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. September 17,2017

SUNDAY AFTER THE EXALTATION OF THE PRECIOUS AND LIFE-GIVING CROSS;
THE HoLY MARTYR SOPHIA AND HER THREE DAUGHTERS: FAITH, HOPE AND LOVE

TonE 6

HEDULE OF SERVICES FOR SEPTEMBER 1

SATURDAY, SEPTEMBER 23
Please Note: NO Vespers this evening

EPTEMBER 24

SUNDAY, SEPTEMBER 24 — SIXTEENTH SUNDAY AFTER PENTCOST;
THE HoLY PROTOMARTYR AND EQUAL-TO-THE-APOSTLES THECLA.

9:30 AM - Divine Liturgy

For All Parishioners

Services for Mary Kitt
Thursday, September 28

3:00 PM - Internment at Holy Cross
Cemetery.

Saturday, September 30

11:00 AM - Parastas at St. John
the Baptizer followed by memorial
luncheon.

Fr. James will be away...

.through this Friday, 9/22 for the anual
clergy retreat. In case of an emergency please
contact Fr. Brian Escobedo of Holy Angels
Byzantine Catholic Church at (858) 277-2511, or
Fr. James Babcock at (714) 600-3660.

Parish Picnic

Mark your calendars:
Next Saturday September 23™

11:00 AM at Crown Point Park, Mission
Bay. Hamburgers, hotdogs, drinks. Activties
for all. Bring your lawn chairs.

Cost: 10 years of age and younger $5.00

11 and up - $15.00

Po3nymu Bin Bnaguku Benenqukra

Y UIONIEHHMX JKUTTEBUX MNpOOJIEMax MM HE pa3
MOXKEMO HapikaTu, IO XTOCh HAC PO3JpaTyBas,
MOBIB 10 37I0CTi, HEOOpe 3 HaMHU TIOBIBCS, i came
TOMY MU TaK BiflpearyBaju, 3rPILIMIM Yy CBOEMY
cepii 4M Cynpotu OmkHboro. OpHak Halia
NOBEJ[iHKA B KPUTUYHUX CHUTYAIisX 3aJIeXXUTh BiJl
TOTO, SIKi MU BCepenuHi. AJKe Te, 10 HOCUMO B
Ceplli, BUSIBJISIETLCS Y BUMHKAX.

Ak «poOpe JepeBO HE MOXKE POAUTH IOraHOro
IJIOfly», TaK 1 MU HE MOXKEMO J00pe pearyBaTu,
KOJIM HE MAEMO TOrO «100pa» BeepeauHi. SAKio mu
HOCHMO y CBOIX CepLsiX JIFO0OB, JIAMIHICTb 1 MU, TO
1 3 ONIM>KHIMM KUBEMO B mo60131 JIATITHOCTI 1 MUPI.
SIKIII0 HOCMMO Yy CBOEMY ceplli 37100y, HEeTpUsI3Hb,
THiB, 00pa3u, TO Iie 1 MOIMPIOEMO HABKOJIO cebe.
Jlekonu crnopiBaemMocsi, 10 BTaiMO 1ie B coO0i, —
MOKIIMBO, aJie JI0 SIKOTOCh MeBHOTO MoMeHTy. Komm
HACTaHYTb HAMBAXK4i XBUJIi SKUTTS, TOAi Oy7ie BUTHO,
KMM 4 € 1 110 51 Holly Y CBOeMy ceplii. OTox, 16aitMo
NpOo YUCTOTY CBOTO cepis!

A Reflection from Bishop BENEDICT

In life’s daily trials, we often complain that someone
has irritated us, brought us to anger, or behaved badly
toward us, and because of the way we responded,
we sin against our neighbor openly or in our hearts.
However, in critical situations, our behavior depends
on who we are inside. After all, what we carry in our
hearts is manifested in actions.

As "a good tree cannot bear bad fruit," so we cannot
respond well when we do not have that "good"
inside. If we carry love, gentleness, and peace in
our hearts, then we live with our neighbors in love,
gentleness, and peace. If we carry malice, hostility,
anger or insults in our hearts, then we spread them
to those around us. Sometimes we hope to hide these
thoughts within ourselves, perhaps, but only for a
while. When the hardest waves of life come, then it
will be clear who I am and what I carry in my heart.
Therefore, care for the purity of your heart!



IIponoBins B Hexirro miciast Bo3asyoxenus

B in’a Omua, i Cuna, i Ceamozo /lyxa!
Carasa Icycy Xpucmy!

Hoporiy Xpucti 6parrs i cecTpu, B
CHOT'OJIHIIITHBOMY €BaHI'€JIbCBKOMY UMTaHHI
I'ocrions roBOpMTH 10 HAC IIPO HAWTOJIOBHIIIIE,
IIpO TOV NUIAX, WTu sikuM BiH Hac 3akimkae.

Irax Xpucra — €qyHMI IMIIAX KUTT,
TOMY IIIO BCl iHIIi — yrronceki. JIronu
6araTo gisHamics, 6araTo 3aBOIOBAJIMN,
IIOZI0JIaJIV XBOPOOY, IPOHMKIIN B JAJIEK] Ta
BKKOOCTYITHI MICIIsI, CITyCKJIMCS Ha JTHO
MOPSI 1 HiTHIMaIMCS BUCOKO HAJI 3EMJIEIO,
aJte 11e He 3POOVUTO KUTTSI KPALVM Y1
HJACJIMBIIIIVIM.

I Mu posymiemo, gomy I'ocniogs roBopuTs
HaM IIi CJIOBA: «fKxa KOPMCTS JIFOMVHI, KOJIN
BOHA Ipui0ae BeCh CBIT, a ALy CBOIO
zananactute? (Mx. 8, 36). ITomipkyiimo
PO 11€: YOro 6 JIFO/IMHA He JOCSIIIA, KO0
ii my1a ogHOYACHO He 30aravyyeThes, He
CTa€ NULXETHIIIIO0, HE IIPOCBITIIOETHCS,

— yce 6yae mapHo. I 3apa3 mu e 1o6pe
YCBiOMIIIOEMO, AMBJISIYMCH HABKOJIO cebe,
3HAIOYN, L]0 HABITh MaTepiaIpHMIit JOOPOOYT
HE MOX€ 3POOUTH JIIOeN KPALIVIMIA.
ITotpibHo, 11106 Hyx 0xxMBOTBOPsABCS boxxoro
IPABIOI0 — TOZI JIFoiMHa Oy/ie IaCIMBOIO.

Boxe nBi Tmcsdi pokis, sixk Crracuress
IPOroJIOCHB HaMm I icTuan. Yomy x mroan
IIYKAIOTh IPABIY B IHIIMX MICIISX 1 HOTIM
3a3HAIOTH ripkoi nopasku? Yomy moci
MOTYTHS Npasja CBaHTeIis 1Ie Tak MaJIo
3pobuIia B CepLISIX JIIOZell 1 HaBiTh B CepLysix
Bipyrounx siozeit? Tomy mo I'ocrions,
HEBMVIMO 3IMIINBIIVCH HA 3€MJIi, X04e, 1100
Bicanxamu Voro cesiroro €sanrerist 6y
y4Hi, TOOTO MU 3 BaMM, JIFOJIM, SIKi HOCATH
Ha TIiJIi XPeCT, Ha3MBAIOThCS XPUCTVSIHAMIU.

I Tomy Bin ropoputs: «... xT0o Bu3Hae Mene
nepes JIoapMM, Toro BusHaio i Sl nmepen
Oruem Moim Hebecaum» (M. 9, 32). I e
I'ocriops roBoputs: «Tax Hexaii cs€ CBITIIO
BAllle IIepe JIF0AbMY, {00 BOHM Oaduyum Baiii
n06pi aina i npociaasisin OTIis Baoro

Heb6ecnoro (M. 5, 16)».

Ko mu mypo it cnpaseinso
IMOCTaBMMOCEH 110 cebe, TO moHaunmo, 110
caMme B HaC MICTUTBCA MIPUUIMHA TOTO, IIIO
cuta €Bauresnii He i€ B CBiTi Tak, SIK BOHA
MOTJIa JisTH, Koy 6 My Oyyvt CrpaBxHIMM
XPUCTUAHAMM, TIOBHUMM BipM, CYUIA JTyXa,
Hagii Ha ['ocnioza 71 1106081 10 JIIOIE.

CBiTOBI LILOI'O MU HE BUSBIIN, HE
MOKA3aJIM i ONMHUJINCS B TUX YK€ TEHETaX, B
sikux sxuBe cBiT. Koy mu 3 Bamu npuxopmmo
Ha CIIOBiib, MM, Ha 5XaJIb, CIIOBIJ[yEMOChH Y TUX
K€ Tpixax, sIKi BJIACTYBI BCIM JIIOSIM — LIIM MU
BUSABJISIEM CBOE O€3CMILIA, CBOIO HEMIY, CBOIO
HUILIICTS.

ITepenoscim I'ociogs roBopuTk: «XT0
xoue ity 3a MHoOI0, Hexait 3pedeTscs cebe,
i Bi3bMM XpecCT cBiit, i 328 Muoro ire»(Mk. 8,
34). SIx Baxkko yironuHi BikuHyTH cebe, ampKe,
HasiTh 110 ['ocriozma 3Beprarounce, fymaemo
1Ipo Te, 11106 MaTu st cebe Buroxny. Axiro
Voro nmomobuTy no-CrpasKHbOMY, Hallle
UTTs Oyze iHmmm. «Bissmu xpecT cBii, a
XPEeCT 03HAYA€E CIYXKIHHSA, a HE IIPOCTO IPaIlio,
cxopbotu i1 xBopobu. ITpars, ckopboTy,
XBOpOOM i B TBapMH OYBaIOTH, aJI€ XPECT Hece
TUIBKM CBIZJOMA JIIOIVIHA, SIKA TPYAUTHCS B IM'SI
6JVKHBOT 0. «3a MHOIO Jizie» — 11e 03Ha4Ya€e
HaBUYMTUCA XUTU B | ocriomi.

I sixiio croroHi npu cBiTii €BaHreii
MU caMi BYMHMMO Haji cO60I0 Cyz, BCi
BUBHAEMO, 1[0 MU € HETITHUMU Ta 1[0 CTAJIN
IePEIIKO0¥0 Ha IIIsAXy crpasy boxoi.
Busnaroun 1ie 3 ripkoT010, MM HE IOBMHHI
BIIQJIATM y Bif[4ali, Bijfyaii, TOMY IIIO TOM, XTO
Bipy€, XTO MOJIUTHCS, XTO JTIOOUTB JIIOJIEN
— 3aBX/IM BiTayBaTMMe npucyTHIiCTS boxoi
6naromari. HaBiTk, axiio Hac 3IMLIATUMYTh
cwm, € Toit, XTo HaM iX 3HOBY ITOMHOXXWTb.

Tax 6ymemo Ty 10 KiHIIS JHIB 1 KON
NPOMJIEMO LI IUIAX, KU TIJILKY Ha IT0YaTKY
3A€THCS CTPALIHNUM Ta BOKXKNUM, KOJII
Bimrayemo boxxy 6aromars, sika HaC 3MilTHIOE
TOJIi PaiCHO ¥ 31 CMUPEHHSAM 6y;1eMo HECTU
XPECT CBiif, 3HAIOUN, IIIO IIMM BIKPUETHCS JIJIS
Hac Bxig no Ilapcrsa Hebecnoro. Amins.

muTp. npoT. Bacws Janmnpuni



THE TREE HEALS THE TREE
September 14, 2017 - Fr. Stephen Freeman

Readers of the New Testament are
familiar with St. Paul’s description of Christ
as the “Second Adam.” It is an example of the
frequent Apostolic use of an allegoric reading
of the Old Testament (I am using “allegory”
in its broadest sense — including typology and
other forms). Christ Himself had stated that He
was the meaning of the Old Testament (John

5:39). Within the Gospels Christ identifies

His own death and resurrection with the
Prophet Jonah’s journey in the belly of
the fish. He likens His crucifixion to
the serpent raised on a staff by which
Moses healed the people of
Israel. Without the allegorical
use of the Old Testament — |
much of the material in the
gospels and the rest of the
New Testament would be unintelligible.

Orthodox  Christians are  very
accustomed to this manner of handling
Scripture — the hymnography (largely
written during the Patristic period) of
the Church’s liturgical life is utterly
permeated by such a use of allegory.
The connections between New
Testament and Old — between dogma
and the allegory of Scriptural imagery is
found in almost every verse offered within
a service. Those who are not familiar with
the Eastern liturgical life are unaware of this
rich Christian heritage and of its deep doctrinal
piety and significance.

In the Feast of the Holy Cross, the
hymnography at one point makes the statement,
“The Tree heals the Tree.” It is one of the
marvelous commentaries on the life of grace
and its relationship to the human predicament.
It refers to the relationship between the Cross
of Christ and the Tree of the Knowledge of
Good and Evil. The latter was the source of the

fruit that Adam and Eve consumed that was the
source of their fall from grace. The “Tree that
heals” is none other than the Cross of Christ.

I am struck particularly by this treatment
of Biblical imagery. The meditation does not
say that the Cross destroys the tree whose
fruit, along with our disobedience, brought the
human tragedy. The Tree heals the Tree. In the
same manner, the Kingdom of God does not
destroy creation — it makes it whole.

There is a tendency within our lives to
view failure and disasters (whether self-
inflicted or otherwise) as deep tragedies
that derail our lives and the world
around us. Our heart becomes
confused when the thought of
“if only” takes up residence.
But the Tree heals the Tree.
In God,nothing is wasted.

It is the spiritual habit of the Church’s
liturgical life to see the story of Christ in
everything. Every story involving wood
or a tree seems to find its way into

the hymnography of the Cross. The

same is true for many other images. I

believe this way of reading Scripture is
also a key to the Christian life. Our
hearts are such that they generally do not
see the Kingdom of God — we see only
the tree and our disobedience. But Christ
Himself became sin that we might become the
righteousness of God (2 Cor. 5:21). He took
our life upon Himself that He might bestow
His own life upon us. Thus Christ has entered
all things that He might make all things new.
Nothing is wasted.

— Fr. Stephen Freeman



Reading by the Light of Christ
June 28, 2016 - Fr. Stephen Freeman

Let us suppose that you have heard the story
of Jesus, in a fairly bare form, nothing like
as complete as any of the gospels — just a
general outline. And then let us suppose that
the only Scriptures you have access to are the
Old Testament. You have never seen a New
Testament and do not have its phrases in your
mind. And then let us suppose that you sit
down to read the Old Testament for the purpose
of finding Christ within its pages. How far do
you think you’d get? Something like this was
the task that confronted the primitive Church
and the Apostles. Or at least we can posit such
a thing.

So, we may ask, how do you get from such
a situation to the full-blown midrash that
is the New Testament? By that, I mean, a
writing whose use of the Old Testament is
presupposed atevery turn,but nowhere follows
a truly rational, discursive path through those
writings. Mind you, the writings that comprise
the Old Testament are little help, in and of
themselves. They are a disparate collection of
primal stories, histories, and poetry ranging
over a period in excess of a 1,000 years,
spanning a number of cultures.

Anyone who today suggests that we should
read the Scriptures in a “rational” manner
is ignoring almost the entire process that is
actually at work when a Christian reads the
Old Testament. For example, nowhere in the
Old Testament is there an overall scope of the
expectations concerning a coming Messiah.
There is no narrative within the Old Testament
of what a Messiah will do or accomplish.

The early Christian reading of the Old
Testament (of which the New Testament
is our prime example) is, in fact, a strange
assemblage of frequently unrelated verses and
assages whose Christian usage is often quite
independent of their contextual meaning.

Contemporary Christians never come to the
Old Testament in the manner of the writers
of the New. We cannot approach many of
the passages in Isaiah, for example, without
hearing the strains of Handel’s Messiah.

We are the heirs of 2,000 years of Christian
appropriation of the Old Testament. We often
fail to recognize how remarkable our usage is.

I do not write any of this to suggest a problem
with how the New Testament handles the Old.
I accept the Christian interpretation of the Old
Testament as a foundational part of the faith.
It is affirmed in the Creed: “According to the
Scriptures.”

Think for a minute about that phrase. It
is stated, “...who on the third day rose
again from the dead in accordance with the
Scriptures...” (1 Cor. 15:4). To what Scripture
is St. Paul alluding when he says “on the third
day?” I should quickly add that St. Paul is here
quoting what he calls a “tradition.” It is clearly
a primitive form of what would be called the
Apostles’ Creed. But what Scripture?

The only place in the Old Testament that hints
at such a thing is the three days of Jonah in
the belly of the whale. But that reference is
in no way obvious. It could indeed have been
treated as incidental to the story. But we hear
Christ in the gospels referencing the “sign of
Jonah” and predicting His three-day burial and
resurrection. And this is my point. The New
Testament only reads the Old in a Christian
manner, because that manner was handed
down to the Apostles by Christ Himself.

Another example is Christ as the Paschal
Lamb. St. Paul says, “Christ our Passover is
sacrificed for us,” but there is nothing within
the Passover story as it stands in the Old
Testament that suggests that it is a type of the
Messiah’s deliverance of God’s people. The
same can be said of the Messiah as a sacrifice.
Indeed, the primary focus of what little Old
Testament interest there is in a coming Messiah
seems to be primarily directed towards a
political manifestation. That was precisely the
character of the other “false Messiahs” who
came and went near the time of Christ.

But the Christian reading of the Old Testament
is something new on the scene of Judaism. In a
very short order (cf. 1 Cor. 15 and the “Creed”
embedded there), there is a clear hermeneutic



of the Old Testament that bears all of the
outlines that direct the thoughts found within
the New Testament writings. And those
thoughts shaped the narratives of the gospels
and everything else that came afterward.

I believe that it is historically absurd to
suggest that such a narrative has any source
other than Christ Himself (as the gospels
themselves suggest). How the Church reads
the Old Testament shows no particular signs of
evolution or development. Instead, it seems to
burst forth in full bloom. The “in accordance
with the Scriptures” is itself one of the proofs
of the resurrection.

But that reading of the Scriptures was not
arrived at by a rational, systematic approach.
It was revelatory, apocalyptic, and sudden.
And this is very much what the gospels
themselves say. When Christ appears to the
two disciples on the road to Emmaus who are
clearly troubled and discussing the events and
rumors of the resurrection, He says:

“O foolish ones, and slow of heart to
believe in all that the prophets have
spoken! Ought not the Christ to have
suffered these things and to enter into His

glory?” And beginning at Moses and all
the Prophets, He expounded to them in
all the Scriptures the things concerning
Himself.

This is the origin of the Paschal narrative, the
peculiar way of reading the Old Testament
that marks the Christian faith.

But this is where I want to press a further
point. How is it that those who demand a
rational/literal approach to the Scriptures fail
to see its incongruity? The Christian faith
reads the Scriptures (OT) under the direction
of a Tradition that was given by Christ. And
it can only read in that manner if it reads
faithfully. By the same token, the work of the
historical critics is an interesting artifact of
our modern times, but it has nothing to say to a
Christian hermeneutic that has always read the
Scriptures in accordance with the resurrection
and not in accordance with history. Whatever
the origins and intentions of that collection of
writings (the Old Testament) may have been,
they are now and forever exalted into the
Scriptures of the New by the resurrection.

We call ourselves believers because,
as it seems to us, we believe in God;
we go to church; go to confession;
receive Holy Communion and pray.
But when we look attentively at our
daily lives, at our daily obligations
where our faith should manifest
itself, it becomes clear, how little we
live in God. We make decisions on
the basis of our human experience
and ability, on our manner of
approaching situations, and on

our criteria. We do not have a deep
understanding, that Christ - that He
is the fountain of life, that in Christ
is life eternal.

We need to uncover for
ourselves and come to understand,
that Christ the Lord - Alfa
and Omega, which means the
beginning and the end of
everything, and that it is precisely
in Him that we attain fullness in
everything. Therefore the answer
to every question; the beginning
and end of our life; is always and
forever to search for God, to be
with God and to act in God

+ BENEDICT (Aleksiychuk)




The Holy Martyrs Vera, Nadia and Lyubov
(Faith, Hope and Love)
and their Mother Sophia (Wisdom)

They all lived and suffered in Rome during the reign of
Emperor Hadrian. Sophia was wise, as her name implies.
She was left a widow, and had established herself and
her daughters well in the Christian Faith. When the
persecuting hand of Hadrian extended even over the
virtuous home of Sophia, Vera was only twelve years
old; Nadia, ten years old; and Lyubov, nine years old.
Brought before the emperor, these four held each other's
hands “like a woven wreath,” humbly but steadfastly
confessed their faith in Christ the Lord and refused
to offer sacrifices to the pagan idol Artemis. Before
their suffering, the mother encouraged her daughters
to endure to the end: “Your heavenly Bridegroom,
Jesus Christ, is eternal health, inexpressible beauty and
eternal life. When your bodies are slain by torture, He
will clothe you in incorruption and the wounds on your
bodies will shine in the heavens as stars.” One by one
the torturers inflicted cruel torments, first on Vera, then
on Nadia, and then on Lyubov. They beat them, slashed
them, cast them into fire and boiling pitch, and finally
beheaded them with the sword one after another. Sophia
took the dead bodies of her daughters outside the town
and honorably buried them. She remained at their grave
for three days and three nights, praying to God. Then
she gave her spirit to God, flying off to Paradise, where
the blessed souls of her glorious daughters awaited her.

Sunday offering for August 27

Amount  Number
$5.00 |
$10.00
$15.00
$20.00
$23.00
$30.00
$40.00
$80.00
$100.00
$105.00
$400.00
$753.00

Parishioner Total: $733.00
Visitor Total: $10.00

Average / parish household (43): $9.40
Weekly Stewardship Goal: $2200.00

Deficit: <$1467.00>

(loose)
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Sunday offering for September 3

Amount  Number
$5.00 |
$20.00
$25.00
$40.00
$50.00
$69.00
$70.00
$75.00
$100.00
$105.00
$300.00
$944.00

Parishioner Total; $919.00
Visitor Total; $25.00

Average / parish household (43): $11.78
Weekly Stewardship Goal: $2200.00

Deficit: <$1281.00>
Sunday offering for September 10

(loose)
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Amount  Number
$10.00 |
$14.00 1 (loose)
$15.00 1
$20.00 3
$25.00 l
$30.00 |
$40.00 3
$50.00 |
$75.00 |
$90.00 1
$120.00 |
$160.00 1
$769.00

Parishioner Total: $769.00

Average / parish household (43): $9.86
Weekly Stewardship Goal: $2200.00

Deficit: <$1431.00>




Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278

Eastern Christian Bulletin Service — PO Box 3909 — Fairfax, VA 22038-3909 www.ecbulletin.com Phone: 703-691-8862 — Fax: 703-691-0513



