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December 29, 2013

SUNDAY AFTER NATIVITY
Davip, JoserH, AND JaMES; THE HoLy FOURTEEN THOUSAND INFANTS SLAIN FOR CHRIST’S SAKE IN BETHLEHEM OF
JupeA BY HEROD; OUR VENERABLE FATHER MARCELLUS, HEGUMEN OF THE MONASTERY OF THE SLEEPLESS ONES

SCHEDULE OF SERVICES FOR THE WEEK OF DECEMBER 30 — JANUARY 5
TuespAY, DECEMBER 31 — OUrR VENERABLE MOTHER MELANIA THE ROMAN
9:30 AM — PARASTAS + RoSTYSLAVA BOHACHEVSKY; REQ: MARIA ODEZYNSKYJ
WEDNESDAY, JANUARY 1 — THE Circumcision oF OUR Lorp, Gob AND Savior JEsus CHRIST, OUr HoLy FATHER
Basiz. THE GREAT, ARCHBISHOP OF CAESAREA IN CAPPADOCIA
9:30 AM — DiviNE LiTurGY for all parishioners
SATURDAY, JANUARY 4 — PREFEAST OF THEOPHANY; THE SYNAXIS OF THE SEVENTY HoLy APOSTLES; OUR
'VENERABLE FATHER THEOKTISTUS, HEGUMEN OF THE CUCUME MONASTERY IN SICILY
6:00 PM - Great Vespers for Sunday (satisfies for Sunday obligation)
SUNDAY, JANUARY 5 — SUNDAY AFTER NATIVITY: DAVID, JOSEPH, AND JAMES; THE HoLy FOURTEEN THOUSAND
INFANTS SLAIN FOR CHRIST’S SAKE IN BETHLEHEM OF JUDEA BY HEROD; OUR VENERABLE
FATHER MARCELLUS, HEGUMEN OF THE MONASTERY OF THE SLEEPLESS ONES; PARAMONY OF
THEOPHANY
9:30 AM - Divine Liturgy
4:00 PM — Vespers / Great Blessing of Water
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for all parishioners

THrROUGH THE EYES OF CHILDREN
LETTERS TO GOD

Dear God ) I coould //.(’e Zo live 200 yearS
like the gty in the Bible. Love, Chris

Dear God, I went o CAs wedding and
i/)a}/ fissed right in church. Is this
A7 Neil

H

LET’S GO CAROLING!
WE WILL CONTINUE TO GO CAROLING
UP UNTIL FEBRUARY 2ND - DEPENDING
UPON INTEREST AND PARTICIPATION. IF
YOU ARE INTERESTED IN PARTICIPATING
OR YOU wOUuLD LIKE TO BE VISITED OR
YOU KNOW OF SOMEONE WHO wOuLD
LIKE TO BE VISITED,
FR. JAMES.

Mark Your Calendars

Saturday,January 11,2014:9:00 PM - Midnight.
Manauka (New Year’s Celebration) in the
church hall. Cost: $20 when purchased on

Dear God, Please put ancther holiday
betieen CArHSEmas and Easter. There is
hoz‘/p‘ng 3000/ 'n there noeo. 6//7/7}/

Dear God, I art an American. What are
you? Kobert

Dear God, thark you For Zhe éaéy
brother bud what T prayec/ Ffor was a
puppy. Joyce

Dear éoc/, I bet it /s very Ahard to /love
all of e\/eryéoc/y in the whole world.
There are only "4 pecple in our Farnly
and T can never do it. Nan

Dear éod ) f/[e _3[5/& Cines did i/]ey
really 2alk thad fancy? Jernifer

Dear God, instead of /efz‘/‘ng pecple die
and haing to make rnew ones why don

PLEASE CONTACT

or before January 5; $25 at the door.
Hors d’oeuvres, borshcht, wine, beer and
champage. Bring your dancing shoes!

you juUs éeep the ones you 305 noeo?
ane

Dear God, T z“/7/‘n,é aboutt you Sorielires
even when I » not Praying. Elliotd



THE REAL ‘WAR ON CHRISTMAS’ IS PERPETRATED BY CHRISTIANS THEMSELVES
BY PATRICK B. CRAINE

Note: Patrick Craine is the Canadian Bureau Chief for LifeSiteNews.com.

Dec. 24, 2013 (LifeSiteNews.com) - The
‘war on Christmas’ is by now a long-
hallowed tradition in North America. Every
year, starting in November, atheists and
conservatives battle over nativity scenes and
Christmas trees on public property. And we
have the ‘naughty or nice’ lists, the boycotts,
and letters targeting retailers who try to cash
in on Christmas without acknowledging the
reason for their annual windfall.

It’s a worthy battle and one that I'm happy
to play some small part in as a pro-life, pro-
family, and “pro-Christmas” journalist. But I
think it’s important we recognize that what we
have come to know as the ‘war on Christmas’
is really just a minor skirmish. The real “war
on Christmas” is not, in fact, waged by the
irreligious, but by principalities and powers.
I would suggest, in fact, that the largest part
in that war nowadays is played by Christians
themselves.

The best way to destroy Christmas isn’t by
banning it from the public square, even though
that strategy plays its part. The best way is to
gut it and imbue it with a new meaning.

They do it, not by opposing Christmas,
but by celebrating it, intentionally or not,
in a way that robs it of its meaning. The
atheist campaign pales in comparison not
only because they are still largely a fringe
group (in Gallup’s 2012 poll only 14% of
Americans had ‘no religion’, compared to
74% identifying as Christian), but because it’s
always more effective to distort an ideal than
to oppose it.

The pro-abortion movement knows this
well. By twisting the notion of freedom,
they’ve convinced two generations now to
accept legalized baby-killing. Likewise, the
best way to destroy Christmas isn’t by banning
it from the public square, even though that
strategy plays its part. The best way is to gut it

and imbue it with a new meaning.

Essentially, Christians do that by
divorcing Christmas from the Cross -
when they want the peace, mercy, and love
without the spiritual battle, justice, and
hatred of sin.

The ‘Keep Christ in Christmas’ slogan that
we so often see this time of year on bumper
stickers or billboards is a useful reminder.
But its effect is largely muted by the fact
that the target audience’s basic reaction is
‘duh’. People who celebrate Christmas know
that they are celebrating the birth of Christ.
They’re not challenged by the slogan because
they fully agree with it, in their own way.

The problem is that Christ and His Gospel
have been co-opted and distorted. The Cross
has been edited out, and Christ has been re-
envisioned according to modern sensibilities.
In the public mind, the Lion of Judah has
become a hippy sentimentalist; the Lamb
of God a cuddly teddy bear. He’s nice; He
doesn’t make great demands of us — except for
the ones the culture does. Our path to heaven
is laid wide by being a “good person,” in other
words, by staying on the right side of the law
and giving to charity now and then. One of the
key challenges of proclaiming Christ in this
culture we live in is that to get our message
across we have to first break through these
preconceived distortions.

This distortion of Christ is what allows
even the most virulent opponent of the
unborn child’s right to life to profess a belief
in the Author of Life. It’s what creates the
heinous situation that one can celebrate the
Christ Child’s birth as the manifestation of
God, while at the same time upholding his
mother’s right to kill Him even the moment
before.

The rigorous, believing Christian knows
that Christ not only was born to die and rise



again to welcome us into eternal life with
Him, but that to follow Him into heaven we
must first embrace His Cross. The fact is,
though, that we cannot embrace Christ’s Cross
without also embracing His humiliation and
His poverty. And I think this is where even
believing Christians can play an unwitting
role in the war on Christmas.

Our culture, and 1 dare say even our
Christian culture, has often lost the simplicity
of Christmas, the poverty of Christmas.
Something seems backwards when we
celebrate God’s condescension to be born
in a stable by spending many hundreds, if
not thousands, of dollars on gifts. I don’t
begrudge the gift-giving tradition whatsoever,
but I do condemn the consumerism that has
engulfed our annual festivities. Christmas is
most certainly a time for celebration, but we
wreck the celebration by overindulgence.

My family was forced to embrace the
“poverty” of Christmas this year in a simple
way that forced us to rely on God’s providence
and our community.

Our tradition is to delay buying our
Christmas tree until the last week of Advent.
We find it helps us embrace the season of
Advent, and we use a spindly Jesse Tree in
the lead-up to Christmas instead. This delay in
buying a tree has never been a problem before
because we lived near a city and there were

always trees available right up until the end.

This year, though, we have moved to a
small town in Northern Ontario and found
to our disappointment that by the time we
were looking for a tree they were gone from
all the stores around us. Rather than relying
on the store, we would have to step a little
outside our comfort zone and use a bit of
ingenuity. Fortunately, we have a wonderful
Christian community here and we were able
to visit some friends with a large acreage who
helped us cut down a beautiful tree from their
property.

Embracing simplicity is a scary thing when
we’re used to doing things on our own, but it
forces us to rely on God’s providence. When
we do that, we find that He’ll open up new
paths and show us unexpected joys. We should
ponder that especially at this time of year, for
it was through Mary’s self-renunciation,
her ‘“yes,” that God’s greatest and most
unexpected of gifts came into the world.

s sk sfeskoskoskoskoskokok

We wish you all a very blessed and merry
Christmas, and God’s blessings on the New
Year!

Patrick, Jenna, Noah, Isaiah, and Anna Craine

A Meditation: Year of the Lord, Volume 2

During the Christmas season God's love and His message of new hope comes to

us through the beauty and peace of the incarnate Christ. Yet the Good News of
God's love may be entirely missed, and Christmas may be an unfulfilled dream, ¢
amidst the hectic bustle of cleaning, shopping, writing, calling, decorating,
banking and visiting. The basic reason for an unfulfilled Christmas is that we
focus on ourselves, how to please each other, how to feel good and how to secure
happiness with all the things we regard necessary. Yet only Christ can give us a
true Christmas. Only His presence in our hearts can bring happiness, peace, joy,
warmth and security. Cling to Christ ever more closely during the Christmas

season. Take time to pray and to establish your spiritual and practical priorities.
Let Christ come with you from home to school, from kitchen to shopping center,

from Church to business office.



Piznesne nociaanns baaxkennimoro CesTociiaBa
(The English Translation appeared in last week’s bulletin)

Cnokongiuno 8i0 Omuysa HapoOrcenomy Hemainno Cunosi, lllo 6 ocmanniii yac
be3cimenno 8i0 [isu miaom Hapoouscs, Xpucmy-boeoasi 3axauumo: Tu, wo nioHas Hauty
cuny, Ceamuii ecu, 'ocnoou! (Kanon Pisosa).

XpHcTOoC pOKIAETHCS!

Ha ronoc asrena, skuii mposiyHaB MacTylIKaM cepefi TEMHOI HOYi, CHIIIMMO MU CHOTOfIHI JI0
BGoroi craeHkr y Budpneemi. Tyt mu 6atimvo Ha pykax IIpeuncroi Hisi Mapii Boxoro CuHa, 110
HpI/II/IHIOB Y Halll CBIT SIK JIFOAMHA. Pa30M i3 HUMU PajlieMO i AMBYEMOCSI, OCIIBYEMO | CHIOIIISAEMO
>KUBOro 1 icTuHHOTrO Bora, sikuii HapoaMBCS B JIIOICBKOMY TiJli Ta Bijjjac ce6e B pyKH JIIOAMHU SIK
MaJleHbKe, HixkKHe 1 6e33axucHe [IuTs.

PiznBo Haworo Cnacutensi BifkpuBa€ HaM INIMOMHM BOKECTBEHHOrO KUTTS, SIK TaKOX BCIO
npasfy Mpo caMy JOAuHY. Toi, XTO ChOTOAHI SIBUBCA B JIIOACBKOMY TiJli, iCHyBaB Ile Tepef
COTBOPEHHSIM CBIiTY, 60 siK mpenBiuHMii bor cnokonsiuHO Bifi OTIl HApOAUBCS HETNiHHO K CuH!
Le TatncTBO Boskoro cunicTBa Icyca Xpucta - 110 camo 1o co6i € HEeBUMOBHUM 1 HE30arHEHHUM ! -
CbOT'OJIHI 00 ABJISIETHCS 1 MPONOBIYETLCA JFOAMHI. Lle CBATO pOOUTHL HaM IOCTYIHUM OOXKECTBEHHE
CHHIBCTBO, TIporoJjoinye, mo Ham Bor-Ortenp mo6UTh HAC SK CBOIX CHMHIB i fjouok. Y Koro
HOBOHapoKeHoMy CHHI MU ITepekUBAEMO ChOTOJTHI Harry O6Ju3bKicTh 1o bora, Taky camy Temny,
MOTYTHIO, PEaJIbHy Ta XHUTTEAIHY, SIKOIO € TPEMeTHa GIM3BKICTh JIHOOJISMOro 6aTbKa /10 CBOTO
€/IMHOTO MePBiCTKa.

Brusrsirouncs B o6muiadst Boxkoro Jursitu i Horo Marepi Mapii, ycBIIOMIIIOEMO, LIO CBSITO
PiznBa gae Ham mi3HAaTH MpaBiy NpO HAL JIIOJICHKICTh, PO BIACHY JIIOMISHICTD, sIKa CTajla 3HAKOM
Bosxoi npucyTrHOCTI: «I OCh BaM 3HaK, — Kaxe aHres /0 MACTYIIKIB. — Bu 3HaiiieTe TS CoBUTE,
o nexarume B scnax» (JIk. 2, 12). e dursa — cam Bor I3pains, mo B ocranHii yac 6e3CiMEHHO
Bin HiBu Tinom HaponuBcs. Lle utst Bpa3 jopyuae mrofuHi, B 0cobi Mocuda O6pyyHuka, AUBHY
poJib cBoro omikyHa. ¥Y Pi3Bi XpuctoBomy My npuitMaemo BivHoro bora Takum, skumu € cami. bo
3a3BUYAall JIIOIU NParHyTh, 1106 HUIMU XTOCh OMiKyBaBcsl. A TyT, y Buduneemi, cam bor, sk qurs, €
TUM, KUM ONIKY€ETHCS JIFOACbKa pojiHa!

JIfonsHICTD, BITIYTTSI CBSTOCTI JIFOJICBKOTO SKUATTS 1 TIOIIaHA 10 HbOTO - 1Ie Ta 3BOPYILIMBA i
CIaceHHa JIopora, sIKOro B 1[0 TaiHCTBeHHY Hid boxkwit CuH, ik Cva Mapii, MpruXoauTh 0 HAIIIOTO
[IOMY, HallIo1 POAVIHY, HAILIOTO HApoAYy. I 15t 60KeCTBeHHA JIFOMISHICTD - GOTOJIFOAICTBO BOMJIOYEHOTO
Cuna Bokoro - BiikprBae HaM CbOTOfIHI pi3ABSIHY iopory Jito60Bi 1o bora i 6ikHboro. CBATKYI0UM
Pi3nBo pa3om i3 noopozKHiMU i 6e30pUTYIBLHUMEU, COJTIIAPU3YIOUYUCH 13 TUM, KOrO 3HEBAXKAIOTh 1
YUIO TiJHICTh 3aMepeuyoTh, MU, XPUCTHUSIHU, SIK CIPABXKHI OMIKYHU Ta GJaroBiCHUKU MPUCYTHOCTI
Bora cepen Hac, poOuMO HaIll CBIT, Hallle CYCHIIbCTBO GiJIbII JIFOISTHUM i TijfHIM camol JIropuHY.

Hapomxkenns Cuna Boxkoro, Biniunoro Cnoa OTIgl, BUSIBIISIE TIOPSIT i3 BEIMIUIO Ta CJIABOO
Hamoro bora — Teopigt i Cnacurenisi, BeInd i ClaBy JIIOAWHU SIK BIiHIS BCHOTO COTBOPEHOTO. Y
CBOEMY BOILIOYEHHI Bor BusiBiIsic 0COOAMBY TijIHICTD JIFOAMHU, OO BTIMIOETHCSA CaMe B HET — y CBii
o0pa3. Cesuit Ipuneit JlioHcbkuit HaByae: «Koan CiioBo cTaso TijioM, CTaBIM THM, XTo 6yB Moro
00pa3oM. .. TO BUMHUIIO JIIOAUHY NOA10HOK0 10 HeBuaumMoro OTug yepe3 Bupume CrnoBo» (Adv. Haer
5,16,2).

[Tpocnasnstoun rigHicTh JIFOICHKO1 0ocoom, XpucToa LlepkBa choroHi criBae: «Xpucty borosi
3akamaMo: Tu, mo migHsB Hamry cuity, Csituil ecu ['ocniopu!» [ofi6Ho sk mpuxif Ha 3emmo CuHa
Boxoro yepe3 BOIIOUEHHS! CTAJIO LEHTPOM BCECBITHBOI iCTOpii, TaK caMO TOIIaHa 0 TiAHOCTI



JIFOICBKOT ocobn € ocepiisiM ICTUHHOTO, cnpaBni JIFOISTHOTO CyCHi.HLCTBa HepKBa HaBYaeE, 110
CYCIUIBHI IHCTUTYTH Ta iXHi JIiiepy OBUHHI MOBAXXATU KOXHY JIFO/IUHY 1 X HANICPLINM 3aB/jaHHsIM
€ CIpPUSITU LUTICHOMY Ti PO3BUTKOBI. .TIIom/IHa He Moxke OyTH 3aco0oM pealtizallii €eKOHOMIYHUX,
COLiaJIbHUX YW MOJITUYHMUX IUIaHIB, HAB’SI3aHUX CBITCHKOIO Biajoro. LIsi Bnaga mMycuTh MUIIBHO
CTEXKHTH, 10O OOMEXKEHHsI CBOOO/IM UM Oy/b-SIKUIl TSIrap, MOKJIaIeHUI HAa OCOOMCTE YKUTTS JIFOUHH,
HIKOJIM He 3aBfiaBaim Koy ii rigHocTi. (Kommenniym comianbHoi foktpunan Lepkeu, m. 131-133).

Koxne cycninbcTBO, y SKOMY 3HEBaXKAlOTh JIIOMHY, HE Mae MailOyTHboro. Ixkepesom
CHPaBEJIMBOrO 3aKOHOJIABCTBA Ta CYCMUILHOIO YCTPOIO NMOBUHHA OyTH TiIHICTH JIFOJICBKOT OCOOM.
Bo came JIO[IMHA € OCEP/SIM MOE/IHAHHSI I04aCHOTO 1 BiuHOro, boxoro 1 JIoIcLKOro, BOHA € TUMH
fBeprMa 10 BIYHOCTI, 1O iX BikpuB y cBoiit mopsiHocTi Cnr Boxuit y genb cBoro Pizasa. Tomy
CBITKyBaTH Pi3Bo 03Hauae TpUMaTH BIKPUTHMU [IBEPi HAIINX Cepfellb O TiHOCTI JIOJMHH,
0co06IIMBO HEMIYHOT i 6e33axucHol, sikuM € boskecTsenne [{utst Ha pykax [Ipeuncroi [liBu Mapii.

ChOropHi ykpaiHChKe CyCHiJIbCTBO BXKe BKOTPE Y CBOIH iCTOpIT 3aCBiquye€, 1110 parHe 0yyBaTu
BJIacHe MaiOyTHE Ha MiIBaJIMHAX XPUCTHUSHCHKOI Bipu. HoBoHapomkeHnuii CnacuTtesb € CHOBHEHHSIM
Hajlil Bchoro JiroficTBa Ha mpuxij LlapcTBa Boxkoro — mapcTBa crpaBeiinBoOCTi, MUpY 1 J1006pa.
Hapomkennst came Takoro npepgiudoro Llapsi Mupy 3BilaB aHreln, Konu Kasas nmactupsiv: «He
6iiTech, 60 $ 3BilLAIO BaM BEJIMKY PafliCTh, O Oy/e PajliCTIO BCOTO HAPOAY: CHOTOfIHI HAPOAMBCS
Bam y micTi [JaBuaosim Cracurens» (JIk. 2, 10-11). Sk BakimBO HaM y 1ell iCTOPUYHHUI MOMEHT,
Ha CJIOBO OJIaroBiCHMKA, BiMU4yTH, IO caMe XPUCTOC € KEPesioM HaIlloi pafgocTi, i mepecTaTu
6ositucs! Y Pi3aei XpucToBoMy Hexail Hallla TpUBOTa NMEPETBOPUTHLCS Ha Hajlito, po3ryOJIeHiCTh
1 HEMEBHICTh — MEPEMiHUTBCS Ha Jlopory jo ['ocnoHbOro Bepreny. Y 1ei pi3ABSIHUIA JIeHb, KOJH,
3a cioBami an. [asia, cuma Boxa nposiBisieThest B MoACkKii Hemoui (nop. IT Kop. 12, 9), Hae
Bi4y TTst GE3CHIIISL IEPETBOPIOETHCSI HA YCBIIOMIICHHSI BIIACHOIT riftHOCTI. 3a fiistirsiM Casiroro [lyxa
1[¢ YCBIIOMJICHHSI BIIACHOI TIJIHOCTI CTa€e CUJIOHO, IO I0MOMOXKe HaM 3GyyBaTH CyCIiNbCTBO, TifHe
mropuHi. OCh YOMY MH CHOTOJIHI, BEJIMUAI0UN CHIy GOKECTBEHHOI JIFOASHOCTI, criiBaemo: « T, mio
nigHaB Haury cuity, Cstuit ecu, ['ocniopu!»

Hopori B Xpucri! ¥ ueit pajiicunii ieHs Xpuctosoro Pi3fpa ckiajjato BciM Bam cepueq}n BiTaHHS.
BiHurytoun Bam JO6pOM i MMPOM, 371arofioro Ta 1006poOyTOM, IparHy NOCTYKATH 10 ABEPE KOXKHOT
yKpaiHcbKoi popuan! I'osocom npagaBHbO1 KOIsiim 6axkaro po3BecenTH KOXKHE yKpaiHCebKe cepie!
CroBilatoyi BEMKY PafiCTh Mpo HapofKeHHst Hamoro Cracurelns, X04y 3i0paTé BCIO Haly
Lepksy - sk B YKpaiHi, Tak i mosa i Mexkamu - oBKoJa Budeemcbkoro Bepreny B eiHy Boxy
CHiJIbHOTY !

BiguyiiMo cebe €JMHOI0 XPUCTHUSIHCHKOK POJIMHONO, Y SIKil ChOTOJIHI HApOXKYETHCS Halll
Cnacurenb. JIOpOroro JIOASHOCTI Ta XPUCTUSHCHKOT COIIAAPHOCT TOPKHIMOCSE yCIX, XTO BIACTOIOE
BJIACHY Ti[IHICTB, TifiHICTB CBOET pojiuHy Ta cBoro Hapopy! IlopiniMocst Hatoo plSIIBﬂHOI-O pajicTio
3 THIMU, XTO 3HAXOJMTECSI IAJIEKO Biff PIHOT 1OMIBKY, Ha JIKAPHSIHOMY JIKKY i B’ SI3HUYHIX HApax.
Yci pazom, 3a CBITJIOM 3ipKH, CIIIIMO [0 6JMKHBOTO, 00 nmodaunTw B Tijli - HeBugumoro, B oro
yoorocTi - [Ixkepeno Bcsikoro joopa, y HemiuHoMy — BecemoryThboro, - HoBonapomkenoro XpucTta-
Bora B o6iiimax Boropoputii.

Xpucroc poxpaeTbes!
Cnagimo Uoro!

7 CBATOCJIAB

Hano 6 Kuesi,

npu Hampiapuwomy cobopi Bockpecinna Xpucmoagoezo,

19 2pyons 2013 poxy Boacozo,

8 Oenb Ceamozo Mukoaas, apxuenuckona Mup Jlikiiicokux, wyoomeopuys



THE ‘NEW’ TOLERANCE IS ACTUALLY INTOLERANT
From OrthodoxyToday.org | December 3, 2013 / by Mark Driscoll

The Old Tolerance vs. the New Tolerance

The old view of tolerance assumed that (1) there
is objective truth that can be known; (2) various
people, groups and perspectives each think they
know what that objective truth is and (3) as people/
groups disagree, dialogue and debate their conflicting
views of the truth, everyone involved will have an
opportunity to learn, grow, change and possibly
arrive together at the truth.

The new tolerance is different from the old
tolerance. The new view of tolerance assumes that
(1) there is no objective truth that can be known;
(2) various people, groups
and perspectives do not have
the truth but only what they
believe to be the truth and
(3) various people, groups
and  perspectives  should
not argue and debate their
disagreements because there
is no truth to be discovered,
and to assume otherwise only
leads to needless conflicts
and prejudices.

Absolutely No Absolutes

A few things are perhaps most curious about the
new tolerance. One, it denies moral absolutes while
holding to the moral absolute that there is no moral
absolute. I know that’s confusing. It’s like saying,
“There is no such thing as absolute truth” —to which
the question should be asked, “So does that mean
you’re lying when you want us to believe your
absolute statement that truth does not exist?” You
cannot say absolutely that there are no absolutes. I
hope you see that the statement itself saws off the
very limb it’s sitting on.

Two, the new tolerance is dreadfully intolerant.
Ask average people arguing that every moral view
is equally valid and respectable whether they think
it’s right for big corporations to destroy the planet,

TOLERANCE

<100 Ill%llll THAT WORD

MEANS WHAT'
i 1,..‘}

MEANS

g i)

that women at one time could not vote or that people
once smoked on airplanes, and see if they are willing
to truly welcome, embrace, celebrate and tolerate
everyone and everything.

I’m pretty sure if an old guy smoking a cigarette while
buying stocks in oil companies and gun makers and
bemoaning it was a big mistake to let women learn to
read was sitting on a plane next to a feminist on staff
with Greenpeace, she would not defend his equally
wise and welcomed alternative lifestyle to the flight
attendant who was being intolerant for asking him to
put out his cigarette.

Morality as Wine Tasting

Today morality is more like
wine tasting than banking.
In banking, there is a right
and wrong answer. If you
deposit $1,000 in a new bank
account and a week later try
to withdraw $80, you would
not be willing to agree to
disagree when the teller says
your account is empty.

UTHINK IT

But we don’t see morality like
banking anymore. Instead, we
see it more like wine tasting. In wine tasting, everyone
has their favorite blends and no one is necessarily
right or wrong—it all depends on individual palates.
No one has the right to declare as an absolute truth
that simply because they prefer a specific grape or
vintage, it is superior to all other wines.

The problem is, the God of the Bible sees morality
like banking, not wine tasting. This is why Jesus
referred to sins as “debts” in the world’s most famous
prayer (Matt. 6:12).

Today there are not sins. There is only one sin, and
that is calling anything a sin.



YKpaiHncovka I'peko-Kamoauyska llepkea
Cessmozo Hoana Xpecmumeans

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org
Pastor: Fr. James Bankston

frjames@mac.com
Fr. James’ cell phone: (619) 905-5278

The Ugly Part

It could have been such a beautiful story.
The kind that makes vou feel warm and cheery
at Christmas time. It could have been a happy
story with no ugly part in it. Saint Matthew
himself could have told the story like that.
He could have said that the Magi traveled
from the East to Jerusalem, learned that Je-
sus would be born at Bethlehem, followed the
star to the manger, offered their gifts to the
baby Jesus and then returned home. Amen,
end of story.

Only Matthew didn’t. There is an ugly part
to the story. There is a villain in the piece. His
name is Herod, and he is a king. Herod was
capable of doing what Matthew describes. So
here is the ugly part. Jealous for his power,
he orders the slaughter of male Jewish babies.

Can vou hear the mothers’ wailing? “A voice
was heard in Ramah, wailing and loud lamen-
tation, Rachael weeping for her children; she
refused to be consoled, because they were no

n

more,

That is the ugly part of the story. No fairy
tale. No Hollywood ending. Marthew is
obliged to tell the truth: Good news will have
its enemies. Godly acts incite acts of godless-
ness. It is still King Jesus vs. King Herod.

Although the world is powerful, it is not
ultimately powerful; and we also know that
Herods come and go, but God prevails forever.
So we continue because we are confident that,
although Herod of Jerusalem is fearsomely
strong, in the last analysis he is no match at
all for the Baby of Bethlehem.
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