


. September 10,2017

O SUNDAY BEFORE THE EXALTATION OF THE PRECIOUS AND LIFE-GIVING CROSS
POST-FEAST OF THE NATIVITY OF THE MOTHER OF GOD
Hory MARTYRS MENODORA, METRODORA, NYMPHODORA

TonE 5
SCHEDULE OF SERVICES FOR SEPTEMBER 11 — SEPTEMBER 17

‘WEDNESDAY, SEPTEMBER 13 — PREFEAST OF EXALTATION OF THE CROSS.
6:00 PM — Great Vespers & Lytia (Satifies Obligation)
THURSDAY, SEPTEMBER 14 — THE UNIVERSAL EXALTATION OF THE PRECIOUS AND LIFE-GIVING CROSS (OBLIGATORY FEAST)
9:30 AM — Divine Liturgy @ Ivanna Lahody; Req: Maria Sysyn
For All Parishioners
SATURDAY, SEPTEMBER 16 — POSTFEAST OF EXALTATION
6:00 PM — Great Vespers (Satifies Sunday Obligation)
SUNDAY, SEPTEMBER 17 — SUNDAY AFTER THE EXALTATION OF THE PRECIOUS AND LIFE-GIVING CROSS ;
THE HoLy MARTYR SoPHIA AND HER THREE DAUGHTERS: FAIrTH, HOPE AND LOVE
9:30 AM - Divine Liturgy For All Parishioners

Biunas [Iam’satb — Eternal Memory

Our beloved parishioner, itt, fell o
wlecp in the Lond this past Friday. Funeral ¢ TNErE are several ways to avoid loving

M o her whole Tamilin your sravere. ¢ 000k Denythat you are a sinner. Pretend
Uk g cagH that religion is for the ignorant and the

superstitious, but not for the leamed

such as yourself, Insist that the sole
purpose of religion s social semvice.
Juclge religion by whether or not it i
accepted by the important people of
the world. Avoid all contemplation, self
examination, and inguiry into the moral

state of your soul."
- Venerable Fulton J. Sheen
(God Love You)

Parish Picnic

Mark your calendars:
Saturday September 23"

11:00 AM at Crown Point Park, Mission

Bay. Hamburgers, hotdogs, drinks. Activties

for all. Bring your lawn chairs.

Cost: 10 years of age and younger $5.00
11 and up - $15.00




THE GREATEST CONQUEROR IS CONQUERED

September 14th is the Feast of the Exaltation of the Precious and Life-Giving Cross.

There are two events in history to which
this feast takes us, as Eugen J. Pentiuc writes
in his book "The Old Testament in Eastern
Orthodox Tradition" (Oxford University
Press 2014). The first took place in the year
335, when the church built by Constantine
over the traditional site of Christ's tomb was
consecrated in Jerusalem. It was named the
Church of the Resurrection; it is now known
as the Church of the Holy Sepulchre.

The second event occurred in 629, fifteen
years after the Persians had sacked and looted
the church, taking as part of their spoils a
relic of the True Cross. In 629 the Byzantine
emperor Heraclius was able to recover the
relic, and to bring it to Constantinople. There
he carried it into the great church of Hagia
Sophia, and elevated it as a sign of victory.

Father Pentiuc notes that one of the readings
for the Great Vespers of the feast is Exodus 15:
22-16: 1. This is the account of Moses leading
the people of Israel on from the Red Sea, after
the exodus from Egypt, into the wilderness
of Shur. They come, thirsty and tired, to the
waters of Marah, only to find that the water
is too bitter to drink. As so often, the people
complain and "murmur against" poor Moses.

He, in turn, cries out to God. The Lord
shows him a tree, which he flings into the
water. At once the water becomes sweet
enough to drink. Soon the people come to
Elim where they encamp under seventy palm
trees, surrounded by twelve springs and
buoyed by God's promise that if they will keep
His statutes, He will spare them the diseases
He has used to chastise the arrogant, heedless
Egyptians.

Reading this passage reminds us that the
Old Testament often prepares us for what

happened to Jesus Christ. The tree at Marah
is like the wood of the Cross, which sweetens
everything bitter because it gives us eternal
life. The crucified Christ rises from the dead,
"upon those in the tomb bestowing life."

One of the stikhera for the festal Great
Vespers speaks about another tree: "Come, all
you nations, let us worship the blessed Tree
through which was wrought the everlasting
righteousness. For he who by a tree beguiled
our forefather Adam is himself ensnared by
the Cross." Here the blessed Tree is the cross,
but the tree with which Satan beguiled Adam
is the tree in the Garden.

SaintJohn Chrysostom also makesreference
to Satan, as the one who conquered Adam by
tempting him to eat of the forbidden tree in
Paradise. But the conqueror is conquered by
the Resurrection, which robs Satan of his fatal
power over humankind.

The tree in the Garden, the tree at Marah,
and in fact the whole Old Testament, lead us
to the Tree by which Jesus Christ will conquer
death once and for all.

Kontakion - Tone 4

By Your own choice, O Christ our
God,* You were lifted on the cross.*
Grant Your mercies to Your new
community* that bears Your Name.*
By Your power gladden the faithful
people,* and grant them victory
against enemies.* May they have the
help of Your instrument of peace,*
the invincible sign of victory.




Rational Sheep and the Word of God
Fr: Stephen Freeman - fuly 20, 2012

Any parent who has raised a child
has witnessed the miracle of human
language. Even children with handicaps
find ways to communicate except in
the most extreme circumstance. The
genius of language is not something
we learn — it is instinctual for human
beings. Those who study linguistics
and neurobiology recognize that we
have an instinct for grammar — not the
polite rules of a high school English
class — but the deep structures that
make language work — any language.
Children born into situations of “proto-
languages” such as the accidental
“pidgin” of occasional ethnic mixes —
take that most rudimentary speech and
generate a “creole” (a new language
born of such pidgins) within a single
generation. They are not taught this
language — they invent it, complete
with a grammatical structure they are
not taught by a previous generation.

The Scriptures tell the story of
humanity with a profound sense of
language. The first action of God is
speech: “Let there be light!” God does
not teach man to speak — we can only
assume from the Biblical story that
humanity and speech exist together
from the beginning. God brings the
animals to Adam, “to see what he
would name them.” Animals could not
exist within the human world and not
be named. This is not because there
is something inherently “nameable”
about animals — rather it is human
beings who must name. I say that we
must name, because it is an instinct:

theologically, it belongs to our nature.
We do not think and then speak:
thought and language are common.

Our drive to speak is more than a
matter of language. The “grammar”
that is instinctual to us marks all that
we do. Human beings have an inherent
sense of structure about everything
around them. That structural sense is
manifest in how we treat numbers, how
we treat art, how we treat everything in
the world. Our speech has a grammar
and everything around us, everything
that human beings perceive, has a
grammar. This grammatical approach
to the world is far more descriptive
of human behavior than words such
as reasonable or rational. People do
with the world what they do with
words. [For an interesting theological
reflection on doctrine as the grammar
of theology, see George Lindbeck’s The
Nature of Doctrine.]

It is our behavior with words that
perhaps best illustrates what it means
to say that we are logikos. Even an
abridged Greek-English dictionary
will give a seemingly endless list of
English words with which one might
translate logos, the root of logikos.
Most commonly, St. John’s prologue
is rendered, “In the beginning was
the Word [Logos] " The root meaning
of logos is certainly “word” (lego “to
speak”). But it is within the larger
context of human beings as speakers,
the instinctive grammarians of the
universe, that logos finds its greater
meaning. Some within the tradition



have said that human beings exist in
the image of God, inasmuch as we are
“rational” (“rational” being yet another
way to translate logikos). The result

is the imagining of human beings as
calculators. It is more accurate to speak
of rationality as the perception that
things have a grammar, a discernible
structure that is susceptible to
description and understanding.

Human beings have a natural
passion (perhaps eros would be the
better word) to explain things. We
read the world and speak it in turn. We
speak things and want to make them.
When words fail we do not abandon
our passion, but pursue the instinct
beyond the bounds of formal language.
We have learned (and invented) the
grammar of numbers and science. With
number and symbol we describe the
relationships and structure of the sub-
atomic universe. In relationship with
God we dare to speak His name and to
speak of person and substance, essence
and energy, Trinity and transcendence.
We have found no greater or more
complete statement of icons than that
“they do with color what the gospels do
with words.”

And so, we are rightly described as
logikos. It is not simply that we offer
words to God, for words are only one
manifestation of our logicity. We have
been told (!) that we are created in
God’s image. He who created heaven
and earth is imaged in those who reach
for the very structure of that same
universe. He offers the word, “Let there
be,” and we respond, returning the
praise (logikos latreia) with what that
Word has made.

We cannot imagine human
existence without our logikos way of
being. We are not logical (this word
is a caricature of the Greek). But we
cannot resist the urge to explain, to
understand, to connect and see beyond
and behind those things that appear.
Even when our explanations are wrong
we cannot accept no explanation.

As noted above, there are limits to
speech. The Church’s understanding
of God asserts above all else that God
transcends our ability to know or speak.
At its heart, true theology is apophatic
(without speech). But the Church does
not teach that God is aphatic (against
speech). That which is made known to
us in the Incarnation of Christ is God
the Logos. Even when we cannot speak
God, we can know Him. And the God
whom we know sounds an echo within
our very being.

And so the Church hymns believers
as God’s “rational sheep” (logiki
provati). It is a title of honor. The sheep
return the honor by recognizing the
Logos in all He has made (“all things
were made by Him and without Him
not anything was made”). We hear the
song of creation and the voice of its
groaning. We hear rocks sing and the
harmonies of sub-atomic particles. And
in the sound and grammar of all these
things we hear the Word of God and
sing to Him, his rational sheep.



Henua nepex Bo3aBrkKEHHAM YECHOTO XPECTA I'OCIOAHBOTO

CporopHi My uysiu cyioBa an. [1aBna npo
T€, 110 BiH HOCUTb Ha CBOEMY TUIi PaHU
Icyca (muB. Tan. 6, 17). Te came mMoxkHa
ckazaTu 1 mpo ioro llepkBy, 0co6aMBO
Ha bmmsekomy Ta Cepepnbomy Cxofi.
Big camoro mouatky Hami Llepksu, Bij
€pycamumy 0 MeconoTamii, HOCSTH Ha
CBOEMY TUJII >KMBOTBOPHI 3HaKU Xpucrta
po3M’SITOrO.

Y upomy € nokyamKaHHs Hammx Llepkos.
Po3Baxkmo mpo Te, HaOIMXKAKOUKUCH [0
CJIaBHOrO IOBijieto BomjioueHHs ['ocnopa,
3aBJISIKM SIKOMY HaM JlapoBaHe XUTTs. Mu
CBATKYBAaTMMEMO 1}0 He30arHeHHY TOJIit0
no Bcix LlepkBax Hamioro kparo He 3aJJisi
TOro, OO MO-JIOJICBKN XBAJUTUCS HEIO,
a 318 TIMOLIOro MNEPEeXUTTS UbOro
TalHCTBA.

Benuke cBsaTro Boznsukenns YHecHoro
i KusotBopHoro Xpecta ['ocnopnboro
LlepkBU BpOUKMCTO BIIAHOBYIOTH YIIPOJOBXK
I’ ITHAAUATU CTOMITh. Uepe3 fBa [HI MU
CBATKYBAaTMMEMO L0 TOJiI0, & ChOTOJIHI
3aMpoLIeH] NiIrOTyBaTUCS [0 HET.

CrnpsimoByiiMo cBiii noryisg o Icyca,
niHeceHoro Ha xpecti. Mu € Tinom
Xpucra B HalllOMy Kparo, 1 MU TIOKJIMKaHi
Oytu mnornsyom Ha Icyca Bcix THX
JHofiel, 3 SIKUMU JKUBEMO, OyTH TXHIM
norJiiaoM, 3BepHeHnM 1o ['ocnopa, Axuin
MPOCJIABUBCS HA XPECTi, BOCKPEC, BO3HICCSI
Ha He0o 1 Kimue 3a co0010 Beix mmopei. e
OJJMH 3 acCMeKTiB MOKJIMKAHHS BCIX Hac,
mwo TBopuMoO LlepkBy. IlepexuBaimo ue
NOKJIMKAHHSL Y TIPaB/l — Yy NpaB/l HAILOro
cepusl.

Posn’situit I'ocniofs Bockpec 1 Bo3Hiccs
no Orua. Ane BosHiccs Cun Yomosiunin
JINIIIE TIICJIST TOrO, SIK 31MIIOB Ha 3eMIIIO,
abu B35THU 31 CO00I0, TOOTO B3SITH Ha cede
T€, YAM MU €, a Haimepule — Haul rpix.

HacnipaBni e fesiki paHu Ha CBOEMY
T11 XpUCTOC OTPUMYE 330BHI1, HalO1IbLLIE
K 1X 3aBIaEMO MM, KOJM HE BHU3HAEMO
TOr0, XTO NomoouB Hac. Icyc, ymoonenuit
Cun OTygl, 31AI0B JI0 HAC, PO3ALIMBLIA
Hallly HeMIY 1 cTpaXkjiaHHs. BiH 31/110B y
NpipBY HALIOT CIAOKOCTH, Ha caMe THO. Mu
3BUKJIA CKap>XKUTUCS, KOJIM LIOCh HE TaK —
e NpUTAMaHHE BCIM JIIOJISIM — ajie YoMy
MU, Oy[ly4y 4y TIMBUAMMU JI0 CTPaXK/aHb, K1
TOPKAIOThCSl HAC, BOJJHOYAC HE BU3HAEMO,
1I0 BOHM € TaKOX CcTpaxkaaHHsmMu Icyca?
HoBamtoguHa,a Hero MU €, TOBUHHA 3BOJIUTH
CBIl mornsyyy Ha ATHUS, NPUHECEHOrO
B KEpPTBY, MiJIHECEHOIO, BOCKPECJOrO.
Takum € nornsy Haaii. Hagiero Llepksu €
Xpucroc, Aknil Ha CBOEMY XPECTI NOJ10J1aB
cmepTb. [IpociMo Moro HanmoBHMTHM Hauii
Ceplsl IyXOM CHiBCTpaKiaHHs1, ajgke Bin
CTpaxK/a€ 3 HAMH 1 3apajiv HaC.
Bo3iBikeHHsT XpecTa MU MOXKEMO
NEePEXKUBATU LIOXBUJIVHY, KOJIN
CTPaX/JAEMO caMl YU KOJIM BHUSIBIISIEMO
yBary [0 CTpaxkjiaHb MHIMX. bByrtn
nepeMiHeHnMu y XpHCTi, OyTH HOCISIME
Haflil, — O3HAYa€ XHUTU XPUCTHSHCBKIM
peanizaMoM, aJke pealibHICTh — L Hall
Bor, dAxnit € mo060B’10. Xo4ya M1 CXUJILHL
3aCy/KyBaTU caMMX ce0e — MOXKIIMBO,
yepes HENPUMHATTS ce0e — Ta 3aCy/IKyBaTH
uHIIMX, ofHaKk OTelp Hac HE 3aCyJIKYE.
BiH cTpax/jae CTpakJaHHSIM CBOIX JITEN.
BiH xoue gatui iM CBO€E XKUTTSI.
[TpoTsrom 1iei boxecTBeHHOT JITYyprii
— Hawoi nopgsgyHoi odipyu — MiJHECIMO
CBOI ceplisl, 3aTpUMaiMO CBiil MOTJIsiT Ha
Icyci. Ake yepe3 Hboro mo00B Haoro
OTust MOXKE CTaTu JKepesnoM Hajii s
0araTbox.
Kan KopOoH, I]e Ha3usaemuvcsa
ceimankom, JIbBiB, CBiuago 2007



WHAT 1S A FIRST-PORTION GIVER?

A First-Portion Giver is a believer who offers a first-portion of his time, talent, and
financial resources out of grateful recognition of the fact that all he has, he holds in trust from God.

A First Portion Giver offers a
first portion of his time.

“Let us spur one another on
toward love and good deeds.
Let us not give up meeting
together, as some are in the
habit of doing. But let us

A First Portion Giver offers a
first portion of his falent.

“There are different kinds of gifts,
but the same Spirit. There are
different kinds of service, but the
same Lord. There are different
kinds of working, but the same

A First Portion Giver offers a
first portion of his treasure.

“Concerning the collection
for the saints..., on the first
day of the week, each one of
you should set aside a sum of
money in proportion to the

encourage one another...” God works all of them in all men.”  income God has given you...”

Hebrews 10:24-25 1 Corinthians 12:4-6 1 Corinthians 16:2

BignoBigHo 0 ¢isiosorii Hamii o4i po3TalloBaHi Tak, 1106 6GAYUTHU
IHIIKX JIto/leH i BCIO nepcneKTUBY. ToMy mobadyuTu cebe CKAAJHIlIE,
a 6e3 J3epkajla NPaKTUYHO HeMOXJuBO. [loAibHO W 3 HaMIKMMU
«JIyXOBHUMU OYMMa»: HUMH [AyKe A00pe 6aYMMO iHINHX, IK BOHH
KUBYTb, Jle TOMUJISIIOThCS, YUM 0OpaXkaroTh HAC, ajie 3HAaYHO MEHIIe
6ayuMo cebe, 110 Oijbllle — YacTO 3aMiCTb NMOJMBUTHCA Ha cebe B
icTUHI, MU 371€6i/1b11IOTO ifjeanizyeMo cebe.

Mu ny>xe BUMOTJIMBI 10 OJIMKHIX, 3aCy>KYEMO 1X, HEMOBOM NPOKYPOPH,
aJjie BOJIHOYAC Ay»Ke MoOJIaKJIUBI /10 cebe, BUMIPABJOBYEMO cebe, SK
aZiBOKaTu. AJsie nnepen, borom BCi MM 0JlHAaKOBIi ¥ piBHI, He3aJI€>KHO BiJ
CTaHOBUIIIA, B AIKOMY IepebyBaeMo. | uus npaB/ia, a XTO IOMUJISETHCH,
Bor 6a4yuTh He3aJIeXKHO BiJj TOro, IK 6a4MMO Lie MH.

BaxksivBo, 11106 KOXKeH i3 Hac maMm’siTaB, 1[0 MM BCi MOJiOHI y CBOIH
60poTHOI 3 HeJl0/liKaMH, BalaMu, TpobJyieMaMu U TpyaHouaMu. Kosiu
g Majaro, TO UIyKal PO3YMiHHA B O4Yax IHIIMX, — TaK CaMO W iHIII,
3a3HaBILIM YMaJiKy, OYiKylOTb BiJ Hac mob6JsaxauBocTi. CTapanMocs
CTAaBUTUCA JI0 iHIIHUX TaK, IK MM X0YEMO, 1100 BOHHY CTaBUJIKCS 0 Hac,
1 B TAKOMY CMUpPeHHI bor, AK y A3epKaJii, IOKa)ke HaM Te, 40ro MU He
MO>KEMO MM0OAYUTH CaMi.

+ BEHEJUKT (As1eKCiiuyK)




Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens
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Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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