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TWENTY-FOURTH SUNDAY AFTER PENTECOST
Tue HoLy PROPHET OBADIAH;

THE HoLYy MARTYR BARLAAM OF CAESAREA IN CAPPADOCIA;
OUR VENERABLE FATHERS BARLAAM AND IOASAPH

TonE 7

HEDULE OF SERVICES FOR

MonNpAY, NOVEMBER 20

VEMBER 2() — EMBER 2

6:00 PM - Great Vespers (satifies Holyday obligation)

TuespAYy, NOVEMBER 21
9:30 AM - Divine Liturgy

SATURDAY, NOVEMBER 25

THE ENTRANCE INTO THE TEMPLE OF THE MoST HoLy THEOTOKOS (OBLIGATORY FEAST)

6:00 PM — Great Vespers (satifies Sunday obligation)

SunDAY, NOVEMBER 26 — TWENTY-FIFTH SUNDAY AFTER PENTECOST;
OUR VENERABLE FATHER ALIPIUS THE STYLITE OF ADRIANOPOLIS; DEDICATION OF THE
CHURCH OF THE GREAT MARTYR GEORGE, IN KIEV, BEFORE THE GATES OF ST. SOPHIA

9:30 AM - Divine Liturgy

For All Parishioners

The Entrance of the Theotokos into the Temple,
also called The Presentation, is one of the Great
Feasts of the Eastern Church, celebrated on
November 21.

According to Tradition, the Virgin Mary was
taken — presented — by her parents Joachim and
Anna into the Jewish Temple in Jerusalem as a
young girl, where she lived and served as a Temple
virgin until her betrothal to St. Joseph. One of the
earliest sources of this tradition is the non-canonical
Protoevangelion of James, also called the Infancy
Gospel of James.

Mary was solemnly received by the temple
community which was headed by the priest
Zacharias, the father of John the Baptist. She was
led to the holy place to become herself the "holy
of holies" of God, the living sanctuary and temple
of the Divine child who was to be born in her. The
Church also sees this feast as a feast which marks
the end of the physical temple in Jerusalem as the
dwelling place of God. — orthodoxwiki.org

Mark Your Calendars

On December 17 St. Nicholas will visit
our parish. Please come and greet him
and enjoy the Christmas bake-sale and
bazaar.

IF oNE 15 10 BE cALLED CatHoLIC, one follows
what the Church teaches; that is the correct
understanding of conscience (as upheld also
by Vatican II). And if one really cannot follow
what the Church teaches, then one’s conscience
requires that one leave the Church. That is the
adult decision. One’s conscience does not require
that one makes up one’s own personal religion
and then pretend that it is Catholic.

— Bishop Robert C. Morlino

Open to me the doors of repentance, 0
Gover of Life; for my soul rises early to
me toward Your holy Temple, beamﬁn%
he temple of my body all deflled. Bu
in Your compassion, purify me by the
lovingldndness of Your mercy.




BarariT™u B bora
Jlyka 12, 16 — 21

[TponoBxkyouu TeMy, IOPYIIIEHY B IPUTYI
npo Garaua 1 Jlasapsi, Icyc 3HOBY rOBOpPUTB
HaM 1po CBii mpuxia. Ilpuranye, mo uei
yac Osu3bkuil. «Iliel »k HOUI aymry TBOIO
3abepyTh y Tebe» (JIk. 12, 20), — Kaxxe bor
Jlo Oarada. fIKImo mu MaM ATATEMEMO po
1le, TO CHPUMUMATUMEMO JKUTTSH, «IUBJITYUCH
Ha Bora» , 3moxeMo 6ayuTH JificHICTH B Il
peasibHOMY BUMIpi.

Icyc mokasye, HACKIJIbKM HETPUBKHM €
Te, HA 1[0 MU CITUPAEMOCS, TOOTO Te, [0 MU
MaeMo. Ile cTocyeThCst BCIiX acIleKTiB HAIIIOTO
JKUTTA, BiJ, HaWMEHIINX HEOOXiJHUX HaM
peueii (HaBiTh, AKINO He 30MpaeMo OAraTcTs),
JI0 THX YHCJIEHHUX BOXKUX /1apiB, TaKuX SIK
37I0POB’s1, 110 TBOPATH HAIILy 0co0y.

BosiHOUAacC 151 IpUTYa MOKA3YE, SKUM MU
€ HeolliHeHHUM ckapbom. TyT Bike HJIeThCs
He PO BOJIOJIIHHSA YMMOCh, a Mpo OyTTs. I
KoJtu cBiTJI0 T'ocriofia, 3aBASIKA SIKOMY MH €,
OCBITJIIOE HAIIIE YKUTTS, MOKEMO PO3ITI3HATH,
10 MU Hacupaszi Maemo. I1po axy 6 giaaaky
HAIIIOTO >KUTTs He HIIIOCH, BCE, 1[0 MAEMO,
€ napamu BoXWMU, HaBiTh, SKIIO Te YU
uHIIe 61aro M 3/100yJIM BJIACHOIO ITpAllelo,
3YCWUIAM YH, MOe, HaBiTh IIHPOTOIO
cBOTO Ayxy. Yz 3a Icycom anmocros I1aBio
HaraJye HaM, IO OTPUMYEMO JKUTTS He
BJIACHUMH 3yCWLIAMU: «bBo BU craceHHi
Gs1arozaTTIO Uyepes Bipy. I 11e He Bij Hac: BOHO
nap Boxuii» (Ed. 2, 8).

BapricHicTh Hamioi ocobu He 3aJIeKUTh
Bifi piBHA TOro, o Maemo. ToMy mMu He
MaJii O IIOBOJUTHUCS, K BJIACHUKH CTOCOBHO
TOr0, KM MH €. 3aCTaHOBIMOCS HaJ, HAIIIUM
CTaBJIEHHAM [0 cebe caMux, HaJ THM, IO
BHCOKa JlyMKa Ipo cebe Yu He3aJ0BOJIEHHS
co00I0 — IIe MPOTHJIEXKHI BUSABU TOI caMoi
rioctaBu! [TorymaiiMo TaKo3K IPO Te, 1110 WHIIIL
lyMaTh Mpo Hac. Ta mpore, po3aymyroun
PO CBOE JKUTTS, MyCUMO HAaHOBO BIJKPHUTH
camMux cebe fAK Yy/IOBUU Jap, JAaHUU HaM.
Mycumo npuiiaatu cebe 3 pyk Orus. Bee, 3
YOro CKJIAJAEThCs Hallle €CTBO, AaB HaM BiH.

Toii, XTO Zlapye HaM Hac, — Ham bor —
Hiyoro He Mae€. BiH «roi, xTO €» (Bux. 3,
14). I ne He mertagiszuka. lle Ham BuUABIAE
Icyc. 3ramaiimo lMoro auBOBHMIKHI CJIOBa:
«Kosmm Bropy YosoBivoro CuHa mimHecere,

toxi B3Haere, mo Cymuii s» (Mo. 8, 28). V
CJIOBI «CyIIMI» MICTUTbCS He3BifaHe Borke
iM’s. I Bin, Ham Bor, o6pa3 OTiis, ABISIETHCS
HaM fAK JII000B, JIaHY B KEPTBY, Y IIOBHOMY
camo3peueHHi. To X HaM CJIii TTOBOJUTHCS
He Tak, Haue MU BJIACHUKU caMux cebe, a fK
ysro0JieHi 7iTh, XOpoHWTedi TaHU bBokoi
JII000BH.

[miTaKUM KyTOM 30py PO3KPUBAETHCS BECH
CEHC OCTAaHHBOTO PEUYEeHHSI ChOTOHIITHHOTO
€BHrestis — He 30upartu 1714 cebe, a 6aratité B
Bora (gus. JIk. 12, 21). Tpe0a, 11106 Hami fjapu
IpUHOCWIN Iw1oAu «B bora». «bo mu Moro
CTBOpiHHA, cTBOpeHi B Xpucri Icyci» (Ed.
2, 10). Mycumo cnisnpamosaru 3 borom y
Horo AiAHHI SIK TBOPIIA, CTAI0YH 110-BoKOMYy
JIIOASHUMH 1 I0IIOMAaralouy MHIINM CTaBaTU
TakuMH. BiiacHe mporo BiH ouikye Bij Hac,
i Tomi Mu OyzeMo BipHUMH XOPOHUTEISAMH
Horo ckap0OiB.

Mu «aumBumocst Ha Bora» (mop. 2 Kop. 4,
18), xosu Hale cepre CHOTJIAZAE Xpucra
Icyca posmsroro 1 Bockpecsioro. Hexai
Haille cepiie mpoMoBJisie: «XTo s €, ['ocroau?
Cam 1o cobi s1 Hivoro He o3Haudaw. Bce moe
— Big Tebe i Hamexurs Tobi». Akmo Mu
yTBepAuUMOcs B 1iboMy, CBATHH JyX AacTh HaM
CTaTU BUILHUMH, He HMOKJIA[ATHCA OUIbIIE Ha
CBOI HeHa/IilHi OJ1ara Ta HecCTiWKi oropu. Mu
3MOKeMo ckazatu: «Mos pazmicts — 1e Tu»,
a MH 7100pe 3HAEMO, IO KOJIU TOYYBAEMOCS
0e3rmevyHo, Ile YacTo BUPAKAEMO PAJiCTIO.
[TacsiuBi moytii — 11e 100pe, ajte BOHU HETPUBKI.
A Tomy «mosi pazicte — y locmosmi». (1mop.
Heewm. 8, 10; Ilc. 31, 11; Ic. 29, 19; ®im. 4, 4)

To 3k mpocimo, 1mo6 Mu Oyiu yOOrUMU, K
Bin. Toxi Hamie cepiie Oyzie 3/TaTHUM ITOYYTH
BJKe Temep, sk BiH «mpocuTh Hasam» Halry
ayury. BiH mpocuTs, He Bijoupae, a MpoCUTh
JlaTu Te, IO JapyBaB HaM, abU MU, BPEIIITI,
po3kBiTiim B Hpomy. Mu cmopaBi cTaeMo
coboro Tozi, konu BiH minkoBuTO Gepe Hac y
cBOI pyku. Bin HiUOro He Mae, HWoro 0608 —
0e3KOIIITOBHA, i MU HE MOKEMO CITUPATHCS Ha
Te, [0 MA€EMO, a JIMIIIE Ha TOrO, XTO JIIDOUTH
Hac.

Kau KopboH, I[e Ha3usaemwcs
ceimaHxom, JIbBiB, CBIuayio 2007



Inside America’s Largest Religious Revival You Know Nothing About
For decades, demographic studies have indicated the steady decline of religion in America,
but new measures suggest at least one religion in America is alive and well.
By Heather Smith
November 10, 2017

For decades, demographic studies have
indicated the steady decline of religion in
America, but new measures suggest that,
on the contrary, at least one religion in
America is alive and well, thriving in every
community, and claiming devoted adherents
in nearly every household.

This new religious revival has remained
under the radar in large part because
its adherents do not claim any religious
attachment to this social institution, but
by every measure of behaviors typically
associated with religion, it is deceitful
to label it as anything less. Although it
shies away from adopting an overarching
organization or name for itself, for the
purposes of this study, it will be considered
under the name Athletica.

What must first impress outsiders studying
the life of Athletica is how wholehearted is the
devotion of its followers. These disciples are
willing to sacrifice almost limitlessly where
their dedication to this faith is concerned.
Money, time, health, and even family may all
be expended for the sake of bettering oneself
within Athletica, and it is no exaggeration to
say its members orient their lives around the
strictures of their religion’s demands.

Forget One Service For Week. We Have
Daily Meetings

Whereas in traditional American
Christianity followers would regularly meet
together once or twice a week (a timetable
most now find unduly onerous), members
of Athletica gather four, five, six, or even
seven days a week. Despite the significant
time demands, the families of adherents
dutifully and unflinchingly keep these
meeting commitments and accept as normal
the stringent penalties imparted to those
who miss a gathering— penalties usually
enacted by limiting the devotee’s rights of
participation in important group ceremonies.

Nor are the youngest members of
Athletica uninitiated in their family’s
devotion. Athletica parents regularly begin
teaching their children its basic skills as soon
as they are able to toddle, and some begin
their benevolent indoctrination well before
that by dressing their infants in tiny versions
of the liturgical vestments. By age four or
five, their parents have already catechized
most of these youngsters in the basic tenets
of Athletica, though this pious education
will continue to deepen through daily family
conversations, oral and written retellings of
important historical moments in Athletica,
and inclusion in the essential Athletica
ceremonies.

Eager young zealots of elementary age
and upward often relish memorizing not only
the many Athletica rules, but also masses of
historical information about specific persons
and events. Although it is hard to believe
such memorization would be undertaken
voluntarily, there is no trace of a “drill and
kill” mentality about this phenomenon. These
youngsters apparently love this imparted
faith enough that they simply cannot help
trying to absorb everything about it that
they can, and they especially find pleasure
in learning of the great heroes of Athletica’s
past, whom they inevitably long to emulate.

Start ’Em Young for Optimal Results

One reason for the brilliant success of
Athletica in handing down its tenets from
generation to generation is the belief that
children should be initiated into the fullness
of its ways as soon as possible. Unlike most
Christian denominations, which have opted
for segregating children’s participation
into minimal, appealing, but generally
insubstantial segments of the community’s life
together, Athletica differentiates for its young
catechumens only insofar as is necessary.



It will, for instance, provide child-sized
items when physical stature would otherwise
prevent participation, but in most ways
teaches children through full involvement.
The astonishing result of interacting with
its children through the sometimes daunting
vocabulary and directives of the adult
adherents is that these youngest disciples
prove all the more eager to learn the
tenets of Athletica and to mature into full
membership.

Around the time of elementary or middle
school age, children deemed physically and
mentally ready begin to adopt the ascetic
lifestyle of Athletica. Depending upon the
particular denominational strain, parents
will insist either that children rise well
before sunup to practice for several hours
in Athletica training or that such practice
be dutifully performed immediately after
school. Some adherents do both.

Late evening hours and weekends are
reserved for the equivalent of local and
regional worship services, at which Athletica
adherents gather corporately, following
intricate and time-honored liturgies that
can often appear as a tangle of somewhat
arbitrary rules to the uninitiate, but which
perceptibly rouse Athletica followers into
heights of emotional experience.

So Dedicated, This Religion Affects Food
and Sleep

In the more devout Athletica households,
diet and other bodily disciplines are also
part of the ascetic training. Certain foods are
eaten or avoided in an effort to maximize
fitness for advancement in the ranks of
Athletica, and dietary supplements supposed
to enhance the devotee’s mind or body are
sometimes procured at great cost.

Those most dedicated to this life will
carefully regulate their sleep to ensure
supreme attunement and awareness in the
practice of Athletica. Attaining sufficient
sleep in the midst of such a demanding
schedule can be difficult, but most adherents
find that short nights due to Athletica

events can be compensated for by using
times formerly set aside for other religious
activities (e.g. Sunday mornings) to gain
extra hours of sleep.

Of course, not every child demonstrates
the natural ability to progress to the highest
levels of Athletica. However, as in churches
of yore, there is room in this religion not
only for those who will carry out the priestly
duties but also for devoted laity. While tens
of thousands participate actively in the life
of Athletica at the local level, hundreds of
thousands participate in less all-consuming
fashion at the national level, transferring
hope for their own advancement into
hope for vicarious vindication through the
advancement of others.

Long before more traditional religious
groups thought of using media as a means
for finding and retaining converts, Athletica
had a well-established presence in radio,
television, and internet. Its devotees are
therefore long-accustomed to setting aside
Sabbath times when Athletica events will be
broadcast and to treating these devotional
times as sacred. Despite the physical
disconnectedness of these media-based
believers, such Athletica followers display
an astonishing level of knowledge, fervor,
and devotion. The younger members of such
“observer” Athletica families sometimes
even surpass their “participant” peers in
sheer memorization of knowledge.

Across all branches of Athletica, there is
a high regard for proper liturgical vestments.
Those who serve the equivalent of priestly
roles wear elaborate outfits permeated
with history and significance. In part, such
garments functionally allow participants in
the various Athletica denominations to carry
out their assigned duties, but it is obvious to
even the most casual observer that here is a
religious body for whom colors, symbols,
and numbers are deeply meaningful.

This is clearly reflected in the eagerness of
the laity to clothe themselves fittingly for their
observance of Athletica rituals. Far from the
prevailing Christian drift toward an “anything



goes” mentality of dress for religious
occasions, Athletica followers put surprising
amounts of care and expense into the clothes
they wear, even when participating in their
own homes via televised events.

The Dark Side of This Popular Religion

This popular religion does have a dark
side. Alarmingly, it is not uncommon for
those striving to advance through the ranks
of Athletica to suffer chronic pain or serious
injury from their devout exertions. However,
it is a tribute to the depth of conviction
Athletica elicits in most of its followers that
this does not deter them from persisting in
their daily routines. Almost universally, the
response to such suffering is that it is simply
part of the affliction that must be borne in the
Athletica life, and that they endure such pain
because of the glory for which they hope.

Underlying all these devoted practices
is the recurring theme that for its faithful,
Athletica is more than a religion to attend to
for a couple hours per week.

For, like every religion, Athletica
does offer its devotees a form of hope. In
comparison to more traditional religions that
typically offer extravagant rewards (e.g., life
after death, forgiveness of terrible sins) to
virtually any willing convert, Athletica is a
more stringent and elitist sect. Its promise is
of financial gain and personal glory, but only
for the most elect.

Of the tens of thousands who hope for
financial reward through Athletica, only 2
percent will be granted their desire. Of those
who work to earn a spot in the highest ranks of
the Athletica hierarchy, hardly more than one
out of a thousand will find their hope fulfilled.
Interestingly, though, Athletica adherents
commonly convince themselves that they
(or more often, their children) will be among
the favored few, despite statistical data to the
contrary, and many who hope for the financial
gain accompanying such advancement fail to
recognize the more significant financial outlays
they have unquestioningly offered up on its
proverbial altars.

Underlying all these devoted practices
is the recurring theme that for its faithful,
Athletica is more than a religion to attend
to for a couple hours per week. It is a
complete lifestyle and way of thinking. A
rudimentary calculation reveals that Athletica
devotees typically spend anywhere from
five to ten times as many hours dedicating
themselves to religious learning and activity
as the typical weekly church-goer. Whereas
Christians now tend to compartmentalize
their religious and non-religious activity,
Athletica adherents purposefully infuse
their beliefs into every aspect of their lives,
from finances to scheduling to family
entertainment.

Unquestionably, the ongoing success
of Athletica is rooted in its centrality to
the lives of its devotees. As Christianity
fades in the West, dying from a desire
to be like everything else except itself,
Athletica has risen to the ascendance as the
self-assured, pervasive cultural influence.
Where the Judeo-Christian world has laid
down its mantle, Athletica has picked it up,
unwittingly following the directives of the
Hebrew Bible to teach tenets of the faith to
their children, “Talking of them when you
are sitting in your house, and when you are
walking by the way, and when you lie down,
and when you rise.”

This depth of enculturation is most
certainly the key to the trenchant, growing
success of Athletica, which—by all
reasonable evidence —has already replaced
its rival religions in most American homes.

Heather Smith is an advocate of classical
Lutheran education and holds a BA in
Elementary Education and an MA in English.
Her writing may also be found at
www.sisterdaughtermotherwife.com.



We are Called to Bear Fruit

At the Last Supper, as we read in Chapter 15
of the Gospel of John, Jesus instructed
His disciples, “I Am the Vine; you are
the branches.” He was telling us that the
purpose of our abiding in Him is that we
may bear fruit for God in the world. “By this
My Father is glorified, that you bear much
fruit...” (John 15:8). Just as the vine bears
fruit only through its branches, so Jesus has
chosen to work in the world through us. We
are the members of His body — the branches
through which the Vine must bear fruit. We
bear fruit when we serve and support God
and His Church.

What is Christian Stewardship?
Christian Stewardship is...

* learning how to be a responsible and
concerned caretaker of Christ’s Church;
it is learning how to enjoy Church life
and be happy in Church work., for in Her
dwells the fullness of the Spirit of God.

e our active commitment to use all our
time, talent and treasure for the benefit of
humankind in grateful acknowledgment
of Christ’s redeeming love.

e caring for the needs of others.

* offering one’s self to God as He offered
Himself to us.

e what a person does after saying “I
believe...”, as proof of that belief.

e devotion and service to God and His
Church as persons, as families, as eparchy,
as Church within a nation, and as Church
universal.

WHAT IS THE PURPOSE OF CHRIST’S
ADVENT IN THE FLESH?
Saint Symeon Metaphrastis

It is the restoration of human nature in
Him, for He restored to human nature the
dignity of Adam, and, in addition, bestowed
on it the unutterable grace of the heavenly
inheritance of the Holy Spirit. Leading it
out of the prison of darkness, He showed
it the way and the door to life. By going
this way and knocking on this door, we can
enter the Kingdom of Heaven. As He said,
“Ask and it will be given to you... knock
and it will be opened to you” (Matt. 7:7).
By passing through this door, it is possible
for everyone to attain the freedom of his
soul, to cut off his evil thoughts, and to
become Christ’s bride and consort through
the communion of the Holy Spirit. Such is
the inexpressible love of the Lord towards
man, whom He created in His own image.

Sunday offering for November 12

Amount  Number
$5.00 1
$20.00 2
$23.00 1 (Ioose)
$25.00 2
$40.00 2
$105.00 1
$200.00 1
$503.00
Parishioner Total:  $503.00

Average / parish household (43): $6.45
Weekly Stewardship Goal: $2200.00

Deficit: <$1,697.00>
Net Proceeds from Rummage Sale: $580.00



Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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