOUM 1 PO3TYMYIOUU
Haj IlucannsiM, BuByaroum Karexusm, 4acto
npuctynatoun o TalHCTB. AJle B TOM Xe vac
3amuTaiMo cebe, Lo MU poOUMO [IJIsl TOro, 1106
Bipa KepyBaja yciM HammM icHyBanHsM? He
OyfbTe XPUCTUSIHAMU «HA TBCTaBKW», Y TIEBHI
MOMEHTH, y IEBHUX YMOBAX, Y IEBHUX BUOOpax, —
OynbTe xpuctusiHamu 3aBxKu! Ictuna XpucTosa,
1o Cesruii Jlyx HaBYae HacC i JJac HaM, 3aBKJIU
1 BCIOIM BKJIFOYA€E Hallle IIOJIeHHE KUTTs. Bce
yacrimre B3uBaiMo 10 Hboro, o6 npoBagus Hac
HA NUIIXY XPUCTOBUX YUHIB.

Sunday offering for January 5
Amount Number
$3.00 1 (loose)
$10.00
$20.00
$30.00
$40.00
$50.00
$75.00
$100.00
$150.00
$200.00
$400.00
$1398.00

Parishioner Total: $1398.00

Average / parish household (42): $34.10
Weekly Stewardship Goal: $2125.00
Deficit: ($727.00)
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Please Note:
When you arg away, plgasg don’t forget
that the charech still religs on gour
contributions. Our bills do not go on
vacation. Your absgneg on any Sunday
dogs not nggate gyour obligation to
support gour homg parish.

Pastor:
Fr. James Bankston: (619) 905-5278

Pastoral Council:
Frank Avant: (760) 805-1667
Vladimir Bachynsky:
(619) 865-1279
Mark Hartman: (619) 540-4858
Luke Miller: (858) 354-2008
Jeanine Soucie: (718) 674-4529

Social Committee Chairpersons:
Olga & Michael Miller:
(858) 483-3294

Finance Committee:
Bohdan Knianicky: (619) 303-9698
Frank Avant: (760) 805-1667




YKpaiHncovka I'peko-Kamoauyska llepkea
Cessmozo Hoana Xpecmumeans

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org
Pastor: Fr. James Bankston

frjames@mac.com
Fr. James’ cell phone: (619) 905-5278

The True Light of Revelation to the Gentiles

The Evangelist commemorates in this
passage [today’s Gospel] the prophets
words: “Bevond the Jo-dan, Galilee of the
Gentiles: the people who sat in darkness
have seen a great ght.” In what darkness?
Certainly in the prefound error of igno-
rance. Whart great lighs did they see? The
light concerning which it is written: “He
was the true light <kat illumines everyone
who comes into this world.” This was the
lizht about whica the just man Simeon in
the Gospel declared, “A izht of revelation
to the Gentiles and a glory for your people
Isracl.” Thar light hac arisen according to
what David had znnovnced, saving a light
has arisen in the darkness to the upright of
heart.” Also, Isaiah demonstrated that light
about to come for the enlightenment of the

Church when he said, “Arise, shine; for your
light has come, and the glory of the Lord
has risen upon you.” Concerning thar light
also Daniel noted, “It reveals the profound
and hidden things, knowing those things
which are in darkness and the light is with
it,” that is, the Son with the Father, for even
as the Father is light, so too is the Son light.
And David also speaks in the psalm: “In
vour light shall we see light,” for the Father
is seen in the Son, as the Lord tells us in
the Gospel: “Who sees me, sees the Father.”
From the true light, indeed, the true light
proceeded, and from the invisible the vis-
ible. “He is the image of the invisible God,”
as the apostle notes.

St Chromatius
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