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TUESDAY, NOVEMBER 15 — NATIVITY FAST BEGINS

. November 13,2016

26™ SUNDAY AFTER PENTECOST — TONE 1
Our Hory FATHER JoHN CHRYSOSTOM, ARCHBISHOP OF CONSTANTINOPLE

HEDULE OF DERVICES FOR THE WEEK OF

EMBER 14 — NOVEMBER 2

SATURDAY, NOVEMBER 19 — THE HoLy ProPHET OBADIAH; THE HoLy MARTYR BARLAAM OF CAESAREA IN
CaPPADOCIA; OUR VENERABLE FATHERS BARLAAM AND IOASAPH

6:00 PM - Great Vespers for Sunday

SunpAY, NOVEMBER 20 — 27™ SUNDAY AFTER PENTECOST; PREFEAST OF THE ENTRANCE INTO THE TEMPLE;OUR
VENERABLE FATHER AND CONFESSOR GREGORY THE DECAPOLITE; OUR HoLy FATHER PROCLUS,
ARCHBISHOP OF CONSTANTINOPLE; COMMEMORATION OF BLESSED JOSAPHATA HORDASHEVSKA,
FIRST SUPERIOR OF THE SISTERS SERVANTS OF MARY IMMACULATE (+1919)

9:30 AM — Divine Liturgy

For All Parishioners

Narivity Fast
From Wikipedia, the free encyclopedia

The Nativity Fast is a period of abstinence and
penance practiced by the Eastern Orthodox,
Oriental Orthodox, and Eastern Catholic
Churches, in preparation for the Nativity
of Christ, (December 25). Like the Western
Advent, the Nativity fast prepares Eastern
Christians for the celebration of Christmas.
However, it differs in two significant respects:
The Eastern fast runs for 40 days instead of four
weeks (Roman rite) or six weeks (Ambrosian
rite) and thematically focuses on proclamation
and glorification of the Incarnation of God,
whereas the Western Advent focuses on the two
comings (or advents) of Jesus Christ: his birth
and his Second Coming or Parousia.

The fast is observed from November 15 to
December 24, inclusively. Sometimes the fast
is called Philip’s Fast (or the Philippian Fast),
as it traditionally begins on the day following
the Feast of St. Philip the Apostle (November
14). Some churches, such as the Melkite Greek
Catholic Church, have abbreviated the fast to
start on December 10, following the Feast of
the Conception by Saint Anne of the Most Holy
Theotokos.

Presentation about Eparchial Sobor

Next Sunday, November 20th, following the Divine Liturgy
there will be a presentation by the parish delegates about
the Eparchial Sobor held in Chicago on September 24.

Joint Panakhyda
to commemorate Holodomor

Next Sunday, November 20th following the presentation on the
Sobor, there will be a joint Panakhyda here to commemorate
the Holodomor. It will begin at 12:30 PM.

At 4:.00 PM in Balboa Park there will be a Holodomor
commemoration.

All are invited.



Bia Katexuamy “Xpucroc Hawa lNacxa”

I11. Bip yemo B bora Otusi, TBopu s1 Heda i 3emuri, i B Cnac uresist Ha IOT0O
Icyca Xpucra, i B lyxa Cssaroro , l'ocnioga 7Kuso TBOp 11010

«Tsopys neba i 3emii, 8CbO20 BUOUMO20 | HEBUOUMO20»
(Cumeon sipu)

«locnoou neba i 3emii,

[ 8Cb020 BUOUMOR2O0 1l HEBUOUMO2O CIBOPIHHSY
(Anadghopa Jlimypeii ceamoeo Bacunisi Benuxoeo)

A. TBopens i Moro TBopinus
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3. JlionuHa — BiHellb TBOPiHHSA

0. I pixonaoinnsn

Bor yce crBopus «106pum» (iop. byr. 1, 31). 3a cBiguennsm Casiroro Iucema, 310
3’SIBIISIETHCSL MI3HILIE — Yepe3 BiAKUHEHHs 100pa. 3110 He BUHUKAE K HOBA AIHCHICT,
«He iCHY€ 371a 32 IPUPOJIOIO, 1 HIXTO HE € 31MM BiJl IPUPOIH, OCKINbKH bor He €
TBOpIIEM 3J1a»'. 3710 € OOMEKEHHSM 1 CIIOTBOPEHHSIM yXKE ICHYI0UOT0: «3JI0 Ma€ CBOE
icHyBaHHS B HEOyTTi»?. ['pix mo30aBiise JOAUHY KUTTSI — bora. 3710 BUHUKAE 3 Ipixa
ocobu: «3Biaku K mpuxoauTh 3710? [locnuTaiiTe B camux cede! Xiba BOHO HE €
OYEBUJTHUM HACJIIJTKOM BaIllOi CBABOJI Ta Bamoro Bubopy? be3nepeuno Tak, 1 HIXTO
HE MOKE TBEPIUTH MPOTHICKHOTO» . BHACIIIOK IPpiXOnaaiHHsA Y CBIT BXOAUTH 3J10,
sike bor jomyckae 3a/u1st MOKastHHS | HABEPHEHHS JIIOAUHU: «3BiICH TIOXOISTH HEyTH
B MiCTax 1 KpaiHaX, MOCyXH, HEBPOXKald, BUHUILICHHS MICT, 3eMJICTPYCH, TTOBEHI,
pPO3rPOMU BIMCHK...»

1) Ynaook aneenie

370 5K BiJKMHEHHs1 bora cTocyeThes 1 HEBUIMMOTO aHT€IIbCHKOTO CBiTY:«bor He
MOLIA/IMB aHTENiB, sIKi OyJIn 3rpilliuiK, a KHHYB y NIEKJI0 i nepeaas ix 10 TeMHOi
6e301H1, 100 ix Tpumaru Ha cya» (2 [It. 2, 4). Anrenis, siki mpoTHCcTaBUIKCSA BOroBi,
HAa3MBAEMO «USIBOJIOMY, «OicaMu» ab0 «3IIMMH JTyXaMu», «BIIAIMMH aHTCITAMUY.
«dusiBou [...] xymoryGens Bij OYATKy, 1 IPaBAK BIH HE TPUMAaBCsl, 00 NpaBax HEMA B
HbOMY. Kol rOBOPHTB GPEexHIO, 3i CBOr0 roBOPUTh, 60 BiH GpexyH 1 6aTbko mkix» (Mo.
8, 44).

Vnanok aHresniB — HaCJIi0K TOPAUHI, TOOTO CAMOCTBEPIKEHHS Y IPOTHCTaBIICHHI
borosgi it 6axxanni craru pisaumu Momy. Bipai borosi anrenu 3aIIepedHIIN BIaIM:
«Xt0 Moxe Oyt piBHHIT BoroBi?», 10010 «XT0 stk Bor?» (3 eBpeiicbkoi — Muxain).
Jlitypriina Tpanuuis Ha3uBae apxanrena Muxaina, AKui 04011B 60p0TI>6y npoTH
BIAJIUX L[yxna apxuctparuroM boxxum, «HadaapHUKOM boskoro Biiicbkay. LlepkBa
CBSITKY€ I1aM’SITh apXUCTPAaTHIa Muxaina Ta iHImX cut Ge3mioTHIX 8/21 JUCTOMANA, a
TaKOX MPHUCBAYYE TM MOHEIIIOK KOKHOTO THIKHSL.

OnHe 3 iMeH caTaHH (3 €BPEICHKOI ockaporcysaya), IPOTUBHUKA apxaHrena Muxaina,

AW =

Hianiox @otikiicekuii, Cmo enas npo 0yxo8Hy 00CKoHALiCMb, 3.

Ipuropiit Hiceknit, IIpo oyuty i éockpecinns. Posmoea 3 cecmporo Makpuroio.
Hoan 3onoroyctuil, Komenmap na cesimozo esanzcenucma Mames. Tominis 59, 2.
Bacwmii BEnukuit, ominis npo me, wo boe ne € meopyem 3na, 3.
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LIEPKOBHOCIIOB SIHCHKOK) MOBOIO 3BY4HTh JICHHUIIS, a IaTHHCHKO0 — JIrouudep
(céimnorocnuii). Y HbOMY TIEPBICHE CBITJIO, BI/IOKPEMIICHE BUILHUM PILICHHSM BiJl
CBOTO BOXECTBEHHOTO Jpkepena, CTallo TeMPsIBO0. XPHUCTOC 3acTepirae BiJ| Takoi
Hebe3neku 1 irofeit: «[Tsau, oTke, 4u CBITIO, 1m0 B ToO1, He € TempsiBay (JIk. 11, 35).

2) I pixonadinmus nmoounu

CaaTe [TuceMo po3noBigae mpo rpixonaaiHHs JIOIWHA B pat0, BAKOPUCTOBYIOYH 00pa3
3Mis: «3 yCiX JKe TOJIbOBUX 3BIPIB, 110 X coTBOpHB ['ocrons bor, Haiixutpimuii OyB
3miii» (byT. 3, 1). Ceati OTi1i B 00pa3i 3Mist BOaganu npoTuBHUKA bora 1 mronuan —
caraHy. «3Mii 3ampornoHyBaB (aibIinBe 000KECTBICHH», TOOTO Mi/IaB JIOINUHI
IyMKy cmamu sik boe, ane 6e3 bora, B1acHUME 3ycHIUTSIMA. J{USBOT y paro «MaHUB
AjlamMa MapHOIO HaJIi€10 Ha 000KECTBICHHS»®, IPOITOHYIOUH HOMY BOAUYaTH MipHJIO
nobpa He B borosi, a B camoMy co0i.

XuTpicTh 3Mis NoJsirana B nepekpyuyeHHi cii boxoi 3anoiai: «Yu cnpasai ['ocnoas
bor BeniB BaMm He icTu Hi 3 sIKOTO JepeBa, mo B cami?» (byt. 3, 1; mop. byt. 2, 16-17).
[TincTynHe NUTaHHS CIIOKYCHUKA BTATae €BY B J1aJIOT 13 HUM, OPO/KYIOUHU B HIl
CYMHIB y npaBaomMoBHOcTI bora. JlykaBuii BUKOpUCTOBYE i€l CyMHIB €BH JIsl 0OOMaHy:
«Hi, nanieBno ne nomperte! [...] Bu cranere, sk bor, mo 31ae 106po it 310» (byT. 3,
4-5). ObmaH JTyKaBOTo TOJISATa€e y TBEpAKeHHI1, 1110 bor CBo€ro 3amoBiaa0 00MaHOe
JOAMHY, YIIEeMJIsI€ ii CBOOOTY 1 110 came Yepe3 CIOKUBAHHS 3 JiepeBa Mi3HaHHS J00pa 1
3J1a JIIOIMHA CTaHe K bor.

3mieBnit 0bMaH crae s €81 CrOKycor0: «JlepeBo Oyiio 100pe 1uist OKUBH i rapHe 1uist
odel i TNPUMAHIOBAIIO, 100 yce 3HaTH» (byr. 3, 6). €Ba ninaerses cnokyci: «I B3sna 3
HBOTO I/ Ta i CKyLITYBaIa if ajia 90JI0BIKOBI, 10 OYB 3 HElO, 1 BIH TEX CKYLITYBaB»
(byr. 3, 6). Tax npapoaui TOPYITYIOTh Bosxy 3amoBifp, a yepes 1e rpix i 3710 BXOAITH

y CBIT: «LIepe3 OJIHOTO YOJIOBIKa BBIMLIOB y CBIT rpix» (PMm. 5, 12). I3 «crioskuBanHIM
3a00POHEHOTO TUIOY» LTI031s1 CAaMOOOOKECTBIICHHS PO3BIIOETHCS, A 3aMICTh OYIKYBAHOTO
«100pa» 3pOIUKYETBCS 3110 1 nopokHeua: «Tozti BIIKpUIIKCs iM 060M 04i, i BOHH
ni3HaiM, Wo BoHK Hardy (By. 3, 7). I'pix mpaponiB CIPUYHUHSIE PO3PHB JIFOMHH 3
borowm, I[)KepeJIOM KUTTS, 1 JIFOJMHA CTAE CMepTHOIO. K TLJIO TOJII IIOMHPAE, KON
Jymia 11036aBIISIE HOTO CBOET CHIIH, TaK 1 JTy1ia Tl yMepTBIseThCs, komu [lyx Cesituit
no306asisie 1 CBO€T criTm»’.

FplxonazuHHﬂ 3aBEpIIY€ETHCS] BUTHAHHAM IpapoandiB i3 pato: «I Burnas Bin Anama
il mocTaBuB Bij cxoay 10 Enemcbkoro cany xepyBUMa 3 MOJIyM SSHUM MUTOTIMBHM
MedeM, o6 CTepertu A0pory 1o aepesa )utts» (byt. 3, 24). Jlronnxa BHACI 10K
rpixomaiiHHs NpaponiB (IIEPBOPOAHOIO Ipixa) BTpaTHiIa pai 1 He MOXKe
TMOBEPHYTHCSI 10 AePeBa XKHUTTs IHAKILC, SIK TUIBKH BOXOI0 CHIIOK0; TOMY JIfofKHA
notpedye boxxoro criacinHs.

~N O\ W

Oxmoix, tinac 6, HeJIiIsA, YTPEHs, KAHOH BOCKPECHUH, MiCHS 4.
Bacumit Ceneskuiicekuii, Croso 3: npo Adama, 3.
Woan 3onortoycruii, Komenmap na I[locnanus oo egpecan. Tomimis 18, 3.
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3) Hacnioku epixonadinms

I'pixonaaiHHs MpapoauyiB — L€ Tpareiis JIOAUHH, sIKa 3aMICTh TOTO, 11100 OyTH «CHHOM
boxxumy», «OpaToM JIIoe» 1 «roCmoioM TBOPIHHSDY, 3 BIACHOTO IPIXOBHOTO BUOOPY
cTasa «paboM JIyKaBOT0», «BOPOTOM JTFOICH» 1 «IiBIaIHOIO CBITOBI». JItoauHa,
cTBOpeHa Ha 00pa3 boxuil, He ocsrHyna cBoei 0oronoaioHoCTI: «I'pixX 3pyiiHYBaB y
JFOAMHI 60TONOMiOHICTEY®,

YHacaiok rpixa ociiadiia BojIs JIFOAUHA 00MpaTu 100po i 3pociia CXWJIBHICTB JI0 3JIA.
Jlroguna norpanmna y BHYTPILUHE PO3ABOEHHS, KOJIU «3aKOH I'PiXa» NPOTHCTABIAETHCA
B Hill «3aKOHOBI BOKOMY»: TOZIi BOHA, 5K HaByae cBsiThi anocrou Iasmno, poburts 3o,
KOTpE HeHaBU/IUTh, 1 HEC YNHUTH z[o6pa, sKe MoouTh (muB. Pm. 7, 21). «3amicts €nn
TUJIECHOI ITocTaja B MeHI €Ba MUCJICHHA — 11€ TUIOTCHKI IPUCTPACH] ITOMUCITH, SIKi
COJIOJISITH MOKO JTyMKY, TIPOTE 3aBXK/IH € TIPKUM HAIOEM»’.

VYHaci 10K Tpixa JHOIChKUNA YM TaKOX 3aTbMapuBCs 1 JIFOUHA BTPATUIIa COIIPUYACTS

3 borom — HaiBumoro IctuHoro. ['pix cTaB MPUIMHOO TOTO, IO JIOAWHA IepecTalia
PO3YMITH CBO€ NOKJIMKAHHS 1 IPU3HAYEHHS ICHYBaHHS BCIX COTBOPIHb, IKUM AJlaM caMm
B paro HajlaBaB iMeHa (nuB. byt. 2, 20).

CMepTh lyXOBHA CIIPHYMHUIIA CMEPTh TUIECHY: «ECTBO, CTBOpEHE s Ge3cmepTs,
crasno cmepTHuM» . 1lle OXHMM HACII/IKOM IPIXONaIiHHs € CTPaXx i COpOM «I cxoBaBcs
YOJIOBIK 13 CBOEO JKIHKOIO Bix T'ocnona bora cepen nepes cany» (byr. 3, 8). Crpax
no30asisie moauHy Mupy. JIronuHa yHUKae crijakyBaHHs 3 borom.

[Turannsam: «Aname, ne Tu?» (op. byt. 3, 9) — I'ocnoas bor yepes ronoc cosicri
CIIOHYKYE€ JIFOIUHY /10 MoKasHHs. OnHaKk AlaM He Ka€eThCsl, @ BUIIPABIOBYEThHCH,
HaMararo4yuch YHUKHYTH 0CcOOMCTOI BianoBinanbHOCTI: «XKiHkKa, siky Tu n1aB MeHi, 11100
Oyrna 31 MHOIO, 1ajia MeHi 3 iepeBa, 1 4 iB» (byT. 3, 12). IlogiOHO BUIIpaBIOBY€THCH 1
€Ba: «3Mmiii oOMaHyB MeHe, 1 4 ina» (byt. 3, 13).

['piX paHUTb CTOCYHKH MIX JIIOAbMH, BHOCSYH Blﬂ‘ly}KeHHH 1 IPOTHCTABIICHHS MiX
40710BiKOM 1 XKiHKok0: «Toxi Binkpumcs iv 060M 04i, i BOHM Ii3HAIM, 10 BOHM HAl;
TUM TO MO3IIMBAIH CMOKIBHE JIUCTS 1 MOpOOMIH coBi mosicH (Byr. 3, 7). BimHocunun
MIDK YOJIOBIKOM 1 JKIHKOIO CTaJIM MIJISATaTH TIIECHOMY MOTATY: « Tartu Oyne Tede 10
TBOTO YOJIOBIKay», a TAKOXK Oa)KaHHIO MIAMOPSAIKYBaTH co01 iHIOTO0: «BiH [4010BIK]
Oyne manyBaru Has To000» (ByT. 3, 16). I'piX BHOCUTS Y JIIOACHKE JKHUTTSI XBOPOOHU Ta
ctpaxnanns (nuB. byT. 3, 16-19).

I'pix cnoTBOpUB CcTaBIEHHS JIOAUHU A0 Ipaili. BoHa 3 61arociioBeHHs 3BOIUTHCS

710 3ac00y BIDKMBAHHSL: «B moti auipt TBoro icrument xi6 81 (Byt. 3, 19). I'pix
TNOPYIINB FaPMOHI0 MK JIOIMHOIO 1 IPUPOJIOIO: «3a Te, IO TH MOCITYXaB TOI0C TBOET
JKIHKH 1 1B 3 JiepeBa, 3 SIKOTO st HaKa3aB TOO1 He ICTH, MPOKIIATA 3eMIis Yepe3 Tebe. B
TSOKKIM TPyl >KUBUTHUMELCS 3 HEl 0 BC1 AH1 KUTTS TBOro. TepHs it Oyasiku Oyzne BoHa
T001 ponuTH, 1 ictumet nojboBi pociauam» (byT. 3, 17-18).

8
9

JIeonTIit BizanTIiAChK U, [Ipomu Hecmopis.
Ilocmosa mpioods, II’SITHIA TIKIEHH TIOCTY, 4YeTBEp, YTpeHs, Benukuil MOKasHHUN KaHOH AHpapes

Kpwurcpkoro, micHst 1.
10 I'puropiit H iciuii, BeIMKe omtacuTeabHe CIIOBO, 8.




156 TIpix pyitHye OpaTepCcTBO MiX JIFOIBMU, KOJIU «Opar» cTae «ay>KuM» OparoBi,
«BOpOrom» ioro (aus. po3noiab npo Kaina it Asexs: byr. 4, 1-16); BHOCHTS y
CYCHIBCTBO Oe3i1all, IOPOKYE JAapeMHI 3yCHILIS B n06y;[0131 cycninbersa 6e3 bora
(nuB. po3n0131nb npo BaBuioHceKy Bexky: Byt 11, 1-9). OnHak Benuki criofiBaHHs
JIFOZICBHKOT TOP/IMHI 3aBEPILIYIOTHCS BEMKUM PO34apyBaHHSIM, PO3IyOJICHICTIO,
3aMILIAHHAM | HeIOPO3yMiHHM: «Bxutpumacs 6 TH, yiue, 30y/1yBaT Bexy i
IIOCTaBUTH TBEPANHIO CBOIM NOKa/aHHAM, KoMK 0 TBopeuL HE 3MillIaB 3aMHCIH TBOT 1
HE CKUHYB JIOJIOJTy XHUTPYBaHHS TBOI»'!

157 BcecBiTHI HaCHIIKU IPIXONaaiHHA MOCTAIOTh MI€Pe]] HAMU B PO3MOBIJi PO MOTOII (JIUB.
Byr. 6-9): «llobauns I'ocrozk, 110 MOACkKA 371002 Ha 3eMITi BEMKA Ta 110 BCi IyMKH
i TIOMHCITH Cep/Ielb YBeCh Yac TUlbku 31 [...]. 3emns sincyBanacs cynporu bora i
Oyna nepenoBHeHa HacuabCTBa» (byT. 6, 5.11). Posryn npuctpacteii i 311X HaXuiiB,
SIKI [IepeBaXKaIIM Cepefl JIFo el 1 BU3HAYaIIM iXHIO [OBEIHKY, pUBenH 10 boxoi kapu
—notorty: «Tu oHa, fymie Most, Biakpuia Oe3onHi reiBy bora teoro. Ilorommia, MOB
3EMJTIO, BCIO TUIOTh, YCI JijIa Ta )KUTTS i 3aTHIIHIACH 11032 CIACEHHUM KOBUETOM»'?

158 bor, ogHak, He BiIBEpPTAETHLCS BiJI JTIOAWHM, a i HaJall 3 HElo repedyBae, Japyroun
iit Haniro Ha cnaciHus: «bor mepeOysas 13 monpmu y CiioBi OOiTHuI. BoHO Tiepen
CBoiM sIBIIEHHSM Yy TUJTI [yXOBHO MepedyBajio B marpiapxax i mpopokax, mpooOpasyoun
taincTBo CBoro npurirects» 3. JIxepeno Haii moauau — B mo60Bi bora Otist, Kotpuii
napye ii OOGITHHUIIIO CTTACiHHS.

«Il 6 [Iyxa Ceamoeco [...], wo 2o6opus uepes npopokie»
(Cumeon 6ipu)

«bo ne siosepnyscs mu dokparo 6io0 cmeopinns Teoeo,

wo tioco Tu cmeopus, onazuil, ai ve 3a0y6 Tu dina pyx Teoix,
ane 8i08idy8as ix Ha 6ci n1aou, i3-3a munocepos muirocmu T60€i;
Tu nocunas npopokis, meopus uyoeca uepes cesamux 160ix,

Wo 8 KOAHCHOMY poodi 006pos2oounu Tooi;

Tu npomosnsae 0o nac ycmamu ciye Teoix npopoxis,
npoGiuaryu Ham NPUlOeUHE CRACIHH,

Tu 0aé Ham 3aKOH HA NOMIY Ul AH2eNi68 NOCABUE OXOPOHYSAMUY
(Anagopa Jlimypeii cesmoeo Bacunis Benuxoeo)

11 Ilocmosa mpiods, II’SITHl TWXKIEHB TOCTY, 4eTBep, YTpeHs, Benukuil NOKasHHUM KaHOH AHApes
Kputcpkoro, micHs 2.

12 Ilocmosa mpioow, IT’ATHit THKIACHD MOCTY, YeTBEp, Y TpeHs, Benukuii mokasHHUI KaHOH NMPernogo0HOro
ot Hamoro Aujpest Kpurcekoro, micHs 2.

13 MaxkcuM I cioBitHuK, Po3dinu npo 6o2ocnos’s ma ikonomiro eonnodenuss Cuna boswcozo, 11, 28.
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From the Cathechism “Christ our Pascha”
We believe in God the Father, Creator of Heaven and Earth, and in our

Saviour Jesus Christ, and in the Holy Spirit, the Lord, the Giver of Life

A.
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The Creator and His Creation
3. Humankind — the Crown of Creation

b. The Fall

God created everything good (see Gn 1:31). According to the testimony of Holy
Scripture, evil appears later—through the rejection of good. Evil does not appear as
a new reality: “Evil does not exist by nature, nor is anyone naturally evil, for God
made nothing that was not good.”! Evil is the limitation and corruption of that which
already exists: “Evil has its existence in non-being.”” Sin strips us of life—of God.
Evil emerges as a result of personal sin, As we read: “From where did this [evil]
come? Is it not the obvious consequence of your libertinism and your choice? It is
certainly thus and no one can claim the opposite. Ask yourself.””* As a consequence of
the Fall, evil enters into the world; it is permitted by God for the sake of repentance
and the conversion of humankind: “From this proceed illnesses in cities and
countries, droughts, bad harvests, the destruction of cities, earthquakes, floods, the
vanquishing of armies...”

1) The Fall of the Angels

Evil, as the rejection of God, also applies to the invisible angelic world: “God did

not spare angels when they sinned, but cast them into hell and committed them to
chains of deepest darkness to be kept until the judgment” (2 Pt 2:4). The angels who
opposed God are named devils, demons, evil spirits, or fallen angels. “The devil... was
a murderer from the beginning and does not stand in the truth, because there is no truth
in him. When he lies, he speaks according to his own nature, for he is a liar and the
father of lies” (Jn 8:44).

The fall of the angels was a consequence of pride—self-assertion in opposition to God
and in the desire to become his equal. The angels faithful to God spoke out against
those who fell: “Who can be equal to God?” “Who is like God?” (in Hebrew, Michael).
In the liturgical tradition, the Archangel Michael who led the battle against the fallen
spirits, is called Archistrategos Theou, “the chief commander of God’s army.” The
Church commemorates the feast of the Archangel Michael and other bodiless powers
on November 8/21, and also dedicates to them the Monday of every week.

Other names for Satan (from the Hebrew, the accuser), who is the antagonist of the
Archangel Michael, are the Church Slavonic word Dennytsia (related to the word for
daylight) and the Latin word Lucifer (meaning light-bearer). By his free decision, the
former light within him was separated from its Divine Source and became darkness.
Christ also warns humankind of this danger: “Therefore consider whether the light in
you is not darkness” (Lk 11:35).

AW —

Diapoctos oF PHoTIKL, On Spiritual Knowledge and Discrimination, 3: PG 65,1168

GREGORY OF NYssa, On the Soul and Resurrection, Conversation with his Sister, Macrina: PG 46,93
Joun CHrysosTtom, Homilies on the Gospel of Matthew, Homily 59,2: PG 58,575.

BasiL THE GrReaT, Homily Explaining that God is not the Author of Evil, 5:PG31,337.
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2) The Fall of Humankind

Holy Scripture recounts the story of the Fall of humankind in Paradise utilizing the
image of the serpent: “Now the serpent was more crafty than any other wild animal
that the Lord God had made”(Gn 3:1).The Holy Fathers perceived in the image of

the serpent the enemy of God and humankind—Satan. The serpent proposed a false
divinization’ to humankind, suggesting the thought of becoming like God but without
God, by means of one’s own effort. The devil in Paradise “lured Adam with a vain
hope for divinization,” proposing that he consider the measure of goodness resides not
in God but within himself.

The craftiness of the serpent consists in twisting the words of God’s commandment:
“Did God say, ‘You shall not eat from any tree in the garden?’” (Gn 3:1, see Gn 2:16-
17). The insidious question of the tempter draws Eve into a dialogue with him, which
gives birth to doubt within her about the truthfulness of God. The Evil One takes
advantage of this doubt within Eve in order to deceive: “You will not die... you will
be like God, knowing good and evil” (Gn 3:4-5). The deceit of the Evil One is based
on the premise that God is deceiving humankind with his commandment, thereby
undercutting their freedom, and that by eating from the tree of good and evil, they will
become like God.

The deception of the serpent becomes a temptation for Eve: “The woman saw that

the tree was good for food, and that it was a delight to the eyes, and that the tree was
to be desired to make one wise” (Gn 3:6). Eve submits to the temptation: “She took

of its fruit and ate; and she also gave some to her husband, who was with her, and he
ate” (Gn 3:6). In this way, our first parents transgressed God’s commandment, and
through this, sin and evil entered into the world: “Sin came into the world through one
man” (Rom 5:12). With the eating of the forbidden fruit the illusion of self-deification
vanishes, and instead of the expected good, evil and emptiness emerge: “Then the eyes
of both were opened, and they knew that they were naked” (Gn 3:7). The sin of our
first parents resulted in severing humankind from God, the Source of life—humankind
then became mortal. “As the body becomes a corpse when the soul leaves it destitute of
its own vital energy, so also does the soul then become a corpse when the Holy Spirit
leaves it destitute of spiritual energy.”’

The Fall is completed with the expulsion of our first parents from Paradise: “He drove
out the man; and at the east of the garden of Eden he placed the cherubim, and a sword
flaming and turning to guard the way to the tree of life” (Gn 3:24). As a consequence
of the Fall, that is, of the sin of the first parents (original sin), humankind lost Paradise.
We cannot return to the tree of life in any other way except by God’s power, and so, we
are in need of God’s salvation.

5
6
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3) The Consequences of the Fall

The Fall of our first ancestors is the tragedy of humankind. Instead of being sons and
daughters of God, brothers and sisters to all, and stewards of creation, humans by
their own sinful choice became slaves of evil, enemies to other people. They fell under
the sway of the world. Created in the image of God, humankind failed to attain God
likeness: “Sin destroyed Godlikeness in humankind.”®

As a consequence of sin, the human will to choose good was weakened and the
inclination towards evil increased. Through sin, we found ourselves in a state of
interior division, as the law of sin within us opposed the law of God. Then, as the holy
apostle Paul teaches, we do not do the good that we love, but rather the evil that we
hate (see Rom 7:19-21). “Instead of the visible Eve, I have the Eve of the mind: the
passionate thought in my flesh, showing me what seems sweet, yet whenever I taste
from it, I find it bitter.””

The human intellect is also clouded as a consequence of sin, and humankind has
forfeited communion with God—the highest Truth. As a result of sin, human beings
cease to understand their own vocation and the destiny of the existence of all creatures
to whom Adam himself gave names in Paradise (see Gn 2:20).

Spiritual death led to bodily death: “This liability to death ... was provisionally made
to envelop the nature created for immortality.”'° Fear and shame were additional
consequences of the fall: “They heard the sound of the Lord God walking in the garden
at the time of the evening breeze, and the man and his wife hid themselves from the
presence of the Lord God among the trees of the garden” (Gn 3:8). Fear deprives us of
peace. We avoid contact with God.

With the question, “Adam, where are you?” (Gn 3:9), the Lord God stirs humankind to
repentance through the voice of conscience. However, Adam does not repent, but gives
excuses, trying to avoid personal responsibility: “The woman whom you gave to be
with me, she gave me fruit of the tree, and I ate” (Gn 3:12). In a similar way Eve also
makes excuses: “The serpent tricked me, and I ate” (Gn 3:13).

Sin injures relationships among people, introducing alienation and opposition between
man and woman: “Then the eyes of both were opened, and they knew that they were
naked; and they sewed fig leaves together and made loincloths for themselves” (Gn
3:7). After the Fall, the relationship between man and woman became subject to
impulsive physical urges. As we read: “Your desire shall be for your husband.”The
desire to subordinate others to oneself also comes into play: “[your husband] shall rule
over you” (Gn 3:16). Sin brings sickness and suffering into human life (see Gn 3:16-
19).

Sin distorts human attitudes toward work. From being a blessing, work is reduced to

a means of survival: “By the sweat ofyour face you shall eat bread” (Gn 3:19). Sin
disrupted the harmony between humankind and nature: “Because you have listened to
the voice of your wife, and have eaten of the tree about which I commanded you, ‘You

8
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shall not eat of it/cursed is the ground because of you; in toil you shall eat of it all the
days of your life; thorns and thistles it shall bring forth to you; and you shall eat the
plants of the field” (Gn 3:17-18).

156 Sin destroys fraternity among humankind, as when a brother becomes a stranger
and an enemy to his own brother (see Gn 4:1-16, the story about Cain and Abel).
Sin introduces disorder into society, and gives rise to vain efforts to build a society
without God (see Gn 11:1-9, the story of the Tower of Babel). However, the great
expectations of human pride end only in great disillusionment, malaise, confusion,
and misunderstanding: “Skilfully have you planned to build a tower, O my soul, and
to establish a stronghold for your lusts; but the Creator confounded your designs and
dashed your devices to the ground.”"!

157 The universal consequences of the fall arise before us in the story of the Flood (see Gn
6-9): “The Lord saw that the wickedness of humankind was great in the earth, and that
every inclination of the thoughts of their hearts was only evil continually... the earth
was corrupt in God’s sight, and the earth was filled with violence” (Gn 6:5,11). The
raging of passions and evil inclinations that predominated among people and defined
their behaviour led to God’s punishment—the Flood: “You alone, my soul, have opened
the windows of the wrath of your God, and you have flooded, as the earth, all your
flesh and deeds and life; and you have remained outside the Ark of salvation.”!?

158 However, God did not turn away from humankind, but continued to abide with it,
granting it hope for salvation: “Before his visible advent in the flesh, the Logos [i.e.,
Word] of God dwelled among the patriarchs and prophets in a spiritual manner,
prefiguring the mysteries of his advent.”'* The source of humankind’s hope is the love
of God the Father, who grants his promise of salvation.

I believe in the Holy Spirit... He has spoken through the Prophets,
(Symbol of Faith)

For You did not utterly turn away from your creature, O Good One,
nor did you forget the work of your hands,

but you visited us in diverse ways through your compassionate mercy.
You sent Prophets, you performed deeds of power through your saints,
who have been well-pleasing to you in every generation;

You spoke to us through the mouths of your servants, the Prophets,
announcing to us beforehand the salvation that was to come;

you gave the law as a help; you appointed angels as guardians.

(Anaphora of the Liturgy of Saint Basil the Great)

12 Lenten Triodion, Fifth Thursday of the Great Fast, Matins: Great Canon of Repentance by Saint Andrew of
Crete, Ode 2.
13 Maximus THE CONFESSOR, On Theology and the Incarnation of the Son of God, 11, 28: PG 90, 1137.
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