


. October 8, 2017
u EIGHTEENTH SUNDAY AFTER PENTCOST;
OUR VENERABLE MOTHER PELAGIA OF ANTIOCH
TonE 1
HEDULE OF SERVICES FOR OCTOBER 9 — OCTOBER 1

SATURDAY, OCTOBER 14
6:00 PM — Great Vespers (satifies Sunday obligation)

SunDpAY, OCTOBER 15 — SUNDAY OF THE FATHERS OF THE SEVENTH EcUMENICAL CoUNCIL; OUR VENERABLE
Farner Eutnymius THE NEw; THE HoLy VENERABLE MARTYR LUCIAN, PRESBYTER OF
GREATER ANTIOCH
9:30 AM - Divine Liturgy For All Parishioners

k) 5:55 . . :cc---oooocc-o-oooooc---oooooc---ooooocc--:
JZ.%W& s Christ Our Pascha Study Group will start ¢

Ortlhodox SPouardsl : on October 15,2017 at 10 am PST at the *

! Sts. Peter & Paul convent chapel. You can :

cordialy todes our parish lg fotr g join through Zoom.com if you have a &
e i me thetr : computer with a camera and microphone :
‘ . : by emailing Sr. Ann at srannl@aol.com.
Yarish Feast D, ay + She will send you a link that will get you
y gety

Jmaégy/ October 70, 2075 : to the meeting site.

0. AT s, , : There will be monthly topics for the :
/000 /{/%@ijw : Study group: for those that don't have a :

Janclheon i the Olurch ng‘ﬁ/‘ : catechism Sr. Ann can send scans prior to :
e Divine f% : the meeting.

ceserecerenssenesiuiiias i October 15 - Patriarch's letter, structure : :

L | of catechism, based on Anaphora :
and Creed, unique features of the :
Catechism

November 12 - Faith of Our Church,
what do we believe, Creed

December 10 - Holy Scripture and
Tradition, Kerygma and Catechesis,
Holy Fathers & Mothers, Growth in
Faith

Other dates will be scheduled with the

Parish Rummage Sale
There will be a rummage sale on Saturday,
November 11 to benefit the parish. We are already
accepting donations. Volunteers are needed. group
You can bring items after Liturgy or you can contact
Olena Bankston at (619) 567-6967 to schedule a time
to drop off your donations.

Please register by emailing or calling Sr 3
: Ann at srannl@aol.com or 412-260-1607


http://zoom.com
mailto:srannl%40aol.com?subject=Christ%20our%20Pascha%20Study%20Group

THE LONG DEFEAT AND THE CROSS
July 18, 2014 - Fr. Stephen Freeman

Few ideas contrast as starkly to our modern myths as
Tolkien’s view of history as “the long defeat.” I have
been very interested in the continuing comments that
struggle with the perceived pessimism of such a phrase.
I have refrained from commenting at length myself, for
the very reason that I wanted to do so in an article. For
the nature of the long defeat that is the Christian life
and the Christian experience through time goes to the
very heart of the faith — and a heart that most would
like to avoid.

For the long defeat through time is nothing other than
the playing out of the Cross through time. It is not the
failure of the Church and of Christians — though our
failures certainly participate in the long defeat. Nor is
it a pessimism born of the modern experience as we
reflect on the tragedies of our times.

The tendency of many (particularly among
contemporary Christians) to relegate the Cross to a
historical moment, renders that “defeat” to the past
and writes the remainder of subsequent history and the
coming future under the heading of the resurrection.
Christ died — but now He’s risen — having taken away
any need for the Cross.

But this is utterly contrary to the preaching of Christ
and the witness of the Scriptures. The Cross is more
than historical moment — it is a revelatory moment as
well — one that makes known the way of God and the
manner of our salvation — always and everywhere.

Whosoever would be my disciple, let him deny
himself, take up his cross and follow me.

The cross to which Christ refers is improperly relegated
to an individual’s experience in contemporary thought.
The whole history of the Church, its path through time,
has been a manifestation of the Cross. The occasional
“triumphs” (as measured by the world) are very often
the times of greatest unfaithfulness to the gospel.
The “blood of the martyrs is the seed of the Church,”
according to the fathers. We have no teaching about
building on “success.”

Just as all of human history prior to Christ is seen
as culminating in His death and resurrection — so all
subsequent human history should be seen as a cosmic
version of the same.

The vision of St. John is the triumph of the slain Lamb.

The witness of the faith points towards a coming victory.
But that victory is ironic, sudden, and an intervention
rather than an unfolding of an evolving kingdom. There
is no Scriptural nor patristic witness contrary to this.

Tolkien understood all of this through the lens of his very
classical Roman Catholicism. The same understanding
permeates the thought of the Orthodox fathers as well.
If there is an “evolution” or an “unfolding,” it will be
of the Cross as seeming defeat.

And unless those days were shortened, no flesh
would be saved; but for the elect’s sake those days
will be shortened. (Mat 24:22)

The Church is the body of Christ, and, like Him, its
culmination in the world will be crucifixion. The
character of a world that crucifies the whole of the
Church, is the character of the darkness that has been a
murderer from the beginning.

If the world hates you, you know that it hated Me
before it hated you. If you were of the world, the
world would love its own. Yet because you are not of
the world, but I chose you out of the world, therefore
the world hates you. (Joh 15:18-19)

That hatred of the light is the source and cause of
human suffering. It is already present in the world, and
it grows. The trajectory of that growth in the short term
cannot be described. But the trajectory in the long term
is nothing short of the Cross — the long defeat.

I think that some Christians are uncomfortable with
a phrase like “long defeat” because the Cross has
somehow lost its original meaning for them. So
swallowed in the victory of Christ’s resurrection has
it become, that we fail to remember its character of
defeat. Our adversary understands only that our defeat
means his victory. In this he is utterly mistaken and it is
the resurrection that assures us and encourages us not
to fear the Cross.

But the resurrection is never anything apart from the
Cross. There is no Resurrected Christ who is not always
the Crucified Christ. Nor will there ever be a victorious
Church that is not always the defeated Church.

Those who long for a return to Christendom (in all its
various forms) engage in an understandable nostalgia.
But they do not engage in something promised by the
gospel nor established as a theological necessity.

The promise to the Church is that the “gates of hell
will not prevail.” People fail to realize that those gates
are something that shut us within hell. The gates will
not prevail for we will be victorious from within hell
itself — even as Christ our God trampled down death by
death, and not from without.

The long defeat is the path to Christ’s victory. There is
no other path and no other true victory.



CuH ynosu 3 Hainy
Jlyka 7, 11 — 16

HaBkoJio Hac manye 3amilliaHHsI, MU
Ypa>KeHl PI3HOMaHITHUMU TICUX03aMK a0
PU3UKYEMO 3aXBOpPiTH HUMU. Icyc ke y
€BAHIeJIbCHKII MOAIT MPOCTUM 1 MPSIMUIA.
CroropHi #ieThes mpo Heoro i npo Hac,
npo Haille MaitdyTHe B HboMy, po Hatie
BOCKPECEHHSI, OJTHO CJIOBO, SIK OU BaMm 1ie
He OyJsio nuBHO, po Llepkay.

Tak, BxKe JIecSTb POKiB MOCMLIb Y
TPETIO HEeLTIO Micisi Bo3aBUxKeHHsT
Yecnoro Xpecra ['ocnioaboro,
yuTaruu e €BaHresie, Myu MOCTYMOBO
BIJHAXOAMMO 0araTo aHaJIOTrii
MIXK OIMCAHOIO MOJIEIO 1 TUM, 1110
nepexxuBaemo. ['afjato, cborofi
I'ocnopk 3anpolinye Hac miTH janii, 60
iyieThest Hanpasay npo LlepkBy, sky
MU YTBOPIOEMO, 1 SIKOIO CTAEMO Uepe3
€Bxapucrito, e BiH mjoHeui efqHae
Hac 31 co0o010, 31 cBoiM TutoM. Y 11bOMY
CEeHCIi — lIeHTpaJibHA (ppa3a MPOUYUTAHOTO
cborofni €Banreist — «I BiH BijjjaB 1oro
martepi» (JIk. 7,15). g dppa3a e moxke
HE HarajaTy Ham Ty BU3HAYHY MOJIit0,
ko Icyc ckasaB: «2KiHKO, OCh CHH
TBii» (Mo. 19, 26). A croropni pa3zom 3
Boropopunero Bin 3BepTaeThes 10 Hac:
«Bu — moe Tino, Bu — mos Llepksa Ha
3eMJIi!».

Toro nus B Haini 310paBcst
yncneHanii mrof. ChoroHi Ha HaIin
3eMJIi LTI Hapoj| BOMBA€ CBOIX JIiTeH i
30MPAETHCS] PA30M JIMILE HA X OXOPOH.
Y ToroyvacHiii nopii 6yJia JuiIe offHa

SKUTTENAHA cua — 11e Icyc 1 toHak, sIKkoro

BiH MIOBEPHYB JI0 XKUTTH 1 BI|JJaB MaTepi.
CborojiHi B HalIOMy Kpai € TiJIbKU OfiHa
>KUTTENIAHA CUJIA, IKa HE TIPUHOCUTD
CMEPTH, a OBUHHA JJABATH XKUTTS —
Lepksa, Icyc i mu!

IIpore Hama LlepkBa gy>ke
MOHIBEYEHa, Y1 TO NaK, MU caMi,
CIIPUYMHSIEMOCS JIO Ti MOHIBEUEHHS.
YOuBaroTb HE MOLAPTIB, a Ti10
Xpucrose! Bci roBopsiTh PO XPUCTHSIH.
A xT0 rooputs npo LlepkBy? ko
MU He roBopumo 1ipo LlepkBy, To
He roBopuMo 1 npo Xpucta. [Ilexto
HaBITh BUCJIOBIIOETHCS «BiJl IMEHI
BCIX XPUCTHSIH». A 10 MO3HAYAE
sl MHO>KVHHICTb, SIK HE PO3/IIJICHHS
Lepkor? bo LlepkBa Ha Hatii 3eMJi — 1ie
crninbHOTA pi3HUX LlepkoB. 3anepeuyBaTu
1e — 03Havaso 0 3anepevyyBaTy XpUcTa.

OTt:xe, yepe3 €BXapuCTilO, sIKa €
HALIMM BOCKPECEHHSIM, 1 B siKiii Icyc
Kaxke HaM BCTaTu, Foro nyx mMas
OM 3aKkapOyBaTH B HALLIMX CEPLSX
YIEBHEHICTb Y Tpbox peuax. [lo-nepiue,
MU XPUCTUSIHU T1JIbKY 3aBISIKU TOMY,
o Cearuit [1yx eqHae Hac 3 XpUCTOM.
[To-gpyre, M1 HaNIEKMUMO IO TIET UK
uHoi LlepkBu TiIbKKU TOJIL, KOJU
HaMaraeMocs, — a e Tpeda poouTu
3aBXu! — OyTU y COMPUYACTI 3 UHILUMHU,
MHaK1e 0yeMo aTpooBaHNMY,
napaJsizoBaHUMM wieHamu Tina. [

TPETE: MU EJHAEMOCS y COMPUYACTI 3
uHmMy LlepkBamu TisbKH 17151 TOTO,
abu CIIy>KUTU CIIACEHHIO, BOCKPECEHHIO



BCIX XUTENiB Haloro Kpato. [1o3za Tum
ICHY€ TiJIbKM 1HAMBiyaJli3M, HaBiTh, SIKILIO
BiH «TOOOXKHUI». A THAUBITyani3M — Lie
aHTUeNHICT. Bin npotu Llepksu, npotu
Xpucta, npotu bora, [Tpecssroi Tpoiiui,
J000BU, conpuyacTs. [HauBInyanizm — 1e
CMEPTh.

Y chLOrojHINIHIN €BAHTeJILCHKIN
NOfi1 MOXHA BUJLIIUTY TPU €JIEMEHTH,
sIKI MAIOTh CTATU JIJIs1 HAC JIKEPEIOM
xutta. [lepumit — 3BepHenHs Icyca
1o 3armuakanoi marepi: «He numau!»

(JIk. 7, 13). 1o MaTtepi BCix Jtofieit

BiH 3BepraeThest nHakie. Bin kaxe:
«Kinko!» (HMo. 19, 26). Lle HaitHi>KHiIIE
CJIOBO, IKUM Icyc Moxe 3BEpHYTHUCS

1o Het sk o mopunu! Tak camo y

TULL1 HALLIOTO CEPLS JJO HAC MOLIENKU
3BepracTbes Cearuin [yx, Korpuit € pist
HAC JIPKEPEJIOM TEPIETMBOCTH 1 IEBHOCTHU
B TOMY, 1110 MU JIt00JIeH1. BiH He Kaxe
«He nnau!», a «Moxem OyTH neBeH, 1o
TH JIIOONIeHuid, ajke ™1 — LlepkBa!».

I pyruii MOMEHT, Ha SIKUI CJTiJ]
3BepHyTH yBary: Icyc cam 1oTopkHyBCs
10 HOIII 3 MOKIMHMUM roHaKoM (nuB. JIK.
7,14). e ogux 3 HeGaraThbOX BUIA/KIB
y €Banrednii, konu Icyc He Binosifae
Ha MPOXAaHHSI, & BUSIBJISIE 1HILISITUBY .

Tak He OyJio Hi 3 IoHBKOMO fipa, Hi 3
JTazapewm. Ilo >k 10 HAC KOHKPETHO, — a
CTOCOBHO Hac BiH 3aBXXau Tak Jii€, — MU
nepedyBaeMo CEpefl 3aMillIaHHs 1 CMEPTH,
SIKIIIO BIJBOJIUMO CHUJI HA[NPUPOJIHOTO
IcycoBOro >XuTTs Juile MOXKIIMBICTh
BI/INOBIIATU Ha Hallli npoxaxHsi. Yoro
MU TIJTBKU HE MTPOCUJIH 32 11i JIECATh
pOKiB? A HewacTst 6araTbox 00Cim
3HA4HO OLnble, HixK MoBa, ImroBxaroun
y Oe3HaJIit0. AJie «TOU, epey] KUM MU

CTOIMO, — JKMBMID» , 1 BiH mOoCTIHO 3
Hamu. Y LIbOMY — HabaraTo OiJibliie
NPOCTOTH 1 MPABAM, HIXK Y HALLIMX
NpOXaHHSX Ta OiiKaHHAX. BaxknuBo
NOrOINTHUCS, 1100 BiH TOTOPKHYBCS J10
Hac, 1 To o0 cepug!

I, HapeurTi, TpeTiit MOMEHT, sSIK
MiJICYMOK ychoro: «I BiH BijjjaB oro
marepi» (JIk. 7,15). «2XKinko, ocb
cus TBiit!» (Mo. 19, 26). Tak camo i
cporofidi ['ocnosib He nepecTae jaBaTn
>KUTTS cBoeMy Ty, cBoiil Llepkai.

I Boropopuiis NOCTIHO MPUCYTHS B
Hamomy XuTTi. HeMoxxnunBo OyTu
yacTuHOW llepkBu, HE MatOun rIIMOOKOro
0coOUCTOro 3B’513KY 3 boropoauiero.
K10 MU HE 3 HEFO, TO M030aBIISIEMO
Xpucta Noro Tina. Hama mopceka
npupoya nepedyBae B TPyHi, Xo4ya
Haclpas/]i BOHA HE Hallla. BoHa HanexXXuTb
Xpucrosi. Bin B34B 1i Ha cebe. Ane

MH BiMOBJIsIEMO MoMy B MOKIMBOCTI
BOCKPECUTH 1i. A TOMY TIJIbKU Yepe3
HiBy Mapito — i BU po3yMieTe yomy! — mu
MOKeMO BifimoBicTH: «Tak!».

3pewrroro, boropoguus € Matip’to
>kUTTS. Lle BifoOpakeHo y cJIoBi
«ZKiHKO!», TAKOMY NPOCTOMY 1 BEJIMKOMY,
sk bor. Big Kanu I'anuneicbkoi 1o
XpecTa 1 10 CbOrojJHi BOHA € MaTIp 10
>KMBUX, BoHa — Martip xkuBoro CuHa,
>kuBoro bora, )KnBoi MoauHu, MaTip
Lepxsu — xxuBoro Tina Xpucra, Hala
maTip. BoHa € marip’to Hafii1, uepes siKy
Cesauii [1yX NOCTIIHO OXKMBIISIE HAC.

Kan KopOon, e Hasusacmuvcs
ceimankom, JIbBiB, CBiuamo 2007



THE ICON CORNER - THE HEART OF THE FAMILY CHURCH

Every Sunday, feastday and other holy day, when
we go into our parish temple, we see the heart of
the parish which is the sanctuary, where the Holy
Table is. When we go into an Orthodox home, we
hope to see the heart of the family, which is the
icon corner.

Just like the sanctuary is the heart of the parish
church, the icon corner is the heart of the family
church. In the parish church, the parish family
prays together before the sanctuary and the
iconostas; in the family church, the family prays
together before the icon corner.

What is an icon corner? An icon corner is a shelf
or table or cabinet, where icons are placed and
where a lamp is kept burning. Many people have
icons of Jesus Christ, the Theotokos and icons of
the patron saints of the family members. There are
many ways to set up the icons and the important
thing is just to do it. The icon corner doesn't have
to be a corner, it can be a wall or other place in the
house where the family can go to pray. It is best if
the icon corner faces the east, to remind us of the
second coming of Jesus Christ.

Besides the icons and the lamp, it is traditional for
pious Orthodox people to keep a Bible and prayer
book, holy water, and blessed bread from church.
Many people also have holy oil, the palms or
willows from Palm
Sunday, and other
holy things from
the services of the
church year. The icon
corner can be very
simple or very fancy
but the main thing is
that the icon corner is
not just a decoration
for the house but
that it is the heart of

the family and that
the family uses
it. In many pious
Orthodox homes,
the icon corner is
arranged so that
it can actually be
used for celebrating
the Divine Liturgy,
if the priest needs

to do this. This
reminds us of the
history of our

Orthodox Faith and that we must always be ready
for times when the churches suffer from those who
are not believers.

If you do not have an icon comer, ask your priest
to help you start one in your home. Members of
the family can use it at any time. If you are not
able to read the prayers from the prayer book
because there is not enough time, then, at least
go to the icon corner and ask for God's blessing
before beginning whatever it is that you are doing.

Try to begin each day by going to the icon corner
and reading the prayers from the prayer book
for the morning, take some, holy bread and holy
water. In this way, you are getting God's blessing
for the new day. If you cannot read the prayers for
some reason, still go to the icon corner, make the
sign of the cross and take the holy bread and holy
water, still asking God to bless the new day.

You will see that the icon corner makes a big
difference in your home. When you see the lamp
burning, you will remember that God is always
near and that the saints are always praying for
your family. When you use the icon corner every
day, you will see that God is kept close to your
heart and mind and this will help you to be closer
to Him and His Orthodox Faith.



In the consciousness of the people
of today, the things of God and
thus of the liturgy do not appear
at all urgent. There is an urgency
about every possible thing. But
the matter of God does not seem to
be urgent. ... And yet the priority
of God whom we have forgotten
holds true for everyone. If God is
no longer important, the criteria
for establishing what is important
are displaced. Humans, in putting
aside God, submit themselves to
the constraints that make them
the slave of material forces and
thus at odds with their dignity.

— Pope Benedict

Mwu € BHOBHI TIPaBOC/IABHOIO LepkBomo i3
IIPaBOCIIABHUM OOroCI0B’ M, JITYPriKOIO,
JIYXOBHICTIO Ta KAaHOHIYHOIO TPaJIUIII€I0, AKa
IparHe IIPOSBUTH Iie MpaBoCjaB’st B ayci
XPUCTUSIHCTBA TEPIIOTO THCAYOJITTA -
compuyacti 3 Pumom. Xpuctusucebkuit Cxiz i
3axiJ1 He TUIhKH 3000B’A3aH] IIIyKaTH AKOTOCh
abCTpaKTHOTO 30JIMKEHHSA, a W TOKJIUKaHI
HamuM ChoacureseM JKHUTH B €THOCTI
enuHoro Tima Xpucrooro. ITokIuKaHi KuTH
B €JTHOCTI, a HE B MiIKOPEHHI OIUH OTHOMY

— biaxxennimuii Csarocias (IlleBuyk)

We are a fully orthodox Church with orthodox
theology, liturgies, spirituality, and canonical
Tradition, which strives to live this orthodoxy
in the spirit of first-Millennium Christianity —
that is, communion with Rome. The Christian
East and West are not only called to achieve
some sort of abstract closeness, but are called
by our Savior to live in one union within
Christ’s Body. We are called to live in union
with one another, not in conquest for one
another.

— His Beatitude Sviatosrav (Shevchuk)

Sunday offering for October 1

Number
1 (loose)

Amount
$1.00
$10.00
$20.00
$40.00
$50.00
$90.00
$100.00
$105.00
$160.00
$786.00

Parishioner Total: $786.00

Average / parish household (43): $10.08
Weekly Stewardship Goal: $2200.00

Deficit: <$1,414.00>

— D = = = DD DD —

PArisH COMMITTEES
FINANCE COMMITTEE:
Myra Heltsley
Stephen IIOJ san
Maria Hughes

PAsTORAL COUNCIL:
Vladimir Bachynsky
Olena Bankston
Gabriel Espedal
Mark Hartman

Luke Miller

STEWARDSHIP (FUNDRAISING) COMMITTEE:

Susan Avant
John Heltsley (fundraising consultant)

SociAL, COMMITTEE
Olena Bankston
Olga Fedunyak
Michael Miller
()l%a Miller

Lubomyra Yoldas



Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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