


’ December 24,2017
L) SUNDAY BEFORE NATIVITY - OF THE HOLY ANCESTORS
THE HoLY VENERABLE MARTYR EUGENIA
ToNE 4
HEDULE OF SERVICES FOR DECEMBER 25 — DECEMBER 31

MonNDAY, DECEMBER 25 — THE NATIVITY IN THE FLESH OF OUR LORD AND GOD AND SAVIOR JESUS CHRIST
(OBLIGATORY FEAST)
9:30 AM - Divine Liturgy of St. Basil the Great

TuesDAY, DECEMBER 26 — SyNAXIS OF THE MosT HoLy THEoTOKOS; THE HoLYy HIEROMARTYR EUTHYMIUS,

BISHOP OF SARDIS
9:30 AM - Divine Liturgy

FriDAY, DECEMBER 29

— THe HoLy FOURTEEN THOUSAND INFANTS SLAIN FOR CHRIST’S SAKE IN BETHLEHEM

oF JUuDEA BY HEROD; OUR VENERABLE FATHER MARCELLUS, HEGUMEN OF THE
MONASTERY OF THE SLEEPLESS ONES
10:30 AM - Divine Liturgy at St. Paul Manor, 328 Maple Street, San Diego, CA 92103

SATURDAY, DECEMBER 30

6:30 PM — Great Vespers (satifies Sunday obligation)
SUNDAY, DECEMBER 31 — SUNDAY AFTER NATIVITY: DAVID, JOSEPH, AND JAMES.

9:30 AM - Divine Liturgy

For All Parishioners

Thank You! lyxxe Askyto!

A special “Thank You” to all those who helped
to clean and decorate the church for the feast
of the Nativity.

May God bless your generosity!

CAtECHISM FOR YOUTH AND YOUNG ADULTS

Catechism classes for the youth and young
adults (5-18) will begin in January. Registration
forms are available in the church hall. Please
return them to Fr. James by December 31st so
that the appropriate number of needed texts
can be ordered. The schedule and cost for the
classes will be determined once the number of
students has been finalized.

2018 Liturgical Calendars are available
in the parish hall. A special “Thank You” to
Goodbody Mortuary for once again sponsoring
our calendars. The calendar gives the appointed
scriptures readings for each day of the year.

Read the scripture daily!

LET’S GO CAROLING!
BETWEEN DECEMBER 25 AND FEBRUARY
2 LET’S VISIT PARISHIONERS, SHUT-INS,
AND NURSING HOMES TO BRING CHRISTMAS
CHEER. PLEASE CONTACT FR. JAMES IF YOU
ARE INTERESTED IN PARTICIPATING, WOULD
LIKE TO BE VISITED OR KNOW OF SOMEONE
WHO WOULD LIKE TO BE VISITED.

"One night there went out over the stillness of an
evening breeze, out over the white chalk hills of
Bethlehem, a cry, a gentle cry. The sea did not hear
the cry, for the sea was filled with its own voice. The
earth did not hear the cry, for the earth slept. The
great men of the earth did not hear the cry, for they
could not understand how a Child could be greater
than a man. "There were only two classes of men who
heard the cry that night: Shepherds and Wise Men.
Shepherds: Those who know they know nothing. Wise
Men: Those who know they do not know everything.
The Shepherds found their Shepherd, and the Wise
Men discovered Wisdom. And the Shepherd and the
Wisdom was a Babe in a crib."

— Venerable Fulton Sheen



Poposin Icyca Xpucra
Mareii 1, 1 — 25

Axui mpeKpacHUH i SKUH He3rJTMOUMUI
el pozioBiz — posoBiz Icyca Xpucra,
cuHa /laBuza, cuHa ABpaama, ajixe
IJIOJIOM IIHOT'O POJIOBO/LY, 3PEIITOIO,
craB EMMaHyl1, 1110 3HaUYUTh: «3 HAMU
Bor» (M. 1, 23). Lleti pomosis omucye
esanresmct Mareii. Bin MpeKpacHuu i
He3rTubuMui, 60 Ha caMOMy ITOYATKY
€BaHreJis BifKpuBa€e HaM, sk bor
HAPO/IXKYETHCA B JIIOAUHI 1 IK JIIOANHA
HapOKyeThes B bozi. Bin micTuth y cobi
TAEMHUIIIO HApOZKeHH: Ieyca 1 TaEMHUII0
nizHanHst Icyca — Bora, mjo 3amemnikas
cepeJi Hac 1 CTaB HACIHUHOIO ITPABUBOTO
JlepeBa XKUTTs, IO [IJIKOBUTO IPHHECIIO
CBIM ILIJI HA Y)KHBOTBOPHOMY XPECTI.

Tax, y miii reHeasIorii cipas/ii UeThes
po AepeBo. BoHO HampaBy BKOpiHEHE
B 3€MUJI1 JIIOJICTBA, B HIOro icTopii. PooBis
Icyca HeBiiIiIBHUI Bij] HAIIIOTO PO/IOBO/LY,
ajiKe B HboMY bor cebe BUSIBIISAE, a
BUABJIAIOUN ceOe, BiH BUABIIsIE HAC HAM
camuM. IcTopis Or0 KUTTS, I TOBra
icTopis, BiIKpUBa€e HaM CEHC HaIIIOTO
JKUTTS, ajike Bin Oepe Horo Ha cebe i
cracae 1oro, Tomy Horo im’ss — EMmanyi,
TOOTO «3 Hamu bor» (MT. 1, 23). To gK ke
Icyc Xpucroc HapoKy€eThes B Hac? Ak y
Hpromy MU MO3KeMO Tak caMO HapOJAUTHUCS
Bizg OTsa?

Icyc € BopHOYAC [7I01I0M OGITHHILL, SIKY
OoTpHUMaB ABpaaM, 1 IIOJIOM IOMa3aHHH,
sAKUM ToMasaHo /[aBuzia. Bin Hanpasay
cuH ABpaaMma i cuH /laBuza, aie cepes
Horo nipeskiB, fK 1 cepes HAITUX IIPEJKIB,
SKUM MU 3aB/IT9y€EMO CBOIO CYTHICTB,
OyJ1u pisHi JiroAK: Bipyioui i TPIIIHUKHY,

i, MO’Ke, Taki, KOTpi Oysu i Bipyrouumu, i
rpillHUKaMu BoAHOoYac. bysiu mpasesiHi,
a Oysiu ¥ yousii. Bysiu GiziHi, 0c00IHUBO
IiCJIsI IOBEPHEHHSA 3 BUTHAHHSA, a

Oynu ¥ maHu. JItoycbka nmpupoga Icyca
chopMoBaHa 3 JKUTT IUX JIIO/IEN, TaK
caMo, fK 1 Hallla JIIChKa MPUPOoa

IIO€/IHY€E MUHYJIEe HAIIVX MPE/IKIB Ta
1CTOPi0 HAIIIOTO BJIACHOTO JKUTTS.

HazjzBuyailHUM y i}l TeHeaIoril
T'octiopa € Te, 110 I y HIN 3aBXKIU
HaPOJPKYETHCS 3 €ZJHAHHS, 3 COKQ3Y. 3
OZHOTO OOKY, € BipHicTb OTI1, Horo
obiTHUIIA, B AIKiH Bin nae Ham cBoe Ci1oBoO,
Ta HeolliHeHHHUH Jiap CBsaToro Jlyxa —
IIOMa3aHH:A — 10 Ma€ OCBATUTH 1 HaC.
Ileit nap OyB 3axoBaHuii y:ke B JlaBui i
po3kBiTHyB y JliBi Mapii. 3 uHIIOrO 60Ky,
€ HaIlla BIIIOBI/Ib, BITIOBI/Ib, B AKIN
9acTOo 3MIIIYIOThCs TOPUB BipH, HECTIHKA
Ha/lis1, HEIOCTiHA JII000B, a TAKOK HAIII
rpix, HeBipHiCcTh. MU — HEMOB 3aCOXJTi
IIAPOCTKH, aJI€ 3aB/ISIKH TOMY, 110 MU
HalleIUIeHi 10 XprcTa i 3poleHi cokamMu
Casaroro /lyxa, TO IpyUHECEMO ILTiJI, AKOTO
Orenp YeKae BiJ| HAC HA CBOIO CJIABY i
paJlicTh HA JKUTTSA HAITUX OpaTiB. 3HAUMO,
1[0 MU CTAEMO HAIPAB/Y JIIOAbMU
JIMILIE TO/I, KOJIU, BIPO/IXKYIOUHCH,
HaITOBHIOEMOCS BO0I0 i JIIOJICHKOIO
CYTHICTIO, aji>ke bor 3 Hamu, a mu — 3 Hum.

Kurrsa npezikis l'ocnioza 6yJ10
O4YiKyBaHHAM 1 KepTBoI0. CaMme Tak
MIPOsKUJIa cBO€E KUTTA JiBa Mapis. I Ham
TaKO?K pa3oM 3 Helo Tpeba 0UiKyBaTH
i xepTBYBaTtH cebe. Toai mprHECEMO
IIpaBAUBUH LTI — Xprcra, OyzemMo 3
Huwm oxHo, ogHo 3 Icycom. 1le Bin — Hara
HaJIis1, AKa OCBiTWUIIA HiY y Budeemi.

V¥ i aHi, K1 BIAALIAIOTH HAC Bif
BeJIMKOTO npa3Huka Pizgsa 'ocosa
Bora i Cniaca naroro Icyca Xpucra,
nepebysaiimo B Hbomy, ClIOBHEH] Horo
Cearum JlyxoM Ta Bipolo, ik y Mapii Ta
Hocuda. Toni Oynemo Ha ciaBy bora i
Ha JKUTTS BCIX, 1110 OTOYYIOTh HaC, TUM
cIipaB:kHIM 110/10M bora, fIkuii € 3 HamMu 1
3 fAxum € mu.

2Kan Kopb6oH, I[e Ha3usaembcs
ceimarkomM, JIbBiB, CBIuajo 2007



Put THE DI1CKENS BACK IN CHRISTMAS

December 20, 2017

In the Iate 1600°s in colonial Boston, the celebration
of Christmas was against the law. Indeed, anyone
evidencing the “spirit of Christmas” could be fined
five shillings. In the early 1800’s, Christmas was
better known as a season for rioting in the streets
and civil unrest. However, in the mid-1800’s some
interesting things changed the cultural response to
the feast and, in 1870, Christmas was declared a
federal holiday (which is to say that prior to 1870,
Christmas was not a day-off in America). What
happened?

American Christmas demonstrates the amazing
influence of literature on a culture. The first important
book was by the author, Washington Irving (of Sleepy
Hollow and Rip Van Winckel fame):

In 1819, best-selling author Washington Irving
wrote The Sketchbook of Geoffrey Crayon,
gent., a series of stories about the celebration
of Christmas in an English manor house.
The sketches feature a squire who invited
the peasants into his home for the holiday. In
contrast to the problems faced in American
society, the two groups mingled effortlessly. In
Irving’s mind, Christmas should be a peaceful,
warm-hearted holiday bringing groups together
across lines of wealth or social status. Irving’s
fictitious celebrants enjoyed “ancient customs,”
including the crowning of a Lord of Misrule.
Irving’s book, however, was not based on any
holiday celebration he had attended — in fact,
many historians say that Irving’s account
actually “invented” tradition by implying that it
described the true customs of the season.

The second book, however, was, by far, the
more influential: Charles Dickens’ A Christmas
Carol. When Dickens is dubbed, “the man
who invented Christmas,” it is not far from the
truth. For the American cultural celebration of
Christmas largely began through the popularity
of Dickens’ classic story. That same fact, though,
accounts for much of the non-religious aspects
of America’s celebration.

Dickens’ A Christmas Carol does not overlook

- Fr. Stephen Freeman

the birth of Christ. It presumes the religious
aspects of the day and its presence is woven
throughout every part of the story-line. There
is a brief mention of Bob Cratchett and his
son, Tiny Tim, attending Church on the day.
But it was not this part of the story that caught
the popular imagination. All told, it was the
“spirit” of Christmas that sold America on the
importance of the day.

Dickens wrote in the depths of the Victorian era.
That period was marked, both in England and
America, by a rise of romanticism, a popular
sentimentality for “old things,” “traditions,”
and “customs.” The century before had been
dominated by the Enlightenment, when all things
rational ruled the day. Indeed, it is not incorrect
to see the sentimentality of the Victorian period
as a reaction to the coldness of reason. It was a
swinging of the cultural pendulum.

America’s religious history has been a
conflicted mix since the very beginning. The
New England colonies (among the earliest)
were settled largely by Puritans, dissenters
from the Church of England, who wanted a
radical reform of English Christianity. Unable
to achieve their desires in England, they came
to America and established their Churches
here. They opposed Church festivals and
frivolities of almost every sort. Their strict and
dour form of Christianity waned and morphed
over the decades, becoming a fairly moderate
version of generalized Protestantism. The lower
colonies (Virginia and to the South) were settled
(officially) by Anglicans. However, migrations
quickly populated those areas with dissenters,
particularly the Scots-Irish who were largely
Presbyterian with Baptists as well. Catholics
were a tiny minority, restricted, for the most
part, to Maryland.

English Churches outside of the Catholic and
Anglican were non-liturgical. The “feast” of
Christmas was as absent as the “feast” of anything
else. It was not part of their consciousness. Thus,
the growth of a popular Christmas in the mid to



late 19™ century took place outside the walls of
the Church. It became a cultural holiday, with an
emphasis on family and the home.

Surprisingly, Christmas is probably far more a
part of Protestant Church life in America today
than at any time in our history. But the echoes
of cultural Christmas remain strong. When
Christmas Day falls on a Sunday, Christianity
in America revisits its conflicted past. It is not
unusual to see Churches of a more Evangelical
background cancelling Sunday services,
deferring to Christmas as a “family” celebration.
For liturgical Churches (Catholic, Orthodox,
Anglican, Lutheran, etc.) such a practice seems
scandalous in the extreme.

I might note, however, that the “power” of
Christmas as an event in our culture, is rooted
in the culture rather than the Church. In the
Orthodox Church, Christmas is but one of twelve
major feast days. If those feast days fall anytime
other than a Sunday, attendance at Church will be
thin indeed. And though Christmas is one of the
three greatest of the twelve (Pascha, Christmas,
Theophany), only Christmas and Pascha (always
on a Sunday) receive great attention in America.
Those of us who feel a certain superiority in
our Church’s celebration of the Christmas feast,
would do well to reflect on our own neglect of
the other feasts.

This is not an article about what “should” be.
Cultures are what they are and got that way
by their peculiar history. If America were an
Orthodox or Catholic country in its beginning,
many of the other major feasts would likely be
national holidays and their customs would be
widespread. Such is the case elsewhere in the
world.

There are protests against the secular Christmas
that say, “Put the Christ back in Christmas!”
From a liturgical point of view I’ve wanted to
add, “And put the Mass back in Christmas!” It is,
after all, a feast of the Christian Church. Neither
of these, however, will likely be dominant in a
culture that once had little Christmas at all.

Another suggestion I might make is to “put the
Dickens back in Christmas.” I can think of no

better homage to the man who “created” the
modern celebration of the holiday than to read
his delightful A Christmas Carol. If you do not
want to read, the single most faithful movie
presentation of the book is (to my mind) the
version with Jim Carrey .

But, more than this, would be the moral of
Dickens’ story: Christmas is well-kept by a
life of generosity and kindness. That dear story
is one of profound repentance, the healing
of relationships and the righting of wrongs.
Dickens’ Christmas was synonymous with a life
lived in accordance with the gospel. He said it
well at the end of his story:

Bob Cratchit was very surprised, and so
were many people who found Scrooge so
changed. Scrooge became a better person.
To Tiny Tim, who did not die, he was a
second father. Scrooge became as good a
friend, as good a master, and as good a man,
as the good old city knew, or any other good
old city or town in the world could know. It
was always said of Scrooge, that he knew
how to keep Christmas well. May that be
truly said of us, and all of us!

I absolutely think that Christmas should be a time
for Christians to gather in Church to give thanks
for the birth of Christ. But outside its doors,
no one of us could do better than Scrooge. The
busy-ness of Christmas, as well as the business
of Christmas, could do well to listen to the words
of Scrooge’s partner, Jacob Marley, the tortured
soul doomed to wander the world in chains.
Scrooge observed to him that he was always a
good man of business. Marley replied:

“Business!” cried the Ghost, wringing
its hands again. “Mankind was my
business. The common welfare was my
business; charity, mercy, forbearance, and
benevolence, were, all, my business. The
dealings of my trade were but a drop of
water in the comprehensive ocean of my
business!”

Would that such business were as popular as the
tinsel and trees. Thank you Charles Dickens, for
having said it so well.



FROM THE CATHECHISM
“CHRIST OUR PASCHA”

“God Became Human that Humans Might
Become God'!

For us men and for our salvation

he came down from heaven: by the power of the Holy
Spirit he was born of the Virgin Mary, and became man.
(Symbol of Faith)

And when the fullness of time had come, you spoke to

us through your Son ... He appeared on earth and lived
among mortals. Taking flesh of a holy Virgin, he emptied
himself, taking the form of a servant, being made in the
likeness of our lowly body,so that he might make us in the
likeness of the image of his glory ... so that all who had
died in Adam might be given life in your Christ himself.

(Anaphora of the Liturgy of Saint Basil the Great)

178 From the creation of the world, God has been present
within creation by his grace. “In him we live and move
and have our being” (Acts 17:28). God revealed himself
to the human race progressively until the fullness of time:
“When the fullness of time had come, God sent his Son”
(Gal 4:4). The Son of God—“the Word of the Father” —
reveals the Father to the world: “Whoever has seen me
has seen the Father” (Jn 14:9); “I am in the Father and the
Father in me” ( Jn 14:11). He is God: “In the beginning
was the Word, and the Word was with God, and the Word
was God” (Jn 1:1).

179 The Incarnation of the Son of God took place in
accordance with God’s plan “in the fullness of time” (see
Gal 4:4). The nativity of the Son of God became the focal
point of human history, revealing how much God loved
the world (see Jn 3:16). In the Incarnation, the union of
God with his creation is truly a self-emptying of God (in
Greek, kenosis): “Though [Christ] was in the form of God
... [he] emptied himself, taking the form of a slave, being
born in human likeness” (Phil 2:6-7). Christ took on the
“form of a servant,” without the stain of sin, “increasing
the human and not diminishing the divine.”? In the union
of the divine and the human, “the incorporeal one takes on
flesh, the Word becomes approachable, the invisible one
is seen, the impalpable one is touched, the one beyond
time enters into time, the Son of God becomes the Son
of Man.”

1 See AtHANASIUS THE GREAT, On the Incarnation
of the Word, 54: PG 25, 192. [This famous and very
recognizable phrase by Athanasius expresses the
conviction that God assumed humanity that we might
become by grace what God is by nature.]

2 See Leo THE GREAT, Letter 28: To Flavian, Bishop of
Constantinople, 3: PL 54, 764-766.

3  GREGORY THE THEOLOGIAN, Oration 38: On the
Theophany or Nativity of Christ, 2 and 13: PG 36, 313
and 325.

BIA KATEXU3MY
“XPUCTOC HAIIA ITACXA”

«bor cra B JlloguHo0, 100 JIOAUHA CTA JIa
oorom»!

«Bin 3a0as nac, aoodeit, i Haw020 paou CnAaciHHsa
3itiwos i3 nebec i sonaomueca 3 /yxa Ceamozo i Mapii
Jisu 1 cmascs 40A08IKOM»

(Cumeoan sipu)

«A KOAU NputiuiAG ROBHOMA HACY, MU 2080PUB 00 HAC
uepes camozo Cuna Teozo [...]. Bin [...] Ha 3emai
NOABUBCS | 3 MOObMU CHIBICUB; T, HAPOOUBUUUCD 3 /]i8U
C8AMOT, CAM yMaAUus cebe, 8UO0 CAy2U NPULIHAS | CMA8
NOOIOHUM 00 MIAA CMUPEHHS HAULO20, W00 HAC NOOIOHUMU
suUHUMIL 00 00PA3y CAA8U CBOET [ .. .] Wob, ymuparouu 6
Aodami, oxcusomeopuaucsa mu 8 camomy Xpucmi».

(Anacpopa Jlimypeii ceamoeo Bacuaia Beaukoeo)

178 Bip coTBopeHHs cBiTy Bor mpucyTHiil y TBOpiHHI
CBoeto 6naropatTio. «Y Hbomy 00 >KuBemo, pyxaeMocst
i icayem» (Hi. 17, 28). Bor o6’saBass Cebe mofsiM
MOCTYTIOBO aX JI0 «TIOBHOTH» YaciB: «SKsKe CIOBHHBCS
vyac, bor mocnaB Ceoro Cuna» (I'm. 4, 4). Cun boxxwui
— «CnoBo Otus» — 06’ aByisie ciToBi OTust: «XTO MeHe
6auus, Toii 6auus Orug» (Mo. 14, 9); «5 B Otui, it OTenp
y Meni» (Mo. 14, 11). Bin € Bor: «CnokoHsiky 6yJo
CioBo, i 3 Borom 6y70 Cnoso, i Ciioso 6yso — bor» (Ho.
1, 1).

179 Bomnnouennsi Cuna Boxoro Biji0ysocs, 3rigHo 3
BoxkuM 3ayMoM — y «TIOBHOTI 4yacy» (muB. [a. 4, 4).
Hapomxenns Cuna Boxoro cramo oceppsm icTopii
JIOJICTBA, 00 sBUBIIM, K «bor momo6us cBiT» (mop.
Ho. 3, 16). €nnanns Bora 3 TBOpIiHHSM y BOIUIOUCHHI €
CIPaBXHIM «yMaJleHHsIM» Bora (rpenpKoro — KeHO3UC):
«Bin [Xpucroc], icuyroun B boxiin npuponi, [...]
npumeHB Ceb6e Camoro, MpuUiiHSIBILM BUIJISI[, CJIYTH,
CTaBIIM MOAIGHUM A0 JopuHW» (Pan. 2, 6-7). Xpuctoc
MIPUITHSIB «BUTJISII CITYT» 6€3 CKBEpHU MPiXa, «3BEIUUYIOUN
JIIOAICbKE 1 He MNPUMEHINYI0UYM OO0XKECTBEHHOro»>., Y
€qHaHHI OoxKecTBeHHOro 1 Jnoacbkoro «CjioBO cTano
nocsikauM, Hesupumuit — BuiumnM, 1o HeporopkanHoro
MOKHa IOTOPKHYTHCS, [lo3auacoBwit yBiiiioB y yac, Cun
Boxuil cTaB CMHOM JIOACHKUM | »3.

1 Tlop. Aranacit Bemmknit, becioa npo eonaouenwns
Caosa, 54.

2 Hop. JIeB Bemukwuit, Jlucm 28. [Ho Paasiana,
enuckona Koncmanmunoniabcvkoz0, 3.

3 TI'puroriit Borocnos, Croeo 38 na Bozoseaenns uu
Ha Pizoso Cnacumens,?2; 13.
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CHRISTMAS PASTORAL LETTER
OF HIS BEATITUDE SVIATOSLAV

Most Reverend Archbishops and Metropolitans, God-loving Bishops,
Very Reverend Clergy, Venerable Monastics, Dearly Beloved Brothers and Sisters, in Ukraine and
throughout the world

For you know the grace of our Lord Jesus Christ, that though he was rich,
yet for your sake he became poor, so that you by his poverty might become rich.
2 Cor. 8:9

Christ is born! Glorify Him!
Beloved in Christ!

Today once again we share the unspeakable joy of the Holy Nativity, which fills the heart of each believer.
The Son of God became one of us, having taken as His mother a Virgin from Nazareth. The Son of the Pre-eternal
and Almighty God, the Creator of all that is visible and invisible, was born in a poor stable cave and personally
experienced all human misery. This is not merely some historical event from long ago, this is our reality as well. In
this event that took place in Bethlehem more than two thousand years ago we recognize God’s infinite love for the
human race, for all time: “For God so loved the world, that he gave His only Son, that whoever believes in Him
should not perish but have eternal life” (Jn 3:16).

Gazing upon the newborn Saviour, lying in a simple stable cave, on hay in a manger, we sense how Divine
wisdom exceeds human wisdom. In the light of the Christmas star, human power, glory, and wealth seem empty,
fleeting, and insignificant. Christ, the Son of God, became poor and helpless for us. He abandoned heavenly glory
in order to be born among humans—deprived, having no place to lay His head, as we sing in our traditional carol:
“not in a royal palace, but among cattle....” For us He becomes poor, having been rich, so that we might become
rich in his poverty (see 2 Cor 8:9). Taking human misery and frailty upon Himself, the Son of God raises us poor
humans to our Lord’s grandeur. Indeed, the poor shepherds of the Bethlehem and its surroundings are the first to
receive this good news of salvation, proclaimed to us today by the Angel of the Lord: “’And this will be a sign for
you: you will find a baby wrapped in swaddling cloths and lying in a manger.” And suddenly there was with the
angel a multitude of the heavenly host praising God and saying, ‘Glory to God in the highest, and on earth peace
among those with whom He is pleased!”” (Lk 2:12-14). Christmas, it would seem, brings about an exchange of
gifts: God descends from heaven to earth, so that mankind might ascend into heaven; the Son of God becomes
poor, so that we might all be enriched.

Today we live in a world where, in the words of the Holy Father, Pope Francis, the pursuit of material
enrichment frequently grows into a “new idolatry of money,” and “the economy lays bare... a lack of real concern
for human beings; man being reduced to one of his needs alone: consumption” (Evangelii gaudium, 55). And yet,
the angel of the Nativity directs his message to the poor and calls upon them, and us as well, to praise God, in
Whom we find hidden the true and eternal wealth of humankind. In being united with Christ, “in whom are
hidden all the treasures of wisdom and knowledge” (Col 2:3). Christians appear before the world “as poor, yet
making many rich, as having nothing, yet possessing everything” (2 Cor 6:10)! And thus, in the Nativity, this
wealth—a life with God and in God—comes to us and becomes a source of our joy and hope, which we exchange
with one another..

In the midst of the misery and challenges of the present day, we should recognize that there are many
forms of poverty—spiritual, cultural, educational, civilizational, and only then—material. The poverty of the
present world is frequently not material, but spiritual. Thus, in a certain sense, today’s “new rich” in Ukraine may,
in fact, be spiritually and culturally poorer than beggars. On the other hand, this spiritual poverty, that is, this
distance of the powerful of this world from God, frequently creates social injustice, disastrous abuse of authority,
corruption and misuse of resources, given for the common good.
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In this situation it is not enough for the rich to share a portion of the crumbs from their table as a form of
help for the poor. What is needed is a change of the human heart, an opening which will allow Divine light and
grace to enter. For the one who claims to be a saviour of the poor, but does not have God in his or her heart—such
a person carries empty ideologies which only exploit human suffering for political gain, but in reality, are unable
to end it. In such circumstances the poor become poorer while the rich continue to prosper. Only those who have
become rich in God can transform their own lives and contribute to the creation of a just society, having the
human being at its centre rather than profit, the common good rather than egotistical interests of particular
groups or clans.

In His Nativity Christ makes us all rich, fills us and raises us out of all forms of poverty, for Christ is born
in Bethlehem in order to make every person His brother, His sister—a child of God and sharer of eternal divine
blessings. That is why Christmas is the feast of solidarity for all humankind, even for those who cannot bear the
gifts of gold of this world, for it enriches all with “a gift more precious than myrrh: the faith of the heart and
sincere love,” as we sing in our Ukrainian carol.

Beloved in Christ! In order that we may worthily celebrate Christmas, with those who suffer from all forms
of poverty let us share of the riches that are ours—our spiritual gifts above all, and then material gifts. May our
ancient carol-koliada, which greets the king in a poor stable cave, be a Divine covenant for us, to approach the
poor and share with them the riches of our holy faith. Let us lean down before Christ, present in our impoverished
brothers and sisters, allowing them to experience the closeness of God, Who embraces all with His endless mercy
and unconditional love. Let us greet with carols our soldiers, wherever they may be—in their homes, having
fulfilled their sacred duty to defend their country, in their military units, at the front. Let us visit those who were
wounded in battle, let us receive into our hearts the pain of the poor and the needy, for in doing so we will receive
Christ with the Most Holy Family, enriching our own homes, our families, and the society we live in with endless
divine treasures, “where neither moth nor rust destroys and where thieves do not break in and steal” (Mt 6:20).
This is what the Holy Church encourages us to do in singing: “Let us meet Him with pure hearts and with good
works. Let us prepare ourselves now through the Holy Spirit to greet Him who is coming to His own people as He
himself had willed. He is being born in Bethlehem, so that through His compassion He might bring back all of
those who were exiled from life in Paradise” (Sunday before the Nativity, Stikhera from Vespers).

Dear Brothers and Sisters, with a sincere heart I wish each of you, from the youngest to the oldest, from
the richest in Divine gifts to the poorest, in Ukraine and abroad—the true joy of children of God, a tasty kutia, a
Christmas full of cheer, and a happy, peaceful, and blessed New Year!

Christ is born! Glorify Him!

T SVIATOSLAV

Given in Kyiv
at the Patriarchal Cathedral of the Resurrection of Christ,
on the day of the Venerable Martyr Stephen the Younger and the Holy Martyr Irenarchus,
the 11th of December (28th of November) in the 2017th Year of our Lord
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PI3SABAHE ITOC/TAHHA
BJIAYKEHHIIIIOI'O CBATOCJ/IABA

BucokomnpeocBsaineHHUM i IIpeocBAIeHHUM APXHENMMCKONaM Ta MUTpPOIoJIuTam,
0OTrO0JII0OMBUM EMHUCKOIIAM, BCEUECHOMY JYXOBEHCTBY,
Ipenogo0HOMY MOHAIIIECTBY, BO3JII00JIEHUM OpaTaMm i cecTrpam,

B YKpaiHi Ta Ha IOCeJIEeHHAX Y CBiTi cynium

Bu sc 3naeme aacky I'ocnoda nawozo Icyca Xpucma,
wo 3adan eac cmas 6i0HUM, byswu bazamum, wob su iio2o s860xcecmeom podbazaminu.
2 Kop. 8,9

Xpucroc poxkaaerbes! Cinapimo Horo!
Hopori B Xpucri!

Choro/iHi MU 3HOBY JiJTMMOCS HEBUMOBHOIO PalicTio cBATOTO Pi3/iBa, sika HAIIOBHIOE CEPIle KOXKHOT'O BipyHO4oTO.
Boxkwuii CuH cTaB oHUM i3 Hac, B3sABIIH cobi 3a maTip /liBy 3 Hazapera. CuH nmpeaiBiuHOTO i BceMoryTHROTO Bora,
TBopIIg BCHOTO BUAMMOTO i HEBUUMOTO, HAPOJAUBCA B OiTHOMY BepTelli Ta 0COOMCTO 3a3HAB BCI€l JIIOACHKOT
HyK1u. Lle He TiIbKY icTOpUYHUE DaKT, IO/is JAaBHO MUHYJIMX POKIB, a ¥ HamIa AidcHicTh. Y IiH mozii, 1o
cranacsa y Budieemi FOgelicbkkoMy oHa IBi THCAYI POKIB TOMY, MH ITi3HaEMO Oe3MerkHy BoxKy J11060B 710 BChOTO
POy JIFOAICbKOT0 Ha Bci yacu: «bor 60 Tak moJiro6uB cBiT, 1m0 CHHa CBOT0 E€MHOPOIHOTO /1aB, 1100 KOXKEeH, XTO
Bipye B Hboro, He 3aTUHYB, a KUB KUTTAM BiduHUM>» (IB. 3, 16).

Criorsisijaroun HoBoHapo:keHoro Cracuresis B 6iTHOMY BEpTeNi, y ficjiaX Ha CiHi, MU BiTUyBa€MO, HACKUIbKHU
Boska MyzipicTh epeBepIrye MyApicTh JIIOACHKY. Y CBITJII pi3ZBAHOI 30pi cuJia, ciaBa i 6araTcTso, 0 MOXOAATh
BiJI JIIO/IMHU, BUTJIAAAIOTH IOPOKHIMY, MUHYIIIUMHU Ta Majio3HauyIumMu. Xpucroc, Cun Boxkuii, 3a/1/1s1 Hac cTaB
yOOTHM i HEMIYHHUM, BiTMOBUBCS BiJl HEOECHOI c1aBU, OO HAPOJAUTHCA SIK OCTAaHHIH cepej JIIoJiel — HYKIeHHUM,
110 HEMAE Jie TOJIOBU IIPUKJIOHUTH, SIK CITIBa€ HAIlla KOJISAJIKA: «...He B [IaPChKIM IajiaTi, a HOMiXK OuIATH...» Bin
3311 HaC «crae 6igHuM, OyBIIIM 6araTuMm, Mmoo Mu Woro B6OKeCTBOM posbaratinu» (mop. 2 Kop. 8, 9).
[Tpuiimarouu JIO/ChKY HYKAY 1 HeMiu Ha cebe, CuH Boxuii migHOCHTD YOOTry toguHy A0 ['ocniogHbOI BesTnyi.
[TpumiTHO, 110 came BOOTI MMACTYIIKY B OKOJIUIAX Budieema cranu nepmuMuy ajpecaTaMH Ii€l criaceHHOo1
Os1aroBicTi, Ky 1 HaM choroHi crioBimmae adresn I'ocriogHil: «"I ock Bam 3HaK: Bu 3HalieTe JUTA CIIOBUTE, IO
JiexkaTuMe B sicytax”. I BMHTB ITpucTasia 0 aHrejia BeJIMKa cujia HebecHOro BilichKa, 1o xBasuiaa bora i
npomosJisa: "Cinasa Ha BucoTax bory i Ha 3emMuti Mup J1to/1siM Hioro Briogobanus"» (JIk. 2, 12-13). ¥ Pi3aBi HemoB
BiOyBaeThcss 00MiH gapamu: bor cxomuTh i3 Heba Ha 3eMJTio, 00 JIF0AWHA BUUIILIA HA He00; CuH Bokuii crae
BOOruMm, 1mo6 306araTUTHU JIIOAUHY.

KoJstu HuHI )KMBEMO y CBiTi, Jie 3ka/100a MaTepiaibHOTO 30araueHHs HEPIZKO epepocTae, 3a cjaoBaMu CBATIIIOTO
Ot @paHnycka, y « HOBE i/0JIOIOKJIOHCTBO IPOIIaM», & B «eKOHOMII[i TPOSABJIAETHCA BEJIMKUU Opak yBaru 710
JIIOJTMHH, 1[0 3BOJUTH JIIOJICHKY iICTOTY JIUIIIE /IO OJHIE] 3 ii moTpebd — criokuBaHHsA» (Pasicts €BaHTeis, 55), aHTeT
PizBa cKepoBye CBO€ MMOCJIaHHS caMe /10 BOOTHX 1 3aKJIMKaE iX, a 3apa3oM i Hac IpocyiaBuTu bora, B skoMy
BMIIlleHe CIIPaBXKHE i BiuHe OaraTcTBo JIIOUHU. Byayun 3’emHanuMu 3 XpUCTOM, «B SIKOMY CXOBaHI yci ckapou
Mmyzapocti i 3HaHHsA» (KoJt. 2, 3), XpUCTHAHU MOCTAIOTh IIePeJ CBITOM « K Oif[Hi, siKi 6araThox 36arauyioTh; K Ti,
1[0 HIYOT0 He MaIoTh, a Bce mociziatoTh!» (mop. 2 Kop. 6, 10). I ock y Pizzei Te 6araTcTBo — xuTTs 3 borowm i B bosi
— IPUXOJUTH IO HAC i CTa€E KepesioM HAIloi paiocCTi 1 Haflil, AKUMU MU 00/1apOBYEMO OJTHE OJTHOTO.

IMonpwu 3yuHI i BUITpOOYBaHHS ChOTO/IEHHSI, MAEMO BU3HATH, 10 HACIIPaB/i iCHYIOTh Pi3Hi BUAU OiTHOCTI —
JIyXOBHA, KyJIbTYPHA, OCBITHs, [TWBLII3aIlilfHA i a3k TOJ[I — MaTepiasbHa. YOO3TBO Cy4aCHOT'O CBiTy YacTillle Ma€ He
MaTepiaJibHUH, a [yXOBHUU xapakTep. HuHimHi «ckopobaraTbku» B YKpaiHi nepeBakHO € OiffHimI — 1 IyXOBHO, 1
KyJITYPHO — 32 »ke0pakiB. I s ryxoBHa yboricTh, TOOTO BijaieHiCTh CHJIBHUX ITHOTO CBITY Bijf Bora, Hepiziko
CIIPUUMHSE COIiaJIbHy HECIIPABEI/IUBICTh, 3TyOHE BUKOPUCTAHHS BJIa/IN, KOPYIIIIIIO TA 3JIOB’KUBAaHHS pecypcaMu,
JIAHUMHU JIJ1s1 3araJIbHOTO OJ1ara.

¥ Takiii cutyariii He JOCTaTHBO, 1100 6aravyi TPU3HAYUIN YACTUHY KPHUXT 31 CBOTO CTOJIA K IIEBHY JIOIIOMOTY
yoorum. I[ToTpiOHa mepemiHa JIFOACHKOTO CEPIIsA, iKe JOImycTHIo 0 /10 cebe boxke cBitiio i Boxky 6s1arogars. bo xTo
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BBakae cebe pATIBHUKOM OiTHUX, a He Hece bora - Toil IpONOHy€ IMOPOXKHI 1/1€0J10Ti1, sIKi JIUIIIe BHKOPUCTOBYIOTH
3JIU/IHI JIIOUHY 3 TIOJIITUYHOIO METOIO 1, HACIIpaB/i, He 3/1aTHI X YCYHYTH. 3a TaKUX 00CTaBUH Oi/IHI CTaBaTUMYTh
11e OiHimuMu, a 6araTi Jayii HaxKUBaTUMYThCA. JIuIe Tol, XTo ctaHe 6aratum borom, 3Moske mpeobpa3uTu
BJIACHE JKUTTS Ta CIPUATH ITOOY/I0BI CIIPABEJIMBOTO CYCIIJIbCTBA,  IIEHTPI AKOTO CTOSITUME JIIO/INHA, a He
npuOYTOK; 3arajibHe A00p0, a He erOiCTUYHI IHTEPECH OKPEMUX TPYTI UM KJIAHIB.

¥ PizaBi Xpucroc Hac ycix poOUTh 6araTuMu, HaCUUYE 1 MiTHOCUTH 3 yCix BUAIB OiffHOCTI, 60 BiH HapomKy€eThCs Y
Budineemi s Toro, mob KoKHY JIOIMHY 3pOOUTH CBOIM OPaTOM YU CBOEIO CECTPOIO — JUTUHOIO Boxkoro,
y4acHUKOM BiuHUX Boskux 6s1ar. Ock yomy Pi3iBO — CBATO 3arajibHOJIIOACHKOI COJTIIaPHOCTI, KOJIM 0co0a He
Oarata, mo36aBJieHa «30JI0Ta-AAPiB» IIBOTO CBITY, 30arauye 6araTbox CBOIX OJIMXKHIX «I[IHHIIIUM JapoM» —
«BipOIO cepIls i MUPOIO JII0OOB'I0», SIK PO IIe CIIIBAEMO B HAIIIUX KOJISKAX.

Hopori B Xpucri! 11106 rigHo cBATKYBaTH Pi3/iBO, MiTiMOCS 3 yOOTMMH — BCSKOTO BUAY OiTHOCTI — TUM
baraTcTBOM, sIKe MU, BipyIOUi JIIOZIH, IIOCiTaEMO, HacaMIlepe/ i IYXOBHUMH JIapaMH, a BiZiTak i MaTepiaIbHUMHU
6saramu. Hexait mpafiziiBcbka Kosa, sika Bitae Ilapst B 6iqHomy Beprenni, Oyae s Hac Boxxum 3amoBiTom
HabJkaTHCA /1o BOOTHX 1 30arauyBaTH ix ckapbaMmu Haioi ¢BsaTol Bipu. [Toxunaiimocs Hag XpUCTOM, TPUCYTHIM
y HaIlIUX HY>KJIEHHUX OpaTax i cecTpax, 1alouu iM BiuyTu 61U3bKicTh bora, AKuil oroprae KOKHOTO CBOIM
0e3MeXKHUM MUJIOCEP/AM i CBOEID 6e3yMOBHOIO JII000B’10. 3aBiTaliMO 3 KOJIAA0I0 10 HAIIIUX BOIHIB Y MiCI[sX
ixHBOTO IepebyBaHHSA — YU TO B JIOMiBKax, /10 SKUX BOHU ITOBEPHYJIUCA ITiCJIsI BUKOHAJIU CBATOTO 000B’A3KY
3aXUCTy BaThKiBIMWHY, Y1 y BIHChKOBUX YaCTHUHAX, Y1 Ha GpoHTi. HaBizaliMocs /10 moCTpaskaaIux Bij 60HOBHX
Zil, mpuiMiMo 710 cBOTO ceplis 611b yoororo Ta noTpedymodoro — Tak Mu npuiimemo Xpucra i3 [IpecBaToio
poArHOI0, 30araTUMO Halll J[iM, POAVHY Ta CYCIIUILCTBO HEBUUEPITHUMU BokuMu ckapbaMu, «IKUX aHi MiJIb He
TOYHTD, aHi 3J10/1ii He BUKpaZamTh» (MT. 6, 19-20). JTo 11boro KJInUe Hac cBATa [lepKBa, KOJIU CITiBaE:
«ITpuroTyiiMmocs HUHI JyXOM i ITOCHINIIMOCH 3yCTPiHYTH YUCTUMH ouMnMa i ;obpumu siiytamu Toro, XTo ¢BOIiM
Yy/IeCHUM HapOJKEHHAM CXOTIiB IPUNTH JI0 cBOiX. BiH HapomxkyeThes y Budeemi, mob Hac, mo36aBieHUX
pafichKOTO JKUTTS, 31 CBOTO MUJIOCEP/Isi, 3HOBY 10 HHOTO BBecTH» (CTuxupa 3 Bewipui Henini nepen PizmBom).

Iopori 6paTTs i cecTpwu, 3i MUPOTO CEPILA OaXkar KOKHOMY 3 Bac, BiJi HAWMOJIO/IIIIOTO /10 HAWCTapIIIoro, Bi
HanbaraTtmoro Ha boxi mapu 10 HalbigHIIOTO, B YKpaiHi 1 Ha TOCEJIEHHAX, CIPaBXKHbOI pajocTi fited boxux,
CMavHOI KyTi, BecesJux cBAT Pi3zBa XpHCTOBOTO Ta IACJIMBOTO, MHPHOTO i 6J1aTOCJIOBEHHOTO HOBOTO POKY!

Xpucroc poxzaaernesa! Cinasimo Horo!

T CBATOCJIAB

Hano B Kuesi,
nipu Ilatpiapimomy co6opi Bockpecinusa Xpucrtosoro,
B ZleHb CBATHX npenosiooHoMyueHnKka Credana HoBoro Ta myuenmnka IpuHapxa,
11 rpyAHA 2017 POKy boskoro



Sunday offering for December 10

Amount  Number
$5.00
$15.00
$20.00
$30.00
$40.00
$50.00
$90.00
$100.00
$105.00
$120.00
$300.00
$500.00
$1565.00

Parishioner Total: $1545.00
Visitor Total: $20.00

SRV VI UGN NG Y O J S G SN

Average / parish household (43): $19.81
Weekly Stewardship Goal: $2200.00

Deficit: <$655.00>
Sunday offering for December 17

Amount  Number
$10.00
$20.00
$25.00
$30.00
$40.00
$50.00
$53.00
$75.00

$100.00

$105.00
$250.00
$300.00
$1258.00

Parishioner Total: $1193.00
Visitor Total: $65.00

(loose)
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Average / parish household (43): $15.29
Weekly Stewardship Goal: $2200.00

Deficit: <$1,007.00>

Upcoming Events:

JANUARY 6  — THEOPHANY OF OUR LORD
JANUARY 21 — SUNDAY OF THE PUBLICAN AND
PHARISEE

JANUARY 28 - SUNDAY OF THE PRODIGAL SON
FEBRUARY 4 — SUNDAY OF THE LAST JUDGMENT
(MEATFARE)

FEBRUARY 11 — SUNDAY OF THE EXPULSION FROM
PARADISE (CHEESEFARE)

Cuersy PorLuck
FORGIVENESS VESPERS
FEBRUARY 12 — FIRST DAY OF THE GREAT FAST
(LENT)
Offerlngs to the Church:

Your offerings: 1) help the Church fulfill
her work; 2) help you grow in Christ.
Offerings are a matter of faith not just
finances.

The Lord says: “Where your
treasure is, there your heart will be
also” (Matthew 6:21,) teaching us:
1) that what we spend our money one
indicates what is important to us, and
2) offering our money to the Lord and
the poor can help us change our hearts.

Parist COMMITTEES
FinanceE COMMITTEE:
Myra Heltsley
Stephen H()Jsan
Maria Hughes

PAsTORAL COUNCIL:
Vladimir Bachynsky
Olena Bankston
Gabriel Espedal
Mark Hartman
Luke Miller

S'l‘lﬂ\\ ARDSHIP [il*'l \NDR \|S|\()> C()\l\ll'l"l‘lil‘ll
Susan Avant
John Heltsley (fundraising consultant)

SociAL COMMITTEE
Olena Bankston
Olga Fedunyak
Michael Miller
()lgf)a Miller

Lubomyra Yoldas



Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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