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THE SUNDAY OF ZACCHAEUS;
THE TRANSLATION OF THE RELICS OF THE HoLy HIEROMARTYR IGNATIUS THE GOD-BEARER

SCHEDULE OF SERVICES FOR THE WEEK OF JANUARY 30 — FEBRUARY 5

'WEDNESDAY,, FEBRUARY 1—
6:00 PM -

THURSDAY, FEBRUARY 2 —

PREFEAST OF THE ENCOUNTER,; THE HoLy MARTYR TRYPHON
GREAT VESPERS (SATIFIES OBLIGATION)

THE EncounTER OF OUR LorD, GobD AND SAviOR JESUS CHRIST WITH THE RIGHTEOUS

SiMEON AND ANNA (OBLIGATORY FEAST)

9:30 AM — Divine Liturgy
SATURDAY, FEBRUARY 4 —
6:00 PM —  GREAT VESPERS

SuNDAY, FEBRUARY 5

For All Parishioners
OUR VENERABLE FATHER EPHRAIM THE SYRIAN

SUNDAY OF THE PUBLICAN AND PHARISEE; THE HoLy MARTYR AGATHA OF PALERMO IN

SiciLy; POSTFEAST OF THE ENCOUNTER

8:45 AM -
9:30 AM —

Divine Praises
Divine Liturgy

For All Parishioners

YOUR HELP IN NEEDED

Thursday following the Divine Liturgy for the
Encounter of Our Lord, we need your help to
take down the Christmas decorations. Please
come and lend a hand. Many hands make the
work go easier.
N~V
Warm Welcome!

We warmly welcome all of our visitors!

It’s good to have you with us!

(e W T T S N
Grumbling is caused by misery and it can be put
aside by doxology (giving praise). Grumbling
begets grumbling and doxology begets
doxology. when someone doesn’t grumble over
a problem troubling him, but rather praises
God, then the devil gets frustrated and goes
off to someone else who grumbles, in order
to cause everything to go even worse for him.
You see, the more one grumbles, the more one
falls into ruin. Sometimes the devil deceives
us and makes us unable to be pleased with
anything; however, one can celebrate all things
in a spiritual manner, with doxology, and secure
God’s constant blessing.

— Elder Paisios
Spiritual Counsels, Volume 4 - Family Life

Haven’t Seen Someone in a While?
Give them a call or send them an email. See
how they are doing. Let them know that you
not only miss them but also care enough to
see if everything is okay. A kind word can go

a long way.

Last Sunday’s Bulletin
If you haven’t yet picked up last Sunday’s
bulletin, it is available in the church hall,
or on our website, stjohnthebaptizer.org.



AN AUDIENCE OF NONE
Fr. Stephen Freeman

In the 1980% sci-fi comedy, Short Circuit, a
charming military robot character, “Number S,
is awakened into consciousness by a lightning
strike. He fears going back to his military ieepers
where he will be re-programmed. And so, with
help from human friends, he begins his touching
effort to stay free. His famous line, repeated often,
echoes his drive to understand, “Need input!”
He is an example of our modern imagination. We
understand ourselves to be like Number 5. We need
information and on the basis of that information
we make choices. It is not uncommon these days
for us to use the language of computer systems to
describe our own inner workings. Many liken our
brains to sophisticated computers.

Research scientist, Robert Epstein, notes:

But here is what we are not born with: information,
data, rules, software, knowledge, lexicons,
representations, algorithms, programs, models,
memories,  images,  pProcessors, subroutines,
encoders, decoders, symbols, or buffers — design
elements that allow digital computers to behave
somewhat intelligently. Not only are we not born
with such things, we also don’t develop them — ever.

Likening a human being to a computer works for
many people. It does so because we have a distorted
sense of how human beings live and function. This
distortion, strangely, has its roots in theology.

The Reformation rejected many of the ideas
of Medieval Christianity and set in place new
models that would become the foundation of the
modern world. One of those was to redefine how
human beings were to be understood. Essentially,
their simplified model was to see us as intellect
and will. There were various shades of agreement
and disagreement about whether intellect or will
was the more important, but no one doubted
that human beings were to be approached on
the ground of information and decision-making.
Church architecture in short measure began to
reflect this new understanding. Altars were de-
emphasized, often replaced by a simple table.
The pulpit became a primary focus, sometimes
being moved to the center of attention. Though

sacraments remained important (at ﬁrst), they
were deeply suppressed in favor of “the word.” The
Scriptures were emphasized but in a new manner.
They were the treasure-trove of all information.
Believers were to be instructed constantly and
urged towards right choices. Christianity quickly
morphed into a society of religious morality.
This arrangement and understanding are so
commonplace today that many readers will
wonder that it has ever been anything else.

However, liturgy itself was never meant to
convey information in such a manner. It has a
very different understanding of what it is to be
human, what it means to worship, and what it
means to liturgize in the Church. Human beings
learn in a variety of ways. Young human beings do
almost nothing but learn every waking moment
of the day. But they primarily learn by doing
(kinesthetic memory) and mimicry (play). It is
possible to acquire some information in a lecture
format but this remains perhaps the least effective
human activity when it comes to learning. It has
almost nothing to do with liturgy.

Christianity, prior to the Reformation, was
largely acquired as a set of practices. Things that
seem rather innocuous (or even superstitious)
to the intellectualized/choosing practices of
modernity are actually the stuff that constituted,
formed and shaped the Christian life. The pattern of
feasts and fasts, the rituals of prayer, the preparation
for and receiving of communion, all of these, far
too complex and layered to be described in a short
article, formed a web of nurture that linked the
whole of culture into a way of life that produced
Christian discipleship. Those who argue that it did
not do a good enough job, have nothing to which
they can point as an improvement.' Instruction
1 Worth noting is this quote from Eamon Dufly’s article,
“The End of Christendom®: ... medieval Christianity
had been fundamentally concerned with the creation and
maintenance of peace in a violent world. “Christianity”
in medieval Europe denoted neither an ideology nor an
institution, but a community of believers whose religious
ideal—constantly aspired to if seldom attained—was
peace and mutual love. The sacraments and sacramentals
of the medieval Church were not half-pagan magic, but




and choice have not made better Christians -
indeed, they have been a primary element in the
progressive secularization of Western civilization.

These two cultures, the classical and the
modern, often clash in the context of an Orthodox
Church. Having been formed in popular
Protestant culture, people frequently conceive of
themselves as audience. They arrive. They want
to be seated (and there are not always pews in
an Orthodox Church). They want a direct line
of sight to “what’s going on,” and they would like
the service to not exceed their attention span. The
same culture forces willurge that children be either
removed from the service as soon as possible or
carefully controlled so as not to disturb or distract.
I have seen more than a few such “Westernized”
Churches (or simply “modernized”). The same
forces that produced the modernist liturgical
reforms among Protestants and Catholics offer
the same arguments. It is difficult to resist the
demands of highly insistent consumers.

But all of this is a false mindset, a
misunderstanding of what we are as human beings
and the nature of our life with God. Living as a
consumer is a covenant with death. God is not
information to be judged and purchased. The
complaint about “cafeteria Catholics” raised a
tew years back by one of the Popes, is simply an
accurate description of Church members who
have been nurtured in the modern mindset. They
“shop” for their religious beliefs, because they were
taught to. It has become their mode of spirituality.

Worship, at its heart, is communion with God,
a participation in the life of God through offering,
thanksgiving, and grateful reception. The Elder
Zacharias describes this as “exchange” It is utterly
natural to human existence, and is as available to a
child as it is to an adult. It is, at its root, a mode of
existence. The Divine Liturgy at its heart, is an
exercise in this mode of being. Itis not a performance
to be watched, but an action in which to be present.

It is worth noting that in the Orthodox Church
children receive communion from the very day of

instruments of the “social miracle,” rituals designed to
defuse hostility and create extended networks of fraternity,
spiritual “kith and kin,” by reconciling enemies and
consolidating the community in charity.

their Baptism - thus, their full participation in
the life of the Church is taken for granted. This
is expressed in different ways depending on the
culture, but it is not unusual to see a child, sitting
on the floor, quietly playing with a toy during the
service. Itis a childlike manner of “being present.”

We are not an audience in the Liturgy. We
are not gathering information in order to make a
decision. We are in the Liturgy to live, breathe, and
give thanks, in the presence of God. There is often a
quiet movement within an Orthodox congregation.
Candles are lit and tended. Icons are venerated.
Members cross themselves at certain words, but
are just as likely to be seen doing so for some reason
known only to them and God. It is a place of prayer,
and not just the prayers sung by the priest and choir.

The struggle for a Christian in the modern
world is to renounce the life of the audience.
Within the audience we experience a deep
estrangement from God. We are always
“watching” from somewhere else, always engaging
the false self with its criteria of judging, weighing,
deciding. The world becomes a %eauty contest
but never a wedding. Modernity creates false
distinctions. We are anxious that if we are not
“part of the show,” then we are somehow being
excluded. “Where are the women?” a visitor
asked, commenting on the group within the
altar. Ironically, they were spread throughout the
Church, participants in the marriage of heaven
and earth that is the Divine Liturgy. “Watching”
one of their gender “perform” would make none
of them more present, only somehow satisfied in
the judgment of the audience that some abstract
sense of inclusion had been satisfied.

The false consciousness of the modern world
can never be happy nor satisfied, for the heart longs
for participation and communion, not for the
perfect performance. The voice of the choir swells
early in the service, not with the sound of “watch
this!” but with the voice of the Church, “Come let
us worship and fall down before Christ!”



ITronioBIIb HA HEALIIO ITPO 3AKXES

IIponosiovb Bucoxonpeocsaweriuozo Baaouxu leops,
Apxuenuckona Jlvsiecvikozo Heoias npo 3axxesn

IHKOAM CTa€ThCA, MO AO BEAMKHX YU MEHIIHX
MICT NPHI3AATD BHU3HAYHI AIOAM, KOTPHX BAaAl
a60 iHmi 0cOOH, WO iX 3aIPOCHUAN, HAMATAIOTHCS
rizHo npuiHsITH. Maibke Hikoan He OyBae Tak,
IO Ti, AKi IpPHUIXaAW HA 3aNpOIIEHHA IHINUX,
BU3HAYAIOTh MicIsl 4u 0cib, KoTpux XoTiAu 6
BiABiaaTH. 3anpoNIeHHM IIPONOHYIOTb II€BHY
IPOrpaMy, Ha KOTPY BOHHU IIOTOAXYIOTBCSI 260 Bia,
KOTPOI BIAMOBASIFOTBCSL.

TexcT  CHOTOAHIIIHBOTO  €BAHTEABCHKOTO
YPHBKY PO3IIOBiAQ€ IIPO IIOAI0, KOTpa BipOyAacs
ABl TUCAYI pOKiB TOMY. Icyc XpucToc XOAUB II0
MicTax i ceaax Toaimuboi FOaei i HaBuas. ByBaao,
MO YacoM XTOCh 3aIpONIyBaB Horo Ao cebe Ha
rocruHy. He 6yA0 3BI4at0, HaBiTh AIOASIM BHCOKOTO
CTaHY, HAITPOLIYBAaTHCS CAMUM AO KOTOCh Y TOCTIOAY
Tomy Bci AyKe 3AMBYBaAMCSs, KOAM IIOYYAH, IO
Icyc xoue 6yt B AoMi 3aKxesi, KOTPOTO BBXKAAH
rpimaukoM. Bin, 3akxeff, 6yB cTapmmM Hap
MHTapsAMH, KOTPHI1 Ha TOX 9aC CKAAAAQB KOHTPAKT
HA TOPTiBAIO i BCTAHOBASIB BEAUYHHY IOAATKY Ha
pedi, sikumu TopryBaau. Kpim toro, 3akxeit MaB
IAAETAMX, SKHMM IIPU3HA4YaB IEBHMI BHA IIpalii
npu murhuni (mop. Craig S. Keener, ICTopHKo—
KyABTYpHuUit koMeHTap Ao Hosoro 3asity”). Moro
He AIOOMAN KpasiHH, He Tak 3 IIPUYMHH, IO BiH
OyB MUTHHKOM, aAe TOMY, IO OYB CTaBAEHHKOM
puMmasH, ski maHyBasu Hap IOaeero. Is Tekcry
Casroro ITucsma MOXKHA 3A0TaAATHCS, IO 0C06a,
KOTpa BHKOHYBaAa CAyXOy MHTHuKA, OyAa,
MabyTh, 6ariAy>Ka AO peairii i He 3BepTaAa yBaru
Ha AABaHHS IIPUIIMCAHOI ACCATHUHU 13 ITAOAIB, TOMY
Japucel MipA03piA0 AUBHAMCS Ha Te, IO iM Taka
0coba KepTByBaAa.

Caare Ilucemo B ypuBky mpo 3ycrpiu Icyca
i3 3akxeeM 3Beprac yBary Ha 6araTo pisHHX
IPHKMeT Ta oApobuIs. Yuraroun abo cAyxarodun
YBaOXXHO L€ TEKCT, AOBIAYEMOCH, IO YOAOBIK,
PO KOTPOTO MAETHCSI, MA€ iM’sl, IO BiH MUTHHUK
i barara AropuHa. IcTopist roBOPUTH IIPO HBOTO Te,
110 BiH OYB MaAH#t Ha 3PiCT, 3a TOAIMIHIMU MipKaMu
Ile O3HAYAAO, 1110 OyB HpK4Hit, HX 150 cM, x04 11e

30BCIM He IEepeIIKOAXKAAO HoMy OyTu bararum
MUTHHUKOM. 3HA49UTh, MaB OpraHi3ariiiiai 3A16H0CTi,
yMiB OpraHidyBaTH Ipaio Ha MUTHHIL. MabyTs,
BHUKOHYBAaB AOOpe CBOIO IPALl0, KOAH Y>KHHII i1
3arapOHMKH — PUMASIHU — AOPYYHAU HOMY TaKy
pobory Texcr Casroro Ilucema 3rapye, mo uedt
JYOAOBIK MaB BeAMKe 6axaHHs mobaunTu Icyca, ase
He TIABKM MAaAMH 3PiCT, a TAKOXX BEAMKA KiAbKICTb
HapOAy, IO CYNPOBOAXYBaAU Icyca, craamn oMy
Ha TIepPEeIIKOAIL. Moro 6akaHHS IIOAMBUTHCS HA
Icyca Xpucra 6yA0 Take BeAHKe, IO BiH 32 BCSIKY
uiHy HaMara€TbCs He BTPATUTH MOXAMBOCTI
fioro mobaunTu. 3aKXell AOAAE IEPELIKOAM:
BH6HpaeTbc51 3-I0CepeA HATOBITY; ODLKUTDH (me
fiae, a GiKUTD) Harepea, Iepeabadaoun AOpory,
KOTPOIO Oyae IPOXoAUTH Icyc, 3aAi3ae Ha AepeBo,
3BHCAIOYM HA TiAASII, OYiKye€ Ha HAOADKEHHS
Xpucra.

I TyT craeThcs HemepepbadeHa cuTyauis, a
came: Icyc Xpucroc, mAIMIIOBIIN A0 MicIid, Ae,
CHASIIM Ha AepeBi, epeOyBaB 3akxell, mAHIMae
FOAOBY Bropy, 3Bepraerbcsi A0 Hporo Ha iM’s,
KQXy4H, 00 MBUAKO 3Ai3aB 1 CIIIIMB AOAOMY,
toMmy mo Bin, Xpucroc, xoue mpuiiTu A0 #HOro
Aomy. Cpsre ITucpmo 3BepTae yBary Ha Te, Io
3akxeil cAyxae i BHKOHYE npocsby Xpucra —
3Ai3a€ MBUAKO 3 AepeBa i papo mpuriMae [ocopa
y cBoemy aomi. OueBmano, mo Icyc Xpucroc,
sik Bor, 3HaB BeAuKe Ta mupe GaXaHHSI MUTApS i
3HaB TaKOX, IO 6y,A,yTb HapiKaTu ¥ CyAUTH HOTO
IPUCYTHI, sIKi BCe 1je 6aumam Ta IyAH. Ane Icyc
He 3BaXKa€ Hi Ha 1o, TOMy 1O nae myKaTH i
cracat Te, 1o 3aruryAo’. Llupicrs i BigBepTicTh
3akxes mip 4ac 3ycTpiui 3 XpHCTOM NPHHOCATD
HeCl’IOAiBaHi AASL HBOTO TIAOAU: BiH 3MIiHHBCH,
i Bce, MmO “HEMOXXAUBE y AIOA€H, MOXAHBE € B
Bora” (S 18, 27). 3akxeit, KOTpHit AO IbOTO Hacy
CTapaHHO A6aB, mo6 6araTiTu AuMIIe AOYACHUMU
AOOpaMH, i, MOXAHBO, HIKOAM He AyMaB IIPO BidHe
JKUTTS Ta BIYHY IACAUBICTD, IIOKA3y€ BEAMY AyXa
i TOTOBHICTh TOAOBMHY CBOTO MalHa pPO3AATH
yborum, a SIKIO KOTroCh CKPUBAUB — ITOBEPHYTH



BueTBepo. CepAedHe CTPeMAIHHS AyXa 3akxes A0
3yCTpiHyTOro BuMTeAss BAMHHAO BEAUKY 3MiHy B
FIOTO A1LIi: Bi IfbOTO 4acy BiH OyAe AGaTH IIPO cBOE
CITaCiHH#, IO BiATerep 3afiMa€ nepiie Miciie B 10To
xuTrTi. ITip yac mepebysanns [ocropa B fioro poomi
BiH IepeMiHIOE AOYaCHY MaMOHY Ha BiuHi AapH,
TOOTO TOTOBHII IIO30YTUCS BCHOTO, MO0 TIiABKH
BUIIPABUTH KPUBAY i 3A00yTH epemup’s 3 borom,
OAMDKHIM Ta caMuM c06010. 3aKxeil pilryduii, BiH
He BIAKAAAA€E CBOTO HaBepHEHH: Ha Mi3Hile, a
BBJKAE, [0 “TeIlep — Yac CIPUSITAUBUIL, OCh TEIIep
— aenp cracinns” (2 Kp 6, 2). Ipuitaarts Icyca
Xpucra He OyAO AAsl 3aKXesl TIABKH 30BHILIHIM
— mo6 He 3a6paKAO yBaru Ta DKi Ha CTOAL, — BiH
3MIHIOETHCS BHYTPIIIHDO, i IJe He POXOAUTDH IIOB3
yBary Icyca, koTpuit kaxe, 10 “CbOrOAHI Ha Iieft
. / o

AIM TIIPHHIIAO CITACiHHSA .

MOoXAMBO, YHPOAOBX HAIIOTO >KUTTS MH He
pas pobUAU MMOCTAHOBY 3MIiHUTU CBOE SKHUTTS HA
Kpallie, aAe I IOCTAHOBA 3aBXAM 3aKiHUyBaAacs
i3 TpuBaaicTio MuApHOI OyabkH. MOXKXAUBO,

baraTo pasiB mMu npuitmaemo Icyca Xpucra mip
BHAOM XAiba i1 BUHA B AIM CBOTO CepIis, aAse He
6a’xae€MO 3MIHHUTH CBOTO >KHMTT, 60 MH 3BUKAH AO
CBOIX ITOMHUAOK, B KOTPUX HaM AOOpe BeAeThbCs.
MosxanBo, 4ac Bip Yacy AUBYEMOCS IHIIUM Y IXHIX
AOOpHX 3MiHAX, aAe 3MIHUTH CBOTO JKHUTTS He
MaeMO skoaHOro baxanHs? CAip MpUsHATHCS, IO
HAIIIUX 3YCHAb, 0QXKaHb Ta IOCTAHOB He BUCTAYUTD,
HaM MoTpibHMi XpucToc, mob yBifmoB y Hamre
JKUTTS 1 AOTIOMIr 3MiHUTHCA. Mu caabocuai, a Bin
BceMoryTHil bor i TBopeny, ToMy A0BipMO Hare
xurTst VloMy i TepIeAHBO Ta 3 BEAMKOIO HAAIEK0
OYiKyHMMO IepeMiHH Ta HAIIOTO CIIACiHHA.

Ilpecsara boropoaurie, cnacu Hac!

Xpam ITpeobpaxenss I'HIX, m. Topoaoxk,
09.02.2003.

CaoBo I'ocrioaHe sxuBe Ta AisiabHe: ITpomosiai. —
ApBiB: Csivapo, 2009.

Sunday offering for January 22
Amount  Number
$15.00
$20.00
$25.00
$30.00
$40.00
$43.00
$50.00
$75.00
$85.00

$400.00
$1003.00

(loose)

— = D = D = = ()

$1003.00

Average / parish household (42): $13.20
Weekly Stewardship Goal: $1288.00

Shortfall: <$285.00>

Parishioner Total:

Parisn COMMITTEES
FINANCE COMMITTEE:
Myra Heltsley
Stephen Hojsan
Maria Hughes

PasToRrAL COUNCIL:
Vladimir Bachynsky
Olena Bankston
Gabriel Espedal
Mark Hartman
Luke Miller

STEWARDSHIP (FUNDRAISING) COMMITTEE:
Susan Avant
John Heltsley (fundraising consultant)

SociaL. COMMITTEE
Olena Bankston
Olga Fedunyak
Mary Kitt
Michael Miller
Olga Miller
Lubomyra Yoldas



TRAVELING ICON OF
Our LADY OF POCHAIV

Why is it called the Traveling Icon?

Each week immedi-
ately following the
Divine Liturgy, the
Traveling Icon of Our
Lady of Pochaiv will
be passed from one
family to the next.
The recipient family
will display the Icon
throughout the week
in their home and
pray with it, as a fam-
ily, once a day—total
time about 15 min-
utes per day. The sug-
gested prayers will be provided, along

with scripture readings for each day.

Why are we doing this?

The purpose of the Traveling Icon is
to recognize and encourage family
unity. It is one element of a vibrant
parish. Our Bishops have encouraged
that more time be spent in prayer.
The Icon will help bring the family
together at least once each day in
prayer, allowing the Holy Spirit to be
present daily amongst us. This will
encourage and enrich the daily prayer
life of each parishioner and their
family.

What if I'm single and/or live alone?

By all means, sign

up for the Traveling
Icon. Venerating the
Icon is appropriate
for individuals as well
as families. Also, Fr.
James will deliver
the Traveling Icon to
those parishioners
who are homebound
or otherwise unable
to attend Liturgy.

How do I participate?

There will be a signup sheet in the
back of the Church. Please sign up for
a week to ensure there are no blanks.
Volunteer for one or more weeks
today!



Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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