


Xprrcroc BockpPec! CHRIST 1S RISEN!
Boicruay Bockpec! Trury HE 1S RISEN!

May 21,2017
SixrH SUNDAY OF PASCHA — SUNDAY OF THE MAN BORN BLIND

THE HoLy EQUALS TO THE APOSTLES, THE EMPEROR CONSTANTINE AND THE EMPRESS HELENA
SCHEDULE oF SERVICES FOR My 22 — MAay 28

WEDNESDAY, MAY 24 — APODOSIS OF PASCHA — PREFEAST OF ASCENSION; OUR VENERABLE FATHER SYMEON OF
THE WONDROUS MOUNTAIN
6:00 PM — Great Vespers with Lytia for Feast of the Ascension (Satifies obligation)

THURSDAY, MAY 25 — ASCENSION OF OUR LorD, GoD, AND SAVIOR, JESUS CHRIST (OBLIGATORY FEAST); THE
THRD FINDING OF THE PRECIOUS HEAD OF THE HOLY AND GLORIOUS PROPHET, FORERUNNER
AND BAPTIZER JOHN; PASSING INTO ETERNAL LIFE (1951) oF BLESSED MYKOLA (NICHOLAS)
TSEHELSKY, PRIEST AND MARTYR
9:30 AM - Divine Liturgy For All Parishioners

FriDAY, MAY 26 — POSTFEAST OF ASCENSION; THE HoLy APOSTLE CARPUS, ONE OF THE SEVENTY APOSTLES
10:30 AM — Divine Liturgy at St. Paul Senior Home, 328 Maple Street, San Diego

SATURDAY, MAY 27
6:00 PM — Great Vespers (Satisfies Sunday obligation)

SUNDAY, MAY 28 —  FOURTH SUNDAY OF PASCHA - SUNDAY OF THE PARALYTIC; COMMEMORATION OF THE
APPEARANCE OF THE SIGN oF THE HoLy Cross; THE Hory MARTYR AcAcius THE CENTURION
9:30 AM - Divine Liturgy For All Parishioners
Baptism! Parish Rummage Sale

Next Sunday, May 28, we will There will be a rummage sale on Saturday,

celebrate the Holy Mysteries of June 10 to benefit the parish. We are already

[lumination for Joseph Gnip, : :
newborn son of Yuriy and Olha Gnip. accepting donations.
Volunteers are needed.

Please contact Olena Bankston at (619) 567-6967.
ON CHURCH GROWTH

Mmuoeas Jlima!

The Church is not simply a building or edifice, nor is it
an organization or institutional structure. It is essentially a
community of people who are supposed to be of God and
imbued with His Spirit. In the words of St. John Chrysostom,
“The Church is a community made up of the souls of us men
and cannot be built by stone and mortar, but must be built
by the spiritual growth of its members into the full reality of
Jesus Christ.” This is what Church growth is all about and
how we must understand it.



THE ASCENSION OF THE LORD INTO HEAVEN

When the day of the Jewish Pentecost drew near,
the disciples of Christ returned from Galilee to
Jerusalem. On the fortieth day after the resur-
rection of Jesus Christ they were all together in
one house. Jesus Christ appeared to them and
spoke with them saying, “Thus it is written, that
the Christ should suffer and on the third day rise
from the dead, and that repentance and forgive-
ness of sins should be preached in His name to
all nations, beginning from Jerusalem. You are
witnesses of these things. Go into all the world
and preach the Gospel to all creation. He who be-
lieves and is baptized will be saved, but he who
does not believe will be condemned. And these
signs shall accompany those who believe: in My
name they will cast out demons; they will speak
in new tongues; they will pick up serpents, and if
they drink any deadly thing, it will not hurt them;
they will lay their hands on the sick, and they will
recover.”

Then the Savior said to the disciples that soon
the Holy Spirit would come upon them, and un-
til that time He charged them not to depart from
Jerusalem. He said, “I send the promise of My
Father upon you; but stay in the city, until you are
clothed with power from on high; for John bap-
tized with water, but before many days you shall
be baptized with the Holy Spirit.”

Conversing with the disciples, the Savior led them
out of the city as far as Bethany, to the Mount of
Olives. The disciples, overjoyed with the words
of the Savior, surrounded Him and started to ask,
“Lord will You at this time restore the kingdom to
Israel?” The Savior said to them, “It is not for you
to know the times or seasons which the Father
has fixed by His own authority. But you shall re-
ceive power when the Holy Spirit has come upon
you; and you shall be My witnesses in Jerusalem
and in all Judea and Samaria and to the end of the
earth.”

When He had said this, Jesus Christ lifted up
His hands and blessed His disciples. While He
blessed them, He parted from them and He was
lifted up to Heaven, and soon a cloud took Him
out of their sight. Thus our Lord and Savior Jesus
Christ ascended in His physical body to Heaven
and sat down at the right Hand of God the Father.

His human soul and body took on the indivis-
ible glory with His divinity. In His divinity, He
always is and will be in Heaven and everywhere.

The disciples worshipped the ascended Lord and
for a long time continued to stand and gaze into
Heaven after Him. Then two angels in white robes
appeared before them and said, “Men of Galilee,
why do you stand looking into Heaven? This Je-
sus, Who was taken up from you into Heaven,
will come to earth in the same way (that is, in the
flesh), as you saw Him go into heaven.”

After this the disciples of Jesus Christ returned to
Jerusalem with great joy and stayed there togeth-
er, awaiting the descent of the Holy Spirit. All of
them, together in soul, spent the time in prayer and
were continually in the Temple of God, praising
and thanking God. With them were several women
and Mary, the Most-holy Mother of the Lord Je-
sus Christ, with their relatives. In those days the
apostles, prayerfully, by casting lots, chose from
among the other disciples of Christ the twelfth
apostle, Matthias, to take the place of Judas the be-
trayer, who perished.

Ascended into Heaven, Jesus Christ, according
to His own promise, invisibly always comes to
earth among those who believe in Him and will
come again to earth in visible form to judge the
living and the dead, who will then rise from the
dead. After this will begin the life of the next age,
another, eternal life which for true believers and
pious people will be completely blessed, but for
disbelievers and sinners will be a time of great
torment.

Troparion

Thou hast ascended in glory, O Christ our God, grant-
ing joy to Thy disciples by the promise of the Holy
Spirit. Through the blessing they were assured that
Thou art the Son of God, the Redeemer of the world!

Kontakion

‘When Thou didst fulfill the dispensation for our sake
and unite earth to heaven, Thou didst ascend in glory,
O Christ our God, not being parted from those who
love Thee, but remaining with them and crying, “I
am with you and no one will be against you!”



AN IcoN or THE KiNgDoM OF GOD:
THE INTEGRATED EXPRESSION OF ALL THE LITURGICAL ARTS
By Andrew Gouldof New World Byzantine

The liturgical art of the Orthodox Church offers the world nothing less than a vision of the Kingdom
of God. There can be no higher calling for art than this. Liturgical art is the combined effort of
apostles and theologians, hymnographers and composers, architects and painters, all manner of
craftsmen, and the clergy and choir at every service, to reveal through so many arts the living reality
of the Kingdom of God.

Yet despite the high calling of this service to mankind, and the immense complexity of this artistic
interplay, liturgical art as an integrated whole has been little studied. Some academics have
concentrated on sacred texts, others on musical traditions or icons, but there is little attempt to
understand how each depends upon the others. Further, the ‘minor’ arts, such as liturgical furniture
and textiles, are studied hardly at all, and few consider what role these arts play in expressing the
fullness of God’s Kingdom.

Orthodox Christians, particularly in America, must develop a deeper understanding of the role of
liturgical art. We have received the Orthodox Tradition in fragmentary form. Liturgical texts have
come to us from the Old World intact, but the ancient architectural and iconographic traditions
did not immigrate at all, thus requiring deliberate reconstruction through research. The music and
ceremonial practices we have inherited need improvement, and the lesser arts survive today very
sporadically, partially as sentimentalized traditions whose purpose is forgotten, partially as little
more than ornament which is considered a dispensable luxury.

This broken history and the academic bias of the modern world have led to a certain imbalance.
Sacred texts are treated with great importance in our seminaries, and churches make every effort to
present them appropriately. But the other arts are often dismissed as mere decoration for the texts.
Icons are understood as just another way of showing us what we already know from texts. Music
is just a way to make hymnography sound pretty and dignified. And architecture, vestments, and



furniture are only there to lend appropriate decorum and symbolism to a service whose real purpose
is the worship of God through scripture and prayers.

This view is false. Sacred texts are not alone in expressing divinity. Everything in the world has the
capacity to reveal God to us, and every form of liturgical art reveals God in its own way. An icon is
holy because it shows us something uniquely visual about God’s Kingdom. It cannot be reduced to
a system of symbols, a painted text. A melody bears meaning that is purely musical. Some melodies
are fit for church and some are not, and the reason can only be heard, not explained with words.
Sacred melodies reveal to us a truth about Heaven that cannot be found in Scripture. Even the
smallest arts — a blend of incense, the embroidery on a sacred towel — directly represent an aspect
of God’s Kingdom. They are not there to ornament something else, but rather they themselves are
icons, essential glimpses of the fullness of God’s Kingdom. To deny this is to deny the incarnation.
Ours is not the religion in which the Logos became text.

Christ became flesh, and he revealed the Father to us not only in his words, but in his very appearance.

The church has always recognized that an incarnational faith must be manifest in a fully incarnate
liturgy, where the arts work together to edify all the senses. And if liturgical art is to express the
fullness of the kingdom of God, then all the arts must work together. After all, incense cannot explain
our doctrines any better than scripture can tell us how Heaven smells. And so, as we examine each
art one by one, it becomes apparent that each one has certain strengths and weaknesses in terms of
what it can express. While sacred texts have the ability to explain facts and abstractions with great
specificity and clarity, they are unable to impact our hearts with the sudden intensity of a tolling
church bell or the astonishing beauty of an iconostasis.

I would like to suggest that there is a spectrum in art. At one end are arts that carry obvious and
specific meaning, and these would include texts and icons. At the other end are arts whose meaning
is very obscure and non-verbal, such as incense and bells. In the middle are architecture and music,
which have characteristics of both types.

Interestingly, it is often the case in art that the more obvious and concrete the meaning, the less
captivating and persuasive the art is to our senses. Sacred texts and icons are easy to ignore. They
require deliberate attention to understand, and the truth they express is easy for non-believers to
dismiss. On the other hand, the awesome toll of a great bell strikes to the very depths of our hearts
and affects believer and non-believer alike, though neither may know how to interpret the bell’s
meaning. The bell tells us something that scripture cannot.

If we examine all the liturgical arts one by one, it is possible to assess the strengths and weaknesses
of each. Each art has something unique to reveal to us about God and his Kingdom. Thus even if
we lack the direct spiritual experience of heaven granted to many of the saints while on earth, still,
through close attentiveness to the liturgical expressions of our Tradition, we can apprehend something
of the beauties of the Age to Come. The more closely our liturgical arts conform to the traditional
norms of Orthodoxy, the more capable they are of conveying truth. But our hearts and minds must be
conditioned to receiving truth through these Traditions, so that we may have eyes to see.



HEQUIA CTIMOPOIXKEHOTO

boz — ceimao (1 Ho. 1, 5)
Hoan 9, 1 — 38

Icyc € CiioBOM KMTTSI, CBITJIOM JItOfIeid, IO CBITUThL y TeMpsiBi (JIUB. Wo. 1, 4; 9, 5).
BinkpuBarouu oui ciinomy Biji HApoKeHHs1, BiH xoue, 11100 My 3po3yminu, 110 Bid — Hatte
SKUTTS, aJKe «BUPBaB HaC 13 Biaau ThMu» i niepenic y Llapctso cBitna (qus. Koun. 1, 13).
Ta «HedyBaHa» NOJIis, PO SIKY CHOTOJIHI PO3MOBijlae HaM €BaHrellie, He MPOCTO BUUTH HaC.
Bona HacnipaBpi BifOyBa€eThCs i 3 HaMu. MU cTanu yyacCHUKaMu BOCKpeCceHHsI XpucTa yepes
«macxy», nepexij 1o cBiTiaa XpucToBoro, BinoBijlatoun Ha boxuii nokiuk: «IIpokuHbCh,
O CIUISIUMii, 1 BCTaHb 13 MEPTBUX, a XpucToc OocBiTUTHL Tebe!» (Ed. 5, 14). Y Hamomy
XPpeleHH1 MU HAPOJIUJIUCS HAHOBO, MPOCBITUIIUCS CBITJIOM XPUCTA, 1 HaM IaHO MOKJIUBICTD
NepesKUBaTU e MPOCBIUEHHS KOXKHOT MUTI.

Mu Gynu caini Biji HApoKeHHs. [1aroun HaM >KUTTS, Hallll 0aTbKK JaJId HaM BCE Te, 110
€ OCHOBOIO HAILOrO (PI3UYHOTO ICHYBAHHS 1 1110 OJJHOTO JIHSI 3aKIHUMTHCS CMEPTHO. BoHU He
MOTJIM HaM JIATU XUTTSI, TOTO CIPABXKHbOT'O JKUTTS, HEMIJIBJIAJHOTO HisIKiil CMepTi, uepes
sIK€ MU B3Ke Ternep Moruiv 6 CTaTy yYaCHUKaMK BiuHOI J1t060Bu kuBoro bora. To K y cBoilt
Bipl BOHM npuHecan Hac OTuUeBl, 10 BocKpecus 13 MepTBUx cBoro CuHa, 1 Otenp y cBOIi
NPEeBENMKIN LIEAPOCTI 1aB HaM Hal4uy/IECHIINIA 1ap, SIKWii JivLLe OyBa€: Jap CBOrO XKUTTS, 1
1aB HaM oro HazaBKau. Och 10 03HAYAJIO HALIE XPELICHHS: MU CTaJIM HOBOHAPO/>KEHUMU
JIFO/IbMU, BIIPOJWIIUACS IO TPAB/IUBOTO CBITJIA, Hallll OYl BIIKPWIUCSI, TO XX MU MOXKEMO
CIOTIISIATY TOTO, XTO € PAJICTIO i CBITJIOM HAlUMX Cepfielb, KUt Hum.

Hawm «xurTs 06 sieutock» (1 Mo. 1,2), i came 1ie nepeskuB Toil Y0JI0BIK, 10 GYB CITIMNM,
KOJIM BUCJIOBUB CBOIO Bipy B Icyca, CI/IHa Yonosivoro. Ham Takox y HallioMy HOBOMY
HapOJKEHHI Oy 1aHi o4l Bipy. ZKUTH BIpOIO — 03HAYA€ BIIKPUBATH iX BCE OLNIbLIE, O1NIbLIE,
HI>)K HOBOHAPOJ’K€HA IUTHUHA, IO Mi3HAE CBIT, 00 Mepeji HaMu MOCTAa€ LIIKOBUTO HOBa
JIVACHICTB: HE HaB’s13yt0uM cebde, ['ocnoib MpONoHye HaM CBOKO MPUCYTHICTh, NPUCYTHICTh
BIpHY 1 JHO0JIAAYY, IO YEKA€E HAa HAlly BIpy SIK HA CBIIYEHHS HAIIOI JIFOOOBM Y BIINOBI/Ib.
KozkHoro pa3y, Koaum Mu NOrojKyeMocsl BIIKPUTH Y Bipl 04l HAIOro Cepls, TOM, KOro
CMIOITIANIAEMO, € THM CBITJIOM, 1110 IPOCBIYY€E HAIlll MOTJISII.

«bor — cBITJ0, #1 HISKOI y HLOMy TEMpSIBM HEMAE. Komu mu [...] Xogumo y cBITII, SIK
Bin cam — y CBITIII, MU MAEMO CNIUIbHICTH OJJUH 3 OJTHUM» ( 1 Wo. 1,5 - 7). Moxemo MaTn
CHUILHICTB OfIHI 3 OHUMH JIMLIE, SIKIIO XOAUMO Y CBITJI1 BipH. SIKIIO MU JFOOMMO THX, K1
HAaC JITO0JISITh, Y IIbOMY HEMA HIYOT0 HA/I3BUYAIHOT 0, ajle HacIpaB/i 0a>kaTu 100pa TUM, XTO
BUKJIMKA€E B HAC AHTUINATIIO Y POOUTH HaM 3JI0, MOKJIMBO JIMILE TOJ1, KOJIM HAI MOTJIsI]
BIpU csrae mosa 30BHILLIHIM, a0u po3mi3HaTu B Tii moauHi Icyca, dkuit yekae, o6 mu
mo0unu i Tak, sik Bin cam 1i mo6uth. CBITJIO € BCepe/iuHl HAac, BOHO >KKMBE B HAC, 1 HAM
OyJi0 1aHe HoBe cepue. Bijl Hac 3a7eXuTh, Y4 3aX0UYEMO BIJKPUTU O4l CBOTO CEpl, 100
yepes HaC 3acssy10 X0U TPOXM TOrO CBITJIA JIFOOOBHU, a TUM CBITJIOM € bor, dkuit equnuit nae
NPaBUBE KUTTS.

Kaun KopOon, L{e nasusaemucsa céimankom, JIbie, CBiuago 2007



A Reminder about Standing on all Sundays
and from Pascha to Pentecost

This is not an innovation, rather it is the
explicit reiteration of a long tradition and
teaching of the early church about the nature
of the celebration of the Lord’s Day (i.e.
Sunday.) This proscription of the church
dates from the time of the (Ecumenical
Council of Nicaea (325 AD.) There was a
divergence in practice in various places and
the church identified the need to emphasize
the resurrectional character of the Lord’s
Day. The fact that an (Ecumenical Council
discussed and eventually issued a Canon
(rule), which has never been negated, on this
subject shows the importance in the eyes of
the church fathers.

To be very clear — This canon of the First
Ecumenical Council applies to Every
Sunday of the Year! One should NOT kneel
during Divine Services on ANY Sunday
(custom nor the practice of the Latin Church
notwithstanding).

ITpurapyemo mo croimo nigyac Ciyxomn
Bboxkoi koxHoi Henini poky i KoxkHoro aHst
Big Besmkogus mo Hepnini I’ arnecsarauni

Le He € HOBa BUrajiKa a BUpa3He MOBTOPEHHS
CTAapOfJABHOrO  3BMYAI0 1  IOBYAHHS
crapogaBHoi  LepkBu 1npo  mpaBenHe
nonepsKyBanHs ['ociogaboro Iust (Hepmimnst).
Ile nosuyanns 1we i3 Co6opy Hikei (325p).
Bynu pi3Hi 3BUYal B Pi3HUX MICLIEBOCLSIX
i llepkBa pimmia HaroJxoCUTH XpUCTOBE
Bockpecennst koxcrnoi Henimi. s cnpasa
Oyna Taka BaxknuBa 1o LlepkoBui Otui
PILLIMIMA HAJIATU 3aKOH.

Busicnyemo — Leit Kanon Hikel crocyeTncst
koxcrol Henini B poui! He knsikaemo mifg yac
HeninimHot Ciny:k6u Boxoi (He 3aeskHo Bijl
ocobucToro 3snyaro ani Pumo-Kartomskor
TPaJIUILIii.)

Sunday offering for May 7

Amount Number
$5.00 1

$10.00
$15.00
$20.00
$25.00
$30.00
$40.00
$50.00
$75.00
$105.00
$120.00
$160.00
$400.00
$1265.00

(loose)

= == DN = DN DN = = N

Parishioner Total:
Visitor Total:

$1240.00
$25.00

Average / parish household (43): $15.90
Weekly Stewardship Goal: $2200.00

Shortfall: <$960.00>

Sunday offering for May 14

Amount Number
$15.00 1
$20.00 4
$22.00 1 (loose)
$30.00 1
$40.00 3
$50.00 2
$90.00 1
$105.00 1
$562.00
Parishioner Total: $532.00
Visitor Total: $30.00

Average / parish household (43): $6.82
Weekly Stewardship Goal: $2200.00

Shortfall: <$1668.00>



Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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