


Xrucroc BockPEc! CHRIST IS RISEN!
Boicrury BockPEC! TruLY HE 1S RISEN!
May 7, 2017

FOURTH SUNDAY OF PASCHA — SUNDAY OF THE PARALYTIC
COMMEMORATION OF THE APPEARANCE OF THE SIGN OF THE HOLY CROSS
THE HOLY MARTYR ACACIUS, THE CENTURION

SCHEDULE OF SERVICES FOR MAY 8 — MAY 14

SATURDAY, MAY 13

6:00 PM — GREAT VESPERS
SUNDAY, MAY 14 —
9:30 AM - DIVINE LITURGY FOR ALL PARISHIONERS
Parish Rummage Sale Fr. James will be away...

There will be a rummage sale on g james will be out of town from
Saturday, June 10 to benefit the parish.  Monday through Friday for the annual
We are already accepting donations. Chrism Conference. In case of an
emergency please contact Fr. Brian
Escobido of Holy Angels Byzantine
Catholic Church at (858) 277-2511.

Volunteers are needed.
Please contact Olena Bankston at (619) 567-6967.

EpycanuMcbkuil natpiapx cB. Kupuao onucye y cBoeEMy JHUCTi Ao iMnepaTtopa KoHcTaH1is
4yyzmecHy 3'By - 3HaK ['ocnofiHbOTO Xpecta Haj EpycasuMoM. 352 poky, Ha CBATO 3icjaHHA
CesaToro /[lyxa, o 9 rojuHi paHKy 3'sBUBCA Ha Hebi BEJMKUU XPeCT 3aBJIOBXXKH JBa 3
MOJIOBUHOIO KijloMeTpH, 110 npocTtsarascd Big [onrodu ax g0 OsuBHOI ropu. Toii xpecT 6yB
TaKUM SICKpaBHM, 1110 i COHLie He MOTJIO HOro OCJabUTH.

YynecHa 3'siBa TpuBaJia BIPOAOBXK JI€KiJIbKOX TOAMH i 6yJia i BCiX YyAeCHUM CBigYeHHSIM
npaBAuBoCTi XpuctoBoi Bipu. baraTo epeTukiB, mo6a4uBIIN 3HAK CBATOr0O XpecTa Ha Heoi,
HaBEepHYJINCA | CTaJu NIPaBOBIpHUMU XPUCTUAHAMM.

Jerusalem Patriarch St. Cyril describes in his letter to the Emperor Constantius miraculous
apparition - a sign of the Lord's Cross in Jerusalem. 352 year, on the feast of Pentecost, at 9
am in the sky appeared a large cross long two and a half kilometers, stretched on Calvary up
to the Mount of Olives. That cross was as bright as the sun could weaken it.

Miraculous apparition lasted for several hours and it was all wonderful testimony of the
truthfulness of the Christian faith. Many heretics saw the sign of the Cross in the sky,
converted and become true Christians.




O310poBJIeHHA HEAy:Koro npu Burecai

He maro Hikoz20, naHe
Hoan 5,1 — 15

TpuanaTe Bicim pokiB! Yac 3aB:kau TPUBAE HAJITO JOBrO, KOJIU MU
IIOHEBIPSAEMOCS Ha IIill 3eMJTi, TOKU HAC HE Bi3bMe, BPEIIITI, 3a PyKy Icyc. «/[obpe
yekaTu MOBYKH Bif 'ocioa cnacerus» (ILn. €p. 3, 26). Ta a1 Hac 3’ sBuitocs
JIEI0 HOBE, 1 03/I0POBJIEHHSA MapasTiThUKa 0y10 3HAKOM IHOTO, — I1ie moTJIsA OTIIA,
sskuM BiH mopmBuBces Ha Icyca, ko To# OyB y Tpo0i, — a cMepTh TipIia 3a mapaiid
— 1 TOM camMuil morJisAA BiH ChOTOIHI 3BEPTAE /IO KOKHOTO 3 HAC. Woro morsisiz IIyKae
Hac: «bauy g, 6auy 6igyBaHHA Hapoay Moro» (Bux. 3, 7), — ckazas 'ocriozs.
Bignaiimo cebe 1iboMy JTI00JISTYOMY HOTJISALY, 3BEPHEHOMY Ha Hac, pa3oM 3 yciMa
IiThMH BoxkuMu, a 0TKe, 3 yciMa JIIOJbMU, SIKi ITIOHEBIPSIOTHCSA HA 3€MJI1 Y CBOIX
3JTUJTHSX.

[ett morisa JTI000BH, CIiBUYTTA Hamoro OTINA 3aBX/AU HOBUH, BiH HikoIH
He okuAae Hac. [loguBiMocs, o iHIIATHBa TOXOAUTH BiZ Hhoro. Bin O6epe Bce B
CBOI PyKH, ajie B Oe3MesKHil 1T0Ba3i 10 HAIIIO1 JII0/ICHKOI BEJIUYi, HaIloi cBo6oau Bin
3anuTye: « bakaen oxyKaTu? » (Ho. 5, 6). I Tozi uac mounHae ity meuare. Yu
BI/ITOBIMO MU IIUPO, YU CKAKEMO 3 TJIMOMHU CePIlsl CBOE OakaHHA? [[J1s1 1hOTO
OTpiOHe Hallle 6a*kaHH:A OYTH IUPUMU B MOJIUTBI cepIid. ByTtu mupumu —
03HAYa€ BU3HATH, sIK TOi uosoBik: «He maro Hikoro, [ocmoau!» (mus. Ho. 5, 7).
Tak, s He Maro HIKOTO, XTO O BUTSATHYB MeHe 3 MO€i 0111,

Hame Bu3HaHH#A B:ke 6arato o3Hauae, 60 Tak UM WHAKIIE, TOHEBIPAIOYUCH Y
IIbOMY CBITi, MU 3aB3K/IH1 PO3PaXxOBYEMO Ha KOTOCh, Ha IIOCh, 1, 3PEITOI0, HA cebe
caMmux. fKI10 MU BU3HAEMO, IO BCI 111 HAIIIl OITOPYU HETPUBKI, 1€ BJKE CTaE
IIOYATKOM HAIIIOTO BU3BOJIEHHS, HAIIIOTO MIJISAXY /10 IIpaBau. Icyc Haraiye HaMm:
«be3 MeHe 3k BU HiY0TO YHHUTH He Mokete» (HMo. 15, 5), Hivoricinpko. To 3
BA)KJTMBO OYTH BiIKDHTHM, yMiTH 4eKaTH, 6yTH BIIeBHeHHM B Moro cioBax. «Jo6pe
yekaTu MOBYKHU...» (L. €p. 3, 26).

Mu M03KeMO0 TIOMITHTH, 1110, SIK I1e YaCTO TpamvisgeThesi B €Banrertii, Icyc
Hopyl1Iye npunucu ¢GopMaiCTChKOI peJIirii came cybOTHBOTO JHA, 1100 OKAa3aTH,
1[0 HacIpaB/i o3Hava€ cyboTa. B 11eil IeHs JIIo/iiHa Mae IepecTaTy MpalioBaTH,
TOAI sk Bor He nepecrae npamnosary Hikoau. «OTerp Miit TBOPUTH a3 IO CIO IOPY,
TO X 1 51 TBOpIO» (Mo. 5, 17), — kaxke Icyc. CmpaBkHs cydOTa MOJIATAE B TOMY, 11100
ZlaTu MOKauBicTh OTIIEBI iATH, B TOU Yac, AKUi Bin BuOepe. B Ha1miit MOIUTBI
HeMa yabTuMaryMiB. HaMm moTpiGHO BMITH UeKaTH TepIisgde, y TUIIL, 3 HAJIEI0; i
TO/I1, AKIIIO MU HE BiICTYIIaEMO, TBEP/IO TPUBAEMO ¥ Bipi, MU B:ke 3 Hum, Mu B:xke
BOCKPECJIH.

2Kan Kop06oH, I[e Hazusaemwvcs ceimarkom, JIpBiB, CBiuayio 2007



Speaking the Words of God
May 4, 2017 - Fr. Stephen Freeman

Nothing is as difficult as true theology. Simply saying something
correctly is beside the point. Correctness does not rise to the level of
theology. Theology, rightly done, is a path towards union with God. It is
absolutely more than an academic exercise. Theology is not the
recitation of correct facts, it is the apprehension and statement of
Beauty.

Words have a divine origin, having preceded all of creation. They
have a right relationship with every created thing. Just as in the
beginning, every word brought something into existence, so every
word, in right relationship, reveals creation to be what it truly is, and in
so doing, makes God known, even present.

Theology looks for the words, in the right relationship, in the
right order, at the right time. Written, spoken, sung, carved, inscribed,
printed or lighting a digital screen, they share and commune the
relationship, in the right order, at the right time to the right one.
Sometimes a single word suffices.

But every word has its own meaning or expresses and carries the
reality of a thing-in-relation. All of creation is the words God spoke and
speaks and waits in expectation to be heard.

And this is the task of theology: to hear the words God speaks
and write them down.

There were also other words spoken - not in the beginning but
shortly thereafter: “Has God indeed said, ‘You shall not eat of every tree
of the garden’?”

These are counter-words, non-words. Words that abuse: “God;
said; you; eat; tree; garden.” The right words, in the wrong order, to the
wrong person, at the wrong time. A death of theology, or a theology of
death.



[ break here for a more prosaic set of thoughts. Writing theology, in
whatever manner, must always strive towards repeating the words of
God. There are many things that use “God-words.” Sometimes they can
even be the words of the Creed or Councils or beloved Fathers. They can
give life or they breed death. They can lift up or crush.

[ frequently encounter a form of spiritual abuse: the use of true
words to do untrue things. Words never stand by themselves. You cannot
simply place them before someone and proclaim: “The text says!” That a
statement is “true” can also be used to pretend that its every use is
justified - that truth “de-weaponizes” any statement. Tragically, the very
truth of a statement can give it the power that makes its use as a weapon
so devastating. The reality is that “truth” wielded in such a fashion ceases
to be the truth.

When Christians appropriately observe that “truth is a Person,” they
should recognize that this extends far beyond the recognition that Christ
Himself is the Truth. It should recognize that mere factual truth is
insufficient. It is relational (a fundamental reality of what it means to be
Person). It must be the right thing in the right way at the right time, etc. In
short, this is the union of truth and love. For the Christ who is the Truth, is
also the God who is love, and they cannot be separated.

The truth that is love is the content of another word: good. Thus
when St. Paul says that “all things work together for good,” he is
describing the apokatastasis (Acts 3:21), God’s unfolding salvation of the
whole of creation. That unfolding is a movement towards truth in love. All
created things are becoming more fully what they are meant to be in
relationship with God and all things around them. This movement is
“good.”

Theology, at its most profound level, participates in this same
movement. It reveals, through the shared word, the good work of God. In
doing this, it invites the one who understands to participate, through self-
offering and acceptance, in the life and work of the good God. And that is
true beauty.



THE NETWORKS OF COMMUNICATION
Adapted from the OCA Mission Resource Kit

The single most comprehensive, contemporary
lesson in Church growth (specifically, how to
evangelize effectively in your parish) can be learned
by standing in any Byzantine Christian church on
the first Sunday of Great Lent (Great Lent being a
traditional time for the catechumenate) and listening
to the Gospel reading (John 1:35ff.). A paraphrase
of the events in this passage is as follows:

+¢ Jesus told Andrew, “Come and see,” and they did.
+¢+ Because it was important, Andrew went and found
his brother Simon Peter and brought him to Jesus.
+¢ Jesus told Philip, “Follow me,” and he did.
+¢+ Because it was important, Philip went and found
his friend Nathanael and told him, and Nathanael
came to Jesus.
Anyone who can fully grasp the implications of
points 2 and 4, and is willing to apply them actively,
is on the way to successful evangelism in their
local parish. The following statistics on recruited
membership are generally accepted by Church
analysts in North America. Typically, members of
any parish have joined their church because of:

+¢ Visitations (by priest or parishioner) 1-2 %

++ Walked in off the street 2- 3 %

+¢+ Special need met by parish 2-3 %

¢ Program offered by parish 3-4 %

+ Sunday School 3-5 %

 Clergy 3-5%

¢ “Crusade” .001 %

¢ A relative or friend 70-90 %
Chances are very great that if you are reading this,
you are a baptized Christian because a relative or
a friend brought you to the Church. (It would be
strange to expect anything else.) Further analysis of
the 70-90 % in the last category is illuminating: If
a majority of the people were brought by relatives,
then the parish is more static; if they were brought
by friends, then the parish is more dynamic.

Aprinciplerelated to the family-friends phenomenon
illustrated above is found in the New Testament
emphasis on evangelism through house-holds. The
calling of Zacchaeus and the bringing of salvation

to him and to all his house is (not coincidentally)
the Gospel reading that alerts us to preparation
for Great Lent, the time of the catechumenate,
as mentioned above. Similarly, we note the same
paradigm in Acts when Paul evangelizes Lydia and
her house, the jailer and his house, and the leader
of the synagogue and his house, to mention a few.
Our Church normally appoints the Zacchaeus
passage for the prayer and blessing of a new house,
recognizing the principle of the natural growth of
the Church through the family and the associations
of the household.

Throughout the New Testament, it is assumed that
the primary mode of Church growth is evangelism.
Sometimes individuals from native Eastern
Christian cultures lose sight of this reality because
of their native situation. There are only three means
whereby people become members of parishes:
birth, transfer, and evangelism. Christian parenting
cannot be expected to be the process by which the
entire world becomes Christian. Likewise, transfer
of membership to a “new” parish means that an
“old” parish has lost a member, so the process is
a “wash.”

The icon or image that we are given to imitate is
that of evangelism, the draught of fishes, the making
of disciples. Individuals who hear the Gospel are
expected to proclaim the Gospel.



A Reminder about Standing on all Sundays
and from Pascha to Pentecost

This is not an innovation, rather it is the
explicit reiteration of a long tradition and
teaching of the early church about the nature
of the celebration of the Lord’s Day (i.e.
Sunday.) This proscription of the church dates
from the time of the (Ecumenical Council of
Nicaea (325 AD.) There was a divergence in
practice in various places and the church
identified the need to emphasize the
resurrectional character of the Lord’s Day.
The fact that an (Ecumenical Council
discussed and eventually issued a Canon
(rule), which has never been negated, on this
subject shows the importance in the eyes of
the church fathers.

To be very clear — This canon of the First
Ecumenical Council applies to Every Sunday
of the Year! One should NOT kneel during
Divine Services on ANY Sunday (custom nor
the practice of the Latin Church
notwithstanding).

purapyemo mo croimo miguac Cayxkou boxoi
koxHoI Henini poky i KoxkHoro gus Bif
Bemukonusa mo Hepnini I’ arnecsarunmi

Ile He € HOBa BHTajiKa a BUPa3HE MOBTOPEHHS
CTapoJIaBHOTO 3BUYAI0 i MOBYAHHS
crapofaBHoi  llepkBu  mpomnm  paBenHe
nonepxysanusi ['ocnomuworo [dust (Hemisnst).
Ile noBuanns e i3 Co6opy Hikel (325p).
Bynu pi3Hi 3BUual B pi3HMX MICIEBOCISX 1
LepkBa pimmia HAroJgocuTH  XPpUCTOBE
Bockpecenns koxxnoi Henini. Lst cipaBa 6yna
Taka BaxkimBa 1o LlepkoBui OTui pimmim
HaJaTy 3aKOH.

Busicnyemo — Lleit Kanon Hikei cTocyeTbcst
koxHoi Hemini B poni! He xiskaemo mim gac
HemimimHol Ciry>x6u Boxkoi (He 3a7ekHO Bif
ocobucroro 3suyaro aHi Pumo-Karomuipkoi

TPaJINIIii.)

Parish Committees
Finance Committee:
Myra Heltsley
Stephen Hojsan
Maria Hughes

Pastoral Council:
Vladimir Bachynsky
Olena Bankston
Gabriel Espedal
Mark Hartman
Luke Miller

Stewardship (fundraising) Committee:

Susan Avant
John Heltsley (fundraising consultant)

Social Committee
Olena Bankston
Olga Fedunyak
Mary Kitt
Michael Miller
Olga Miller
Lubomyra Yoldas

Sunday offering for April 30

Amount Number
$5.00 1
$15.00 3 (1 loose)
$20.00 3
$25.00 2
$30.00 1
$40.00 2
$50.00 2
$400.00 2
$770.00

Parishioner Total: $745.00
Visitor Total: $25.00

Average / parish household (43): $9.55
Weekly Stewardship Goal: $1288.00

Shortfall: <$543.00>



YKpaiHcoka I'peko-Kamoauywvka llepkea
Cesamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frijames@mac.com
Fr. James’ cell phone: (619) 905-5278
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