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’ June 25,2017
THIRD SUNDAY AFTER PENTECOST

TonE 2
LEAVE-TAKING OF THE NATIVITY OF THE FORERUNNER
THE HoLy VENERABLE MARTYR FEBRONIA OF NISIBIS

CHEDULE OF SERVICES FOR .JUNE 26 —

ULY 2

THURSDAY, JUNE 29 — THE HoLY MARTYR AGRIPPINA OF ROME (HoLy DAY OF OBLIGATION)
9:30 AM — Divine Liturgy (served by Fr. Frank) For all parishioners

SATURDAY, JULY 1

Please Note: There will be NO Vespers during the Summer months unless noted in the bulletin
SuNDAY, JULY 2 — FOURTH SUNDAY AFTER PENTECOST; ALL SAINT OF RUS’-UKRAINE; DEPOSITION OF THE
Precious RoBE oF THE MosT HoLy THEOTOKOS IN THE CHURCH OF BLACHERNAE;
VERKHRATS KA WEEPING IcON OF THE MOTHER OF GoD (1688)

9:30 AM - Divine Liturgy

For All Parishioners

FRr. JAMES WILL BE AWAY...

Fr. James will be out of town through 7/1/17 for
the Installation of Bishop BeNepICT. In case of an
emergency please contact Fr. Frank Avant at (760)
805-1667, Fr. Brian Escobedo of Holy Angels
Byzantine Catholic Church at (858) 277-2511, or
Fr. James Babcock at (714) 600-3660.

Po3nymu Bifg
Baaguku BEHETUKTA

Mu jiekosm He YCBIIOMITIOEMO, 10 3aB3K/IM CTOIMO TIepef
BuOOpoM: BUOpaTH A00pO — MiTHM AO0OpPOI0 [OPOroIo,
Yy BUOpATHU 3JI0 — MITU 3JI0K0 [OPOror0. Y HAC 3aBXK/U
€ BubOip. Komm kaemocst Ha CHOBifi y CBOIX Trpixax, TO
po3yMieMo, 110 MOTIM 6 BUMHWUTH iHAKIIE, OTHAK B SIKYCh
MHTBH BUPILIMIIM BYMHUTH came Tak. Came MOKasHHS —
e CTBEPIKEHHS TOTO, M0 s 3poOWB HemoOpuil BUOID,
HeoOpuil BUMHOK,, HeloOpuil Kpok. KokeH Ha BiracHOMY
JIOCBiJIi BXXe TIEPEKOHABCS, [II0 MAEMO NMUJIbHYBATH, SIKUI
Bubip pobumo. [MumbHYyBaTH, IO TYMAEMO, SIKi TyMKU
NpUIMAEMO, KOHTPOJIOBATUA CBOI €MOLl, 4yBaTH HaJ
THUM, 110 JIONMYCKAEMO JI0 CBOTO cepus. UyBaHHSI, lyXOBHE
PO3pi3HEHHST — 3aBX/AM OyJI0 My>Ke BAXKIMBUM Y TPanIii
IlepkBu. 3HaeMO MNpuUKIaj TOro, WO MOXE CTaTHcs,
ko He yyBaTu. CaTaHa BBiilioB y cepue fOpu, 60 Toit
IOMYCTHB Lie Yepe3 yMKH, sIKi IPIXOfIUIIN 10 HHOTO. A B3Ke
MOTIM 1ie Bifo6pasuiocs y BunHKax f0au. 3Haemo Takox,
SIKAI KiHellb MaJjlo Te, 1110 novasocs 3 fyMku. Ha criosifi
MU KaEMOCS 3 HAIINX TPIiXiB, aje He YCBIJOMITIOEMO, 110
1 TPiXM CTAJMCS BHACTIAOK TUX Oa’kaHb i TYMOK, SKi MU
JIOMYCTHIIM Y CBOE CEpLe I MOTOIMIINCS 3 HUMH, a JIMIIe
MOTIM, KOJIM Tpanuiiacs Haroia, e BUSIBUIIOCH Y HAIIMX
BUMHKAX, Y TUX 4M iHImMX rpixax. Tox uysafimMo, 11100
3710 He BXxoawio B Haule cepue! [MunbHyiiMo, 1100 He
JI03BOJIUTH HIYOMY 3JIOMY MPUIATH i1 ocenuTncs!

A Reflection from
Bishop BENEDICT

We sometimes do not realize that we are always facing a
decision to make a choice: to choose the road of good or
to choose evil. We always have a choice. When we go to
confession to repent for our sins, we realize that we could
have made a better choice, but in that moment we decided
to do what we did. Repentance itself is a statement that
says we have made a bad choice, committed a bad deed or
taken a bad step. Through our own experiences we have
become convinced that we have to watch what choice we
make. To guard what we think, what thoughts we think,
to control our emotions, to protect what we allow into
our hearts. Reflection, spiritual distinction - has always
been very important in the tradition of the Church. We
know the example of what can happen when we do not
like it. Satan entered the heart of Judas. He had admitted
it because of the thoughts that he allowed to enter his
mind and which were reflected in his actions. We also
know what the result was that began with a thought. In
confession, we repent for our sins, but we do not realize
that these sins were due to the desires and thoughts that
we allowed into our hearts and agreed with, but only then,
when the opportunity availed itself, they were manifested
in our deeds, in those other sins. So let's make sure that
evil does not enter into our hearts! Let's take care not to
let anything evil go and settle in us!



JloBrpaTr OTIEBI
Mareii 6, 22 — 33
JIro6oB Ot

Mu  HIKOIH  HE  MOXEMO  JIOCTATHHO
IIEPEXKUTH y CBOEMY JKUTTI T€, IPO LIO0 OBOPHUTH
Y, CbOTOJHIIITHBOMY GBaHreJm Icyc. IMocayxaiimo
Horo cioBa, 60 B HUX BiH BifikpuBae HaM, 4UM €
Hallle IOo/IeHHE JKUTTA, KOXKEeH HOTO JIeHb: Hallle
JKUTTA — 1€ 3B’sA30K i3 Borom, Takuii mpocTui i
TaKU IpeKpacHUi.

Haiinepuie Icyc BifKpuBaE Ham, KUM € MH:
Mu npekpacHini 3a CosioMoOHa i 3a HOJIBOBI JIijiei,
Mu € obpasom Koro ciasu! Ta 9YOMYCh HAC He pa3s
rpuse TpuBora. fAkumu He Oysnu O il mpuymHU i
MMOXO/[>KEHHS, KOTO 3 HAaC BOHA PANITOM He OXOILTIOE
gac 710 4yacy? I Mu He NpPOCTO TPUBOKUMOCH,
3PEIITOI0, Bi[4yBaTH TPUBOTY — Ile¢ HOPMAaJIbHO, —
ajyie MM TPUBA€EMO B Hill. MU CXWUJIbHI IEperiMaTHCS.
A 1ie Bike ripiie!

[ITo e o3uauae? Ilo Icyc BigkprBae HaM Mpo HAC
camux? Haiinepiie Te, 1110 KOJIM MU TIeperiMaEMocs,
TO Bce Ile mepebyBaEMO B cMepTi, B HeOyTTi, MU
BTSATHEHI B TOW HITUT3M, SIKUH TPOCTHPAETHCS
niytum ceitom. Yomy? Bo moBoguMoOcs Tak, HeHade
MMOXOZMMO caMi Biji cebe: s Hamarawcsi poOUTH Te,
YOro X0uy, Ta M03asiK 3yCTPivyaio Ha CBOEMY IIIAXY
ITOBHO ITEPENIKO/I, TOPUHAI0 B TPUBOTY.

HOZI MY BUDUHAEMO 3 TOTO CTaHy CMEPTH: 1€
came Te, WO Icyc HasuBae «MasoBipCTBOM» (AUB.
JIk. 12, 28), Mu — «MiHi-Bipyoui». IloBoaumocs
Tak, HeHaue MM — TBOPIIi caMuX cebe, a TTOTiM, KOJTH
OCh He B/IA€ThCsA, KanyeMo bora Ha omomory: 3
HAIIOTO Ceplii NOYMHAE BUPHHATH TPIIIKKA BIpPH.
Ile He HaliKpallle XapaKTepHU3ye HAC: MU HE 3HAEMO
camux cebe, a 3BijicM — He 3Ha€MO Hamoro OTIs.
Jlnwe Icyce, ymoGnennit Cun, fkuil y3as Ha cebe
Hally CMepTh 1 BOCKpec y CBOil, TOOTO B HauIii
JIIO/ICBKIM TIPUPOi, TAKUM UYHHOM BHSBJISE HaM
OTtns.

Ham Qrens! fIk ka3anu IPOPOKH, MY IPUHIIUIA
Ha cBir i3 Moro ckeri (111/113 Ic. 51, 1). Bm Hporo mu
Hapo/pKyeMocs momuti. Haie BiuHe i HEOBTOPHE
€CTBO, /10 SIKOTO, 3BUYANHO, CIIPUYMHUINCS HAII
6aTI)KI/I 1 Hawi IpezKy, Halla BUIbHA, HEMOBTOPHA,
BiUHA iCTOTa HAPOJKYETHCS BiJT OTHH KOKHOI MUTI.
Biu /1ae cebe HAM, i MU iCHYEMO 3aB/AKH TOMY, 110
Bin 6e3xopucnBO HaM cebe Japye.

Harmra 6ina, Byt AKOI MOXQ/ATH HAIIl TPUBOTH, B
TOMY, III0 YacTo 3abyBaeMo Koro i miemMo Tak, Haue
mocrajau cami 3i cebe. Ajie HaM TaK MPOCTO, TaK
JIETKO TIOBEPHYTH CBOE obanuust 0 Hporo, ajske Mu
moctayd Biji Hboro i Hazasi 6e3mepepBHO ITOCTAEMO.
JoctaTHbo OyTH Oisis A3Kepesia HaIIol iCTOTH, TaM, /e
BiH € 3 Hamu, HA TVIMOMHI HATIIOTO CEPIIS.

HacnpaBm Mu 60IMOCS TIEPEMIHH CBOTO CEpIIL.
Bo 1e BuMaratume Bifi Hac BXOAUTH 70 HBOTO

yacriimre, He 0OSATHCS THUII cepIisd, B AKIA JI0 HAC
npomosisie OTenp, kiamde Hac depe3 cBoe Ci0BO

Icyca. Bockpecimii XpuCTOC € JIOKa30M TOTO,
mo Orenp J00UTH Hac, ajpke BiH craB omHuM i3
Hac 1 Hikoim He Tiepectae Oytu 3 HamHu. KokeH
3 HAC IIEPEKUBAE y CBOEMY JIIOJICHKOMY JKHTTI
CBOI TPHBOTHM, CTPKJAHH:, HaZll, Mpii Ta 6araro
BCHOTO. AJte Bce Iie Bockpeciuil Icyc bepe Ha cebe,
TepeKHBaE 3 HAMU.

Hama Bipa mouymHaeTbcsa caMme 3 TOTO: MU
BipuMO y BocKkpecsioro Xpucra, a He B SKOTOCh
HEBU3HAUEHOTO «Oora», 1Mo ImepebyBae 3aBXKAHU
HasoBHi Hac. Ham Orenp, xuBuii bor, mae cebe
HaM B ziap. I ByiacHe yepes Te, 110 BiH f1a€ cebe HaM,
napye cebe 6e3KOPHUCIIUBO, 1 4epes Te, 10 MU € Horo
06pasom, Halli CTOCYHKHU BUIbHI, He HaB's3aHl. bor
He € 3aco00M, SKMH MOKHA cnpo6yBaTH KOJIU
BCe pelTa He IPHUHECIO pesysbrariB. Mycumo
BiZioBiziaTH, AK BiH, cBOGiHO, 1 11i€I0 CBOOOAOIO €
XTOCB, XTO JKUBe B Hac — Catuii lyx.

et ¢dparmenT €Badremisi — OoauH i3
HAWUTJIOIINX 32 CBOEI MPOCTOTOIO, 1 MEPIIi, XTO
cayxaB Ii cioBa, MabyTh, fAK 1 MH, He Biapasy
3po3yMiM iXHii TIMOMHHUN 3MmicT: Ham Bor €
crtpHICTIO, TOMY BiH € kepesiom i ceHcoM Tiel
HEMOBTOPHOI CyTHOCTH HAIIOI 0cOO6U, OCHOBOIO SIKOI
€ CTOCYHKH 3 UHIINMHU.

To » pocimo Cesatoro [lyxa, 11106 Bix po36yus
Hac, mo0 BHUBIB HAC i3 TOr0 «CMEPTEIHHOTO
3a0yTTsA», K MM KakeMO B MOJIUTBI, IpocAdu
MIPOIIEHHs, 3 TOTO «CMEPTEIBHOTO 3a0yTTA», AKUM
€ Haml Tpix, Hamr Bizaxix Bix Bora. Hexait CeaTuit
Ayx, lyX ciibHOCTH, 3BepHE HaIll NOIJIAA 10 OTist
i Moro piTeii B yJ'IIO6JIeHOMX Cuni. MycuMo «3HOBY
craru Moro aitebmu» (aus. Ho. 1, 12; 1 Ho. 3, 1). Lle
i € — «mykatu IlapcTBa Boxcoro» (/:LI/IB. MT. 6, 33;
JIk. 12, 31).

IToTpebyeMO 3HOBY CTaTh JiTHbMHU Y IOBipi, Tik
JIOBipi, sfiKoI0 ytuiie CBATHH [[yx MOKe HAalIOBHUTH
HalIl cepIisd, sIKIO0 B3WBAaTUMeMO Horo. Y Hac, 6e3
CYMHIBY, € IPUYUHU CTOTHATH, aJIe CTOTOHU CBATOTO
Iyxa B Hac — 11e 30BciM mHIe! Ile Ti ctoronu, sAKi
Icyc y3saB Ha cebe, uyepe3 fAki, BiH nae Ham cBoe
SKUTTS Bockpecsioro. ITpocimo Moro Hanosersiuso —
y IIbOMY TIOJISITAa€ Bipa — «00epHyTH» Hac 10 OTIid,
AK 3BepHeHHI/I 1o Hroro Icye, fAxuit Bingmas cebe,
i 3 moBipoto npuHic cebe Momy B nap. Lo oBipy
HIIIIO He MOKe MOXUTHYTH. Hazia He 3acopoMUTH,
ajpKe HaM ImeZipo fapoBaHo Ceartoro [lyxa, fAxuil €
cxkapbom iop.

Kau KopboH, I]e Hazusaemucs c8IMaHKoM,
JIpBiB, CBiuamo 2007



8 MODERN ERRORS EVERY CATHOLIC SHOULD KNOW AND AVOID
by Msgr. Charles Pope, ncregister.com

Consider this eightfold list of modern errors that are common even in the Church.

There are many errors in our time that
masquerade as wisdom and balance, but they
are no such thing. I have written before on
many errors of our time of a more philosophical
nature. The following list that I compile is more
phenomenological than philosophical.

To say that something is phenomenological is
to indicate that it is more descriptive of the thing
as experienced, than of the exact philosophical or
scientific manner of categorizing it. For example,
to say the sun rises and sets is to describe the
phenomenon, or what we see and experience. The
sun does not actually rise and set. Rather, the earth
turns in relation to the sun which remains fixed.
But we use the phenomenon (what we experience)
to communicate the reality, rather than the more
scientific words like apogee, perigee, nadir and
periapsis.

And thusin the list that follows I propose certain
fundamental errors of our time that are common,
but I use language that speaks less to philosophies
and logical fallacies, and more to the errors as
experienced.

Further, though the errors are common in the
world, I present them here as especially problematic
because we all too often find them in the Church as
well. They are sadly and commonly expressed by
Catholics and represent a kind of infection that has
set in which reflects worldly and secular thinking,
not Godly and spiritual thinking.

These are only eight. I am just getting started.
I hope you will add to the list and define carefully
what you identify. But for now, consider this
eightfold list of modern errors that are common
even in the Church.

1. Mercy without reference to repentance -
For too many today, “mercy” has come to mean,
“God is fine with what I am doing” But true mercy
does not overlook sin, it presupposes it, sees it as a
serious problem, and offers a way out of sin. God’s
mercy is his way of extending a hand to draw us out
of the mire of sin.

Andthisiswhyrepentanceisthekey thatunlocks
mercy. For, it is by repentance that we reach for and

grasp God’s merciful and outstretched hand.

One of the chief errors today is the proclamation
of mercy without reference to repentance. Sadly,
this is common, even in the Church. It is far too
common to hear sermons on mercy with no
reference to repentance.

The opening words of Jesus’ ministry were
“Repent and believe the Gospel!” The order is
important. For how can we experience the good
news of God’s mercy if we do not first repent, come
to a new mind and know our need for that mercy. If
you don’t know the bad news, the good news is no
news. Repentance brings us to our senses, makes us
accept our need for change, seeks God and unlocks
his mercy.

This error of mercy without reference to
repentance is widespread in the Church today and
leads to the sin of presumption, a sin against hope.

2. Staurophobia — The term staurophobia comes
from Greek roots and refers to a fear of the Cross
(stauros = cross + phobia = fear). Within the Church
this error emerges from reticence by Catholics
to frankly discuss the demands of discipleship. It
reveals a strong hesitation to insist that even hard
things are often the best the proper thing to do.

Many Catholics, including priests and bishops,
are downright fearful when pointing to the demands
of the cross. When the world protests and says,
“Are you saying that those with same-sex attraction
cannot get married or be sexually intimate but must
live akind of celibacy?!” The honest answer is, “Yes,
that is what we are saying.” But since that answer
is hard and rooted in the Cross, many Catholics
are dreadfully afraid of a straight-forward, honest
answer. The same is true for other difficult moral
situations such as Euthanasia (in spite of suffering,
we are still not free to take our life or that of
another), abortion (despite difficulties and even in
cases of rape and incest we are still not free to kill a
child in the womb), and divorce and remarriage (in
spite of unfortunate developments in a marriage,
this does not mean that one is free to leave one
marriage to enter another).



Staurophobia also makes many hesitant to issue
correction within the Church and in families. There
is almost a cringing fear of insisting on any demands
or requirements or of even issuing the mildest of
punishments or corrective measures. Things like this
might upset people and that is one of the worst outcomes
for a staurophobic who fears any sort of suffering, for
themselves or others. They fail to see a redemptive quality
in insisting on the demands of the cross.

St. Paul says, But far be it from me to boast except
in the cross of our Lord Jesus Christ, by which the
world has been crucified to me, and I to the world. (Gal
6:14). But for too many Catholics today, the cross
and its demands makes them cringe and even feel
embarrassment. Instead of boasting in the power of
the Cross, the thinking seems more to be “How dare
we, or the Church point to it, and actually insist that
it is better than the comfort of false compassion.”

St. Paul understood that Christ crucified is a
stumbling block to Jews and foolishness to Gentiles.
But he goes on to say, but to those who are called,
both Jews and Greeks, Christ the power of God and the
wisdom of God (see 1 Cor 1:23-24). But try to tell
this to a staurophobic, and sadly they are legion in
the Church.

3. Universalism — Universalism is the belief
that most, if not all people are going to be saved in
the end. This is directly contrary to our Lord’s own
words wherein he sadly attests that “many” are on
the road that leads to destruction and “few” are on
the narrow and difficult road that leads to salvation
(See Matthew 7:14, Luke 13:23-30). Dozens
of parables and other warnings also come from
our Lord in this regard and the straight-forward
teaching of the Lord makes it clear that we must
soberly accept that many, and not a few are going to
be lost unless we, by God’s grace urgently summon
them to Christ and to authentic discipleship.

I have written extensively on this elsewhere
and do not intend to rewrite all that now. But
universalism is a serious discrepancy that is widely
held today.

Countless Catholics seldom if ever hear
sermons that warn of judgment or the possibility of
hell. Neither do they mention it to others or even
consider it as an actual possibility.

Given the pervasiveness of universalism there is
very little urgency among Catholics to evangelize
or even live the faith themselves. This attitude has

to go if there is going to be any serious reform in the
Church or evangelical zeal.

4. Deformed Dialogue — The term “dialogue”
has come to mean an almost endless conversation.
As such it lacks a clear goal to convince the other.
It usually just means “talk.” In our culture merely
talking is given a lot of credit.

While talking is not bad per se, it can substitute
mere action foratrue goal. Originally “dialogue” had
a more vigorous meaning. It comes from the Greek
and is used in Scripture. Siadéyopar (dialégomai)
where we get the word “dialogue” comes from the
Greek roots did, (through, from one side across to
the other) + légo, (“speaking to a conclusion”). Dia
intensifies lego so it is properly, “getting a conclusion
across” by exchanging thoughts, words or reasons.

And thus we see “dialogue” was originally
a far more vigorous word than it would seem
most people mean by the word today. In the New
Testament is it used more often in the context of
giving testimony and of trying to convince others
the Gospel (e.g. Acts 17:2, 17 and 18:4).

But, as noted, in our times dialogue can
actually stall conversion and given the impression
that all sides have valid stances and that merely
“understanding” the position of the other is praise-
worthy. Understanding may have value, but mostly
is of value to lay a foundation for conversion to the
truth of the Gospel.

It is unclear today that conversion is actually a
goal when many Catholics speak of dialogue with
the world or with unbelievers. Dialogue is a tool,
not a goal, it is a method, not a destination. And
as a method, dialogue (in its original meaning)
is a vigorous, dynamic and joyful setting forth of
the Gospel, not a chatty and (seemingly) endless
conversation.

It is true, we seek to win souls, not arguments.
Butwinning the soulis a true goal that many modern
references to “dialogue” and “understanding” seem
to lack. Hence “deformed dialogue” makes our
compendium of modern problems and errors.

5. Equating Love with Kindness — Kindness is
anaspect oflove. But so is rebuke; so is punishment;
as is praise. Yet today many, even in the Church,
think oflove only as kindness, affirmation, approval,
encouragement, and other positive attributes. But
true love is, at times, willing to punish, to insist on
change, and to rebuke error.



Yet the modern age, equating love with mere
kindness says, “If you really love me you will affirm,
even celebrate, what I do.” In this sort of climate,
when Church teaching does not conform with
modern notions of sexuality, for example, the
Church is accused of “hate” simply because we do
not “affirm” what people demand we affirm. Identity
politics (where people hinge their whole identity and
dignity on a narrow range of behaviors or attributes)
intensifies the perception of a personal affront.

But instead of standing our ground and insisting
that setting love and truth in opposition is a false
dichotomy, most Catholics cave and many also
come to believe that love can be reduced to mere
kindness. Many of them take up the view of the world
that the Church is unkind and therefore mean or
even hateful. Never mind that Jesus said things that
were, by this standard, unkind, and that he often
spoke quite frankly about sin (beyond mere social
justice and pharisaical attitudes to include things
such as sexual sin, adultery, divorce, unbelief and so
forth). No, forget all that, because God is love, and
love is kindness and kindness is always pleasant and
affirming. Therefore they conclude that Jesus couldn’t
really have said many of the things attributed to him.
This error reduces Jesus to a harmless hippie and
misconstrues love by equating it with mere kindness
and unconditional affirmation.

Many Catholics have succumbed to this error
and sacrificed the truth. It has a high place in our
compendium of modern errors.

6. Misconstruing the nature of tolerance -
Most people today equate tolerance with approval.
Therefore, when many demand or ask for “tolerance”
what they really demand is approval.

But tolerance is from the Latin tolerare: to put up
with, countenance, or suffer. As such it refers to the
conditional endurance of, or at least non-interference
with beliefs, actions, or practices that one considers
to be wrong. One might tolerate them to some
degree to prevent, for example, severe enforcements
or draconian penalties, unnecessary intrusion
into privacy, etc. But if the objection component is
missing, we are not speaking of “toleration” but of
“indifference” or “affirmation.”

And here, precisely, lies the heart of the error for
Catholics who embrace the toleration- as-approval
error. Simply put, what they are calling tolerance and
even congratulating themselves for, is actually a form
indifferentism and subjectivism. It does not properly
reverence God’s moral vision. Instead of joyfully and

zealously announcing the truth as revealed by God,
many adopt a false tolerance that is indifferent to
truth or even affirms error. And then, to top it off they
congratulate themselves for the “moral superiority” of
their tolerance. In fact, it is more likely sloth that is
at work. Sloth in this case is an aversion to undertake
the arduous task of speaking the truth to a doubting
scoffing world.

Tolerance is an important virtue in complex and
pluralistic cultures, but it ought not be so expanded
that it loses its actual meaning or be so absolutized
that tolerance is expected at all times, simply because
it is demanded.

Catholics also need to sober up a bit and realize
that when many today demand tolerance from us,
they have no intention of extending it to us. Many of
the same interest groups that demand tolerance are
working to erode religious liberty and are increasingly
unwilling to tolerate religious views in the public
square. Our consistent caving to demands for false
tolerance have only help to usher in a great darkness
and pressure to conform to or approve of serious sin

7. Anthropocentrism — This term refers to the
modern tendency to have man at the center and not
God. It has been a long tendency in the world ever
since the Renaissance. Sadly, though it has deeply
infected the Church in recent decades.

This is especially evident in the Liturgy, not
intrinsically, but as practically and widely celebrated.
Our architecture, songs and gestures, incessant
announcements, and congratulatory rituals are self-
referential and inwardly focused. The liturgy, as
commonly celebrated seems more about us than God.
Even the Eucharistic prayer which is directed entirely
to God is usually celebrated facing the people.

It is never good, especially in the Church, to
consign God to the margins. This marginalization of
God is evident not only in the liturgy, but in parish
life which is often top-heavy with activism rooted
in the corporal works of mercy, but little attention
to the spiritual works of mercy. Social organizations
predominate, but it hard to find interest in Bible
Study, traditional novenas and other spiritual works
devoted to God.

Announcing God through vigorous evangelization
work is also rare and the parish seems more a
clubhouse than a lighthouse.

Human beings are important, Christian humanism
is a virtue, but anthropocentrism is a common
modern error rooted in excess. The worship of God
and the spread of his kingdom is too little in evidence



in many parishes. Parents too seem more focused on
the temporal wellbeing of children, on their academic
standing and so forth, but less concerned overall with
the spiritual knowledge or wellbeing of them.

God must be central if man is to be truly
elevated.

8. Role reversal - Jesus said that the Holy Spirit
whom he would send to us would convict the world
(see John 16:8). And thus, the proper relationship of
a Catholic to the world is to have the world on trial.
St. Paul says, Test all things. Hold fast to what is good.
Abstain from every form of evil. (1 Thess 5:21-22). So,
again, the world is to be on trial based on the light of
the Gospel.

But too often Catholics have things reversed and
put the Word of God and the teachings of the Church
on trial, judging them by the perspective of the world.
We should judge all things by the light of God. And yet
it is common to hear Catholics scoft at teachings that
challenge worldly thinking or offend against worldly
priorities. Many Catholics have tucked their faith
under their political views, worldviews, preferences
and thoughts. If the faith conflicts with any of these
worldly categories, guess which usually gives way.

Jesus says, If anyone is ashamed of me and my words
in this adulterous and sinful generation, the Son of Man
will be ashamed of them when he comes in his Father’s
glory with the holy angels. (Mk 8:38). But many are
ashamed of the Lord’s teachings that do not conform
to worldly and popular notions.

All of this amounts to a tragic role reversal wherein
the world and its notions overrule the gospel. It
should be the world that is convicted by the Holy
Spirit. Instead we put very God himself in the role of
defendant. It should not be so. Do not be deceived: God
will not be mocked. Whatever a man sows, he will reap in
return. The one who sows to please his flesh, from the flesh
will reap destruction; but the one who sows to please the
Spirit, from the Spirit will reap eternal life. (Gal 6:7-8)

Soherearejust eight entries onto our compendium
of modern errors. More need to be added and you can
help.

In John, chapter 8, when speaking to the Pharisees,
Jesus is not kind but he is loving, warning them “If
you do not come to believe that “I AM” you will die
in your sins.”

Sunday offering for June 18

Amount Number
$5.00 1
$10.00 1
$15.00 3 (1 loose)
$20.00 2
$25.00 1
$30.00 1
$40.00 2
$50.00 1
$80.00 1
$100.00 1
$105.00 1
$150.00 |

$720.00
Parishioner Total; $720.00

Average / parish household (43): $9.23
Weekly Stewardship Goal: $2200.00

Shortfall: <$1480.00>

Parist COMMITTEES
FINANCE COMMITTEE:
Myra Heltsley
Stephen Hojsan
Maria Hughes

PAsTORAL COUNCIL:
Vladimir Bachynsky
Olena Bankston
Gabriel Espedal
Mark Hartman
Luke Miller

STEWARDSHIP (FUNDRAISING) COMMITTEE:
Susan Avant
John Heltsley (fundraising consultant)

SociAL COMMITTEE
Olena Bankston
Olga Fedunyak
Mary Kitt
Michael Miller
O]{fa Miller

Lubomyra Yoldas



Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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