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SUNDAY OF THE FFATHERS OF THE FIrsT EcuMENICAL COUNCIL

ToNE 6

Our Hory FATHER NICETAS, BiISHOP OF CHALCEDON

HEDULE OF SERVICES FOR My 29 —
FirtH ALL SouLs SATURDAY; THE HoLy MARTYR LUCILLIAN AND HIS COMPANIONS:

SATURDAY, JUNE 3 —

E4

CrLaubius, Hypratius, PAuL, DIONYSIUS AND VIRGIN PAULA AT BYZANTIUM

9:30 AM — Divine Liturgy & Panakhyda

For all our daparted loved ones

6:00 PM — Great Vespers (Satisfies Sunday obligation)

SUNDAY, JUNE 4 — PENTECOST SUNDAY - THE DESCENT OF THE HOLY SPIRIT;
Our HoLy FATHER METROPHANES, FIRST PATRIARCH OF CONSTANTINOPLE

9:30 AM — Divine Liturgy

For All Parishioners

All Souls Saturdays

Next Saturday is the Fifth All Souls Saturday.
There will be a Divine Liturgy and Panakhyda
at 9:30 AM for all our beloved departed. If you
need to, please update your list with Fr. James.
If you haven’t already give Father a list, please
write the names of all those you wish to be
remembered and place in the basket in the back
of the church today.

Warm Welcome!
We warmly welcome all of our visitors! It’s
good to have you with us!

SPECIAL PRESENTATION - JUNE 18

In the summer of 2016, the sisters of St. Basil
the Great organized week long summer camps
for middle school children in four different
areas in Ukraine. The sisters and seminarians
collaborated with volunteers from the U.S. to
teach children English language classes and
visited orphanages and psychiatric institutions.
The sister will be returning this summer to
continue their work.

Michael Haritan, a photographer, accompanied
the sisters on their trip. He will be at our parish
on June 18 and will give a presentation about
the trip. He will also have a presentation about
his visit to the Chernobyl area. Please plan to
stay for this informative event.

'E‘Rummage

1

Parish Rummage Sale
There will be a rummage sale on Saturday,
June 10 to benefit the parish. We are already
accepting donations.

Volunteers are needed.
Please contact Olena Bankston at (619) 567-6967.



Hemasa cs. Otuis I Beeaeacskoro Cosory

Laoicmv Icyca
Hoan 17,113

LLloHO M1 moYynu i MPUIHSANK JO CBOIX cepaeLb criosa Monuten Icyca. Lo monutey BiH NpoMOBIsie,
KON HapXOAMTb Voro roanHa, roanHa CMepTy Ha XpecTi | BOCKPECEHHS!, TofMHa, KOTpa HaMnoBHIOE icTopilo
BCbOro MoacTsa. Lle Moro «ceslyernya» monutea MPUHOLLEHHS! | 3aCTYNHULITBA, 3 Kot BiH He nepecTae
3Beptartuca go OTud Bif Yacy CBOro BO3HeCeHHs, i came i Ceatuid [lyx aktyanisye B Liepki nig Yac KOXHOI
€Bxapucrii.

Ane yomy Icyc npomoBnsie Lo MonuTBY nepen Hamu? OcTaHHi Ti crioBa BUSIBNSAOTbL HaMm O/IHY 3 MPU4MH
Toro: «Otye Casnidl.. Tenep xe igy Ao TeBe, i kaxy Te, y CBiTi OyBlUM, OO BOHM PaKOLLiB MOIX Mamm Y
co6i BiepTby (Mo. 17, 11-13). 3isHaimocs, 1o My Bifipa3y AyMaemo npo Ty papicT, siky Xo4emo Bia4ysaru!
Ane sik MOXeMO MaTy ii «y Cobi», IKLLO CMOYaTKy 3 3ANBYBaHHSM He YCBIOMUMO, L0 AAETLCS Npo Woro
pagicTb? To AKOK X € LiA TaIHCTBEHHA pagicTb Icyca B roauHy, konm BiH Mae 4o6pOBIfbHO YBIMTY Ha rIMOUHY
TNIOACHKOrO rpixa i NoACHKOT cMepTn?

Lle HanpaBeay noaceka pagicte CuHa boxoro, i came Tomy BiH MOXe po3ginuTy 1i 3 HamMu, B HaLOMy
TenepillHLOMY MIACLKOMY XUTT. Lie Takox HeBryepnHa pagictb boxa, pagictb OTus, Akuin yepes Casatoro
[yxa Bussnse cebe B NiOACHKIN icTOTi CBOrO yrnobneHoro CuHa, siky 0CniByrTb aHrenm B Hid Voro pisaea, i ska
HanoBHI0E COBOI0 BCe TBOPIHHS Ha CBITaHKY BOCKPECEHHS. | konu eanHopoaHuil CUH nepexoanTb Bif Ljboro
CBITY i Wae [0 Toro, XTo nocnae Vloro, sk xe BiH Tiwmtbes: «OT4e, 0Cb MU: 91§ AiTH, SKUX TW MeHi faBy (auB.
CBp 2, 13). Uiei pagoctu, 6e3k0HeYHO BOXECTBEHHOI | NO-HOBOMY MHOACHKO, lcyc He pa3 HamoBHioBaBCS Nif
pieto CBFITOFO [yxa (ams. Ik 10, 21), ane korm HacTana roAnHa — BOHa TpUBae i 3apas — My BCi OTpUManu
MOBHOTY Woro pagocTu — bnarogatb 3a Gnarogath (AuB. Wo. 1, 16).

Ane 5K y Hac moxe nepebyeaTu pagicTb Icyca, SKLIO YacTo CTaeEMO XepTBaMm, a TO i CriBy4YacHUKaMm
TaKuX BENWKMX TepniHb | HecnpaBeaMBoCTN? A padicTb Icyca came y Tomy, Lo Bi y358 Ha cebe 6ign BCboro
CBiTY. B roanHy CBOEI CMEPTM Ha XpecTi i CBOro BOCKpeCeHHs BiH 3'éAHABCA 3 HALLUM TEPMiHHAM, NPUAHSAB
noro Ha cebe, abu 3BinbHUTM Hac Bif HbOro. bo Moro pagictb — Le mu, Voro papicTb y Tomy, Lob nobutm
Hac, KOXHOro 30kpema, i MOrTv JaBati Ham xuTTs. Moro pagicTb — Le paficTb «[obporo camapsiHuHa, Lo
MOBepTae XUTTS NIOAUHI, CMEPTENLHO MopaHeHii noabMu. Akwo My Bipumo B Voro ntobos, Voro pagictb
[AeTbCA HaM, | BOHa MOXe NepemiH1TI BCe Te, Lo M1 TepninmMo. byab-ske TepniHHa — abcypaHe, ane AKLo
MW HeceMo 1oro 3 Icycom, agxe Le TepniHHS € Hanpaeay Voro, Hac oroptae Moro nto6o.. Moro pagicTs cTae
HaLLIo0 pafiCTHo: pa3oM 3 HUM M MOXEMO AaBaTv XUTTS, NibUTK Mofen, Sk BiH Hac nontobus.

A ans Toro, Wob MOrT1 po3dinMT 3 HamKu CBOK papicTb, Momy Tpeba Byno 3asHaTi CTpaxaaHHs i
nepeTepniTM NACcbKy cMepTb (€8p. 2, 8-9). Ta akbu Xpuctoc HyB ycboro nuile noanHow, BiH He 3mir
Bu cnacTtu Hac Big rpixa i cmepTut. Jluwe xwveuin Bor Moxe nepemMortn cMepTb, e NoboB 3Uinse paHm,
3aBaHi rpixoM. Xpuctoc npuHic HOBY Haa3BMYaiHy AiCHICTb. BoHa nonsirae B Tomy, Wwo Cux Boxui cTas
noguHoto, abu BCi noan «ctanu yvacHukamu boxoi npupoguy (2 1. 1, 4). Came ue dyHOameHTanbHe
nepekoHaHHs anoctonis nporoniocus | Beenercbkuin Cobop y Hikei (325 p.): Xpuctoc € CuHom Boxum, i
BiH Mae ogHy 1 Ty camy boxy npupogy, wo i OTelb. To X Big 4acy CBOr0 BO3HECEHHS ICyC He nepenLloB
KyOu-uHae, a, 3anu1LIaYmnCh 3aBXaM 3 HaMU, [ae HaM XUTTS, ke oTpumye Big OTuA. | MM AGEMO MO KUTTIO
3 BipOI0, a[pKe Tenep «Halle XuTTs 3axoBaHe 3 Xpuctom y bosi» (Kon. 3, 3).

€nHatounch y MonuTBi 3 lcycom, Hanonernuso npocimo OTLs, LWoB 3icnas Ha Hac i Ha BCIX tofeit CBOro
fyxa, «xutta nogarensy». lcyc kaxe: «B iM'a MOe foci BM He npocunn Hivoro. Mpocite X — i BU oaepxuTe,
o6 pagoLLis Balwnx 6yno BlyepTb» (Mo. 16, 24).

JKaH KopboH, Lle Hasusaembcsi ceimaHkom, Jbsis, Ceivago 2007



Baprtism AND THE FINAL DESTRUCTION OF DEMONS

Fr. Stephen Freeman

“Final” is not a word you often hear in
Christian teaching. Most Christians leave the
final things until, well, the End. But this is not
the language of the fathers nor of the Church. A
good illustration can be found in the Orthodox
service of Holy Baptism. During the blessing
of the waters the priest prays:

And grant to [this water] the grace of
redemption, the blessing of Jordan. Make
it the fountain of incorruption, the gift of
sanctification, the remission of sins, the
remedy of infirmities; the final destruction
of demons, unassailable by hostile powers,
filled with angelic might. Let those who
would ensnare Your creature flee far from
it. For we have called upon Your Name,
O Lord, and it is wonderful, and glorious,
and awesome even to adversaries.

What can it possibly mean to ask that the
waters be made ‘“the final destruction of
demons”?

The nature of the waters of Baptism reveals the
Orthodox understanding of the world. These
waters, now in a font, are none other than the
waters of the Jordan. They are an incorruptible
fountain and all the things we ask for. They
are the final destruction of demons because
they are nothing other than Christ’s Pascha.
The waters of the font are Christ’s death on
the Cross and His destruction of Hades. They
are the resurrection of the dead.

For this reason St. Paul can say:

Do you not know that as many of us as were
baptized into Christ Jesus were baptized
into His death? Therefore we were buried
with Him through baptism into death, that
just as Christ was raised from the dead by
the glory of the Father, even so we should
walk in newness of life (Rom. 6.:3-4).

The realism of St. Paul’s teaching on Baptism
is mystical realism (to coin a phrase). These

waters become those waters. This event
becomes that event. This time is now that
time. Christ’s death now becomes my death.
Christ’s resurrection now becomes my
resurrection.

How utterly and uselessly weak is the thought
that Baptism is merely an obedience to a
command given by Christ! The idea that
nothing happens in Baptism is both contrary
to Scripture and a denial of the very nature of
our salvation.

The anti-sacramentalism (and non-
sacramentalism) of some Christian groups
is among the most unwittingly pernicious of
all modern errors. Thought to be an argument
about a minor point of doctrine, it is, instead,
the collapse of the world into the empty
literalism of secularity. In the literalism of the
modern world (where a thing is a thing is a
thing), nothing is ever more than what is seen.
Thus every spiritual reality, every mystery,
must be referred elsewhere — generally to the
mind of God and the believer. Christianity
becomes an ideology and a fantasy. It turns
religious believing into a two-storey universe.

The reality of the Incarnate God was not
obvious to those around Him: no surgery
would have revealed His Godhood. The
proclamation of the Gospel, from its most
primitive beginnings (“the Kingdom of God
is at hand”), announces the in-breaking of a
mystical reality. Many modern theologians
misunderstand Christ’s (and St. John the
Baptist’s) preaching on the Kingdom to refer
to an imminent end of the age. They hear,
“The Kingdom of heaven is at hand,” to
mean, “the End of the world is near.” Thus
we have protestant theologians creating an
“interim ethic” to cover Christian activity in
the “in-between” period — between Christ’s
first coming and His second. If the coming
of the incarnate God into the world did not



fundamentally alter something, then the
preaching of Jesus was in vain and radically
misunderstood by His disciples.

The Gospels presume and proclaim at every
turn that in Christ, the Kingdom of God is
present. Christ says, “But if I cast out demons
with the finger of God, surely the kingdom of
God has come upon you” (Lk 11:20). There
is a mystery at work in the presence of the
Kingdom. Christ makes statements such
as that just quoted, but also frequently says
that the Kingdom of God has come near. The
Kingdom is a reality and a presence that has
both come near us, and come upon us. But
in neither case does it simply refer to a later
“someday.” The urgency of the proclamation
of the Kingdom is not caused by the soon
approach of an expected apocalypse. Its
preaching is urgent because its coming has
already begun!

The sacraments of the Church (indeed the
Church itself) should never be reduced to
“holy moments” or “‘instances of miracles”
in the life of an otherwise spiritually inert
world. If bread and wine become the Body
and Blood of Christ, then the Kingdom of
God has come upon us! And nothing less.

The sacramental life of the Church is not
an aspect of the Church’s life — it is a
manifestation of the whole life of the Church.
It is, indeed, the very character and nature of
the Church’s life. The Church does not have
sacraments — the Church is a sacrament. We
do not eat sacraments or just participate in
the sacraments — we are sacraments. The
sacraments reveal the true character of our life
in Christ. This is why St. Paul can say:

I am crucified with Christ, nevertheless |
live, yet not I but Christ liveth in me, etc.
(Galatians 2:20)

I am...nevertheless I...yet not I...but
Christ.... This is the language of the mystical
reality birthed into the world in the Incarnation
of Christ. Thus we can say: This is the Body

of Christ...nevertheless you see bread...but it
is not bread...but Christ’s Body sacrificed for
you. This is the Hades of Christ’s death and the
Paradise of His resurrection...nevertheless it
is the water of Baptism...but it is not water...
but Christ’s death and resurrection into which
you are baptized.

And so we see the whole world — for the “whole
world is sacrament” — in the words of Patriarch
Bartholomew. We struggle with language
to find a way to say “is...nevertheless...yet
not...but is.” This is always the difficulty
in expressing the mystery. It is difficult, not
because it is less than real, but because of the
character and nature of its reality. Modern
Christian thought and language that simply
dismiss the mystery and postpone its coming,
or deny the character of its reality, change the
most essential elements of the Christian faith
and inadvertently create a new religion.

But we have been taught something different.
We have been given the Final Destruction of
Demons, the Mystical Supper, the Kingdom
of God. Why should we look for something
less?



First Council of Nicaea
Adapted from Wikipedia, the free encyclopedia

The First Council of Nicaea (Greek: Nixowa)
was a council of Christian bishops convened
in Nicaea in Bithynia by the Roman Emperor
Constantine I in AD 325. This first ecumenical
council was the first effort to attain consensus
in the church through an assembly representing
all of Christendom, although previous councils,
including the first Church council, the Council
of Jerusalem, had met before to settle matters
of dispute. It was presided over by Hosius of
Corduba, a bishop from the West who followed
the Pope who was the bishop of Rome and the
Patriarch of the West.

Its main accomplishments were settlement
of the Christological issue of the nature
of the Son of God and his relationship to
God the Father, the construction of the first
part of the Creed of Nicaea, establishing
uniform observance of the date of Easter, and
promulgation of early canon law.

Overview

The First Council of Nicaea was the first
ecumenical council of the Church. Most
significantly, it resulted in the first uniform
Christian doctrine, called the Nicene Creed.
With the creation of the creed, a precedent was
established for subsequent local and regional
councils of Bishops (Synods) to create
statements of belief and canons of doctrinal
orthodoxy — the intent being to define unity of
beliefs for the whole of Christendom.

Derived from Greek (Ancient Greek:
oirovuévn oikoumeng “the inhabited earth”),
“ecumenical” means “worldwide” but
generally is assumed to be limited to the known
inhabited Earth, (Danker 2000, pp. 699-670)
and at this time in history is synonymous with
the Roman Empire; the earliest extant uses of
the term for a council are Eusebius’ Life of
Constantine 3.6 around 338, which states “he
convoked an Ecumenical Council” (Ancient
Greek: 60VOOOV OIXOUUEVLAT|V OUVERQOTEL)
and the Letter in 382 to Pope Damasus I and

the Latin bishops from the First Council of
Constantinople.

One purpose of the council was to resolve
disagreements arising from within the Church
of Alexandria over the nature of the Son in
his relationship to the Father: in particular,
whether the Son had been ‘begotten’ by the
Father from his own being, and therefore
having no beginning, or else created out of
nothing, and therefore having a beginning.
St. Alexander of Alexandria and Athanasius
took the first position; the popular presbyter
Arius, from whom the term Arianism comes,
took the second. The council decided against
the Arians overwhelmingly (of the estimated
250-318 attendees, all but two agreed to sign
the creed and these two, along with Arius,
were banished to Illyria).

Another result of the council was an
agreement on when to celebrate Easter,
the most important feast of the ecclesiastical
calendar, decreed in an epistle to the Church
of Alexandria in which is simply stated:

We also send you the good news of the
settlement concerning the holy pasch,
namely that in answer to your prayers
this question also has been resolved. All
the brethren in the East who have hitherto
Jollowed the Jewish practice will henceforth
observe the custom of the Romans and of
yourselves and of all of us who from ancient
times have kept Easter together with you.

Historically significant as the first effort
to attain consensus in the church through an
assembly representing all of Christendom,
the Council was the first occasion where
the technical aspects of Christology were
discussed. Through it a precedent was set
for subsequent general councils to adopt
creeds and canons. This council is generally
considered the beginning of the period of
the First seven Ecumenical Councils in the
History of Christianity.



A Reminder about Standing on all Sundays
and from Pascha to Pentecost

This is not an innovation, rather it is the
explicit reiteration of a long tradition and
teaching of the early church about the
nature of the celebration of the Lord’s
Day (i.e. Sunday.) This proscription of
the church dates from the time of the
(Ecumenical Council of Nicaea (325
AD.) There was a divergence in practice
in various places and the church identified
the need to emphasize the resurrectional
character of the Lord’s Day. The fact that
an Ecumenical Council discussed and
eventually issued a Canon (rule), which
has never been negated, on this subject
shows the importance in the eyes of the
church fathers.

To be very clear — This canon of the First
Ecumenical Council applies to Every
Sunday of the Year! One should NOT
kneel during Divine Services on ANY
Sunday (personal custom nor the practice
of the Latin Church notwithstanding).

IIpurangyemo mo croimo mimuac Ciyxoun
bo:xoi koxkHoi Henisti poky i KOXXHOT0 qHs
Bix Bemkomusa no Hepini I’ atnecarami

Ile He € HOBa BMragKa a BHUpa3He
MOBTOPCHHSI CTaPOJABHOTO  3BUYAIO 1
NoBYaHHA cTapojaBHoi Llepksu 1po
npasejHe 1oiepkyBanHst ['ocnoaHporo
Iust (Heminsg). ILle moBuyanHa 1me 13
Co06opy Hikei (325p). By pi3Hi 3Buyai
B pi3HuXx MicueBoclsix 1 Llepksa pitmna
Haronocutn XpucroBe BockpecenHs
koxcroi Henini. s cnpaBa Gyna Taka
BakimBa o llepkoBHl Otui pitmim
HaJIaTy 3aKOH.

Busicnyemo — Leit Kanon Hikei
cTocyeTbest koxcroi Henim B poui! He
KJISKAEMO TIij1 Yac Heptimimnoi Ciyxou
Boxxoi (He 3alleXXHO BijJ OCOOKMCTOrO
3BUYAIO0 aHi Pumo-Karommupbkot

TPaJIHLIii.)

Sunday offering for May 21
Amount  Number
$5.00
$10.00
$15.00
$20.00
$40.00
$43.00
$50.00
$75.00
$105.00
$438.00

(loose)

— = = = DD N DD =

$438.00

Average / parish household (43): $5.62
Weekly Stewardship Goal: $2200.00

Shortfall: <$1762.00>

Parishioner Total:

Parisit COMMITTEES
FinANCE COMMITTEE:
Myra Heltsley
Stephen H()J san
Maria Hughes

PAasTORAL COUNCIL:
Vladimir Bachynsky
Olena Bankston
Gabriel Espedal
Mark Hartman
Luke Miller

STEWARDSHIP (l*‘UV\I)R/\ISIV(Z) COMMITTEE:

Susan Avant
John Heltsley (fundraising consultant)

SociAL COMMITTEE
Olena Bankston
Olga Fedunyak
Mary Kitt
Michael Miller
Olga Miller
Lubomyra Yoldas



Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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