


May 13,2018

SuNDAY OF THE FFATHERS OF THE FIRST EcumENIcAL COUNCIL
THE HoLy MARTYR GLYCERIA

SCHEDULE oF SERVICES FOR MAy 7 — May 13

WEDNESDAY, MAY 16 — OUR VENERABLE FATHER THEODORE THE SANCTIFIED, DISCIPLE OF PACHOMIUS THE GREAT

9:30 AM — Parastas
FripAY, MAy 18

+ Joseph Bankston (31 anniversary)
— THE HoLy MARTYR THEODOTUS OF ANCYRA; THE HOoLY MARTYRS PETER, DIONYSIUS,

ANDREW, PAUL AND CHRISTINA OF LAMPSACUS; THE SEVEN HOLY VIRGINS: ALEXANDRA,
Tecusa, CLAUDIA, PHAINE, EUPHRASIA, MATRONA AND JULIA

10:30 AM

— Divine Liturgy at St. Paul Manor, 328 Maple Street, San Diego, CA 92103

SATURDAY, MAY 19 — FirtH ALL SOULS SATURDAY; THE HoLy HIEROMARTYR PATRICK, BISHOP OF PRUSSA AND

HIS COMPANIONS

8:30 AM - Divine Liturgy and Panakhyda (Please note time change) For all our daparted loved ones
6:30 PM — Great Vespers (satisfies Sunday obligation)

Sunpay, May 20

— SunDpAY OF PENTECOST — THE DESCENT OF THE HOLY SPIRIT UPON THE APOSTLES

THE HoLy MARTYR THALALEUS AND HIS COMPANIONS

9:30 AM - Divine Liturgy

For All Parishioners

All Souls Saturdays

Next Saturday is the Fifth All Souls Saturday.
There will be a Divine Liturgy and Panakhyda
at 8:30 AM (Please note the time change) for
all our beloved departed. If you need to, please
update your list with Fr. James. If you haven’t
already give Father a list, please write the names
of all those you wish to be remembered and place
in the basket in the back of the church today.

Important Meeting
At 10:00 AM, following the Liturgy this Saturday,
there will be an important meeting regarding the
relocation of our church. All are encouraged to attend.

Looking ahead:

Our annual rummage sale will take place on
Saturday, June 23™. We will be accepting donations
begining in June. Volunteers are needed. Please
contact Olena Bankston at (619) 905-5279.

MOTHERS IN GOD’S SERVICE

Whether we are aware of it or not, we are all
called to serve God. Whatever talents He has given
us, we should choose to use in the service of His
glorification. One such talent is the ability of a
woman to care for the children she bears. She takes
care of their physical needs and also tries to promote
what she herself perceives as a need to know God.
To women, God has given the wonderful mission of
raising children, of building little temples for Him,
raising another generation inspired to praise God.

Orthodox Christians understand just how exalted
motherhood is. Has God not willed to be incarnate
of a woman - Mary, the blessed offspring of aged
Joachim and Anna? She was found worthy to
take part in the mystery of the incarnation, having
perfected in her soul purity, humility, obedience,
silence, simplicity and a gentle disposition. She
knew that such is precious in the sight of God

(I Pet. 3:4). And in the environment of her purity of
mind and speech, as well as her quiet comportment,
she raised her holy Son with gentle love and care.
While she is unique in her holiness, she is absolutely
beautiful in her humanity.

To all who are called by God to motherhood, may
it be granted not only to be worthy servants of His
chosen flock, but also to take part in raising that God-
glorifying generation. While God entrusts the leading
to spiritual growth and development of virtues to
many people, including priests and godparents, He
chooses women to serve Him in motherhood, and we
ought to understand that it is a holy calling. A woman
worthy of being called “mother” is also worthy of
being deemed “martyr” because raising children is
a great sacrifice of self. Do not underestimate the
serious and holy service you render when you accept
from God to raise the little ones He gives you.



Hemasa cs. Otuis I Beeaeacskoro Cosory

Laoicmv Icyca
Hoan 17,113

LLloHO M1 moYynu i MPUIAHSANK [0 CBOIX cepaeLib criosa Monutey Icyca. Lio monutey BiH NpoMOBIsie,
KON HapXOATb Voro roanHa, roanHa CMepT Ha XpecTi | BOCKPECEHHS!, TofMHa, KOTpa HamoBHIOE icTopilo
BCbOro MoacTsa. Lie Moro «cesLyernya» monutea MPUHOLLIEHHS! | 3aCTYNHNLTBA, 3 sikoto BiH He nepectae
3Beptartuca go OTud Bif Yacy CBOro BO3HeCeHHs, i came it Ceatuid [lyx aktyanisye B LiepkBi nig Yac KOXHOI
€Bxapucrii.

Ane yomy lcyc npomoBnsie Lo MonuTBY nepen Hamn? OCTaHHi 1 crosa BUSIBNSIOTb HaM OAHY 3 MPUYNH
Toro: «Otye Casnidl.. Tenep xe igy Ao TeBe, i kaxy Te, y CBiTi GyBlUM, OO BOHM PaKoLLiB MOIX Mamm Y
co6i BiepTby (Mo. 17, 11-13). 3isHaiMocs, 1o My Bifipa3y AyMaemo npo Ty papicT, siky Xo4emo Bia4ysaru!
Ane sik MOXeMo MaTy i «y cobix, SIKLLIO criovaTky 3i 3AMBYBAHHAM He YCBIAOMUMO, LU0 MAETbCS MPo Woro
pagicTb? To AKOK X € LiA TaIHCTBEHHA pagicTb Icyca B roauHy, konm BiH Mae 406pOBISbHO YBIMTY Ha rIMOUHY
TNIOACHKOrO rpixa i NoACHLKOT cMepTn?

Lle Hanpaeay noaceka pagicte CuHa boxoro, i came Tomy BiH MOXe po3ginuTy 1i 3 HamMu, B HaLoMy
TenepillHLOMY MIACLKOMY XUTT. Lie Takox HeBryepnHa pagictb boxa, pagictb Otus, Akuin yepes Casatoro
[lyxa Bussnse cebe B NioACHKIN icToTi cBOro yrnobneHoro CuHa, sy 0CniByrOTb aHrenm B Hid Voro pisaea, i ska
HanoBHI0E COBOI0 BCe TBOPIHHS Ha CBITaHKY BOCKPECEHHS. | konu eanHopoaHuil CUH nepexoanTb Bif Liboro
CBITY i WAe 4o Toro, XTo nocnae Vloro, sk xe BiH Tiwmtbes: «OT4e, 0Cb MU: 91§ AiTH, KX TW MeHi faBy (auB.
€8p. 2, 13). Lliei papocTy, 6e3koHe4HO BOXECTBEHHOI | M0-HOBOMY MIOACHKOI, ICyC He pa3 HanoBHt0BaBCS MiA
fpieto CBFITOFO [yxa (ams. Ik 10, 21), ane korm HacTana roAnHa — BOHa TpUBAE i 3apas — My BCi OTpUManu
NOBHOTY Woro pagocTu — bnarogatb 3a Gnarogath (AuB. Wo. 1, 16).

Ane sk y Hac moxe nepebysaTi pagicTb Icyca, SKILO YacTo CTaeMO XepTBamu, a TO i ChiByYaCHWUKaMu
TaKuX BENWKMX TepniHb | HecnpaBeaMBoCTU? A padicTb Icyca came y Tomy, Lo Bi y3s8 Ha cebe 6ign BCboro
CBiTY. B roanHy CBOEI CMEpPTM Ha XpecTi i CBOro BOCKpeCeHHs BiH 3'éAHABCA 3 HALLWUM TEPMiHHAM, NPUAHSB
noro Ha cebe, abu 3BinbHUTM Hac Bif Hboro. bo Moro pagictb — Le mu, Voro papictb y Tomy, Lob nobutu
Hac, KOXHOro 30kpema, i MOrTv jaBati Ham xuTTs. Moro pagicTb — Le paficTb «[obporo camapsiHuHay, Lo
NOBepTaE XUTTS MIOANHI, CMEPTENBHO NOPaHEHiN niogsMu. AKLOo My BipuMo B Moro nto6os, Moro paaictb
[A€eTbCA HaM, | BOHa MOXe NepemiH1TI BCe Te, Lo M1 TepninmMo. byab-ske TepniHHa — abcypaHe, ane AKLo
MW HeceMo 1oro 3 Icycom, agxe Le TepniHHS € Hanpaeay Voro, Hac oroptae Moro nto6os. Moro pagicTs cTae
HaLLIO0 pafiCTIO: pa3oM 3 HUM M MOXEMO AaBaTv XUTTS, NibuTK Moaen, Sk BiH Hac nontobus.

A ans Toro, wob MOrT1 po3adinuMT 3 HamK CBOK papicTb, Momy Tpeba Byno 3asHaTi CTpaxaaHHs i
nepeTepniTM NAcbky cmepTb (€8p. 2, 8-9). Ta akbu Xpuctoc GyB ycboro nuile noauHoW, BiH He 3mir
Bu cnacTu Hac Big rpixa i cmepTu. Jluwe xveuin Bor Moxe nepemMortn cMepTb, Nuwwe NoboB 3Uinse paHm,
3aBaHi rpixoM. Xpuctoc npuHic HOBY Haa3BMYaiHy AiCHICTb. BoHa nonsirae B Tomy, Wwo Cux Boxui cTas
noguHoto, abu BCi noan «ctanu yyacHukamu boxoi npupogmy (2 1. 1, 4). Came ue dyHOameHTanbHe
nepekoHaHHs anoctonis nporonocus | Beenercbkuin Cobop y Hikei (325 p.): Xpuctoc € CuHom Boxum, i
BiH Mae ogHy 1 Ty camy boxy npupogy, wo i OTelb. To X Big Yacy CBOr0 BO3HECEHHS ICyC He nepenLioB
KyOu-uHae, a, 3anuLIaymnCch 3aBXau 3 HaMu, [ae HaM XUTTS, ke oTpumye Big OTuA. | MM AGEMO MO KUTTIO
3 BipOI0, afpKe Tenep «Halle XuTTs 3axoBaHe 3 Xpuctom y bosi» (Kon. 3, 3).

€nHatounch y MonuTBi 3 lcycom, Hanonernuso npocimo OTLs, Lo 3icnas Ha Hac i Ha BCIX tofeit CBOro
fyxa, «xutTa nogartenay». lcyc kaxe: «B iM'a moe foci B He npocunu Hivoro. Mpocite X — i B ofepxuTe,
o6 pagoLLis Balwnx 6yno BLyepTb» (Mo. 16, 24).

JKaH KopboH, Lle Hasusaembcsi ceimaHkom, Jbsis, Ceivago 2007



THE WispoMm 1O KNOW THE DIFFERENCE
May 11,2018 - Fr. Stephen Freeman
https://blogs.ancientfaith.com/glory2godforallthings/2018/05/11/the-wisdom-to-know-the-difference/

Our culture changes things. One of its myths
is that changing things results in a better world.
And so we endure unending advertisements for
the newest, the latest, and the improved. Very
few things, apart from medications, are tested for
their consequences. As such, we are a society in
perpetual experiment. It reminds me of a local joke.

The last words of a redneck ...
“Hold my beer. I wanna try something.”

The British political thinker, Edmund Burke
(1730-1797), is often considered one of the
fathers of conservatism. He was not opposed
to change, but was deeply aware of the “law of
unintended consequences.” When something is
changed, everything is changed to some extent.
Only time will reveal whether the sum total will
have been an improvement or a disaster. His
philosophy of governance was thus, “Go slowly.

E3]

His thought becomes increasingly appropriate
when the change is widespread and popular.
Traveling by horse and buggy is slow and
tiresome. If someone comes along and suggests
a machine that will move us far and fast, how
can this not be a desirable improvement? But,
if we left the machine out of consideration, and
only discussed the long-term consequences
of automobiles, I wonder if the horseman
would be so eager to change. The shape of our
modern world has been completely altered
by automobiles. Urban sprawl, suburbanized
loneliness, environmental pollution and a host
of other unforeseen consequences are all by-
products of this machine.

Of course, human societies are never static.
We have no evidence of unchanging cultures.
It is the pace and scope of change that are
hallmarks of the contemporary world. I read
about an experiment at the CERN accelerator
a few years back. Towards the bottom of the
article, it was noted that there was a tiny risk
that the experiment would cause the universe
to disappear. As consequences go, that’s quite
serious. The experiment took place and we’re
still here to discuss it, but I was staggered by the

idea that we might do such a thing so lightly. The
experiments had the benefit that if things went
wrong, there would be no one to complain!

These are thoughts on the level of technology.
There are other experiments, equally frightful,
that our culture pushes forward on a regular
basis. We have endured a time of vast social
change, particularly since WWII, regarding
marriage, family, sexual identity, etc. Changes
have gone from obscure discussions on the fringe
of academia to legislative and judicial fiat in a
very short span of time. Not since the earliest
years of the Bolshevik Revolution has the family
been the object of such sweeping change (the
experiments in the Soviet Union were disastrous
and were outlawed within a decade). The results
of our changes have yet to reach their mature
effects. Quite likely, we will only observe their
true impact after several generations.

It is often the case that we move from
consequence to consequence, racing to plug
another hole in the dike without ever asking
why the holes have appeared. Much of our
social legislation is of precisely this sort. We
create programs to deal with crime without ever
examining the role of a broken family life in its
creation (or our role in creating that break).

The above observations are nothing new.
I have no expectation that the pattern will
change. There are places, however, where this
conversation spills into the Church’s life. In
February of 2016, the Patriarch of Alexandria
“ordained” a number of women deaconesses
(though the ministry was ill-defined), sparking
renewed discussion within certain circles of the
Orthodox world about women and ordained
ministry. Much of that discussion, though
often invoking early Church history, is clearly
committed to the concept on grounds that belong
not to the early Church, but to the recent decades
of modernity. We are not immune to our culture,
0, such conversations are not a surprise.

I have pondered this for years and have some
thoughts. I share them for what they are worth.



My first thoughts are on our present
life. Our modern notions of equality and
interchangeableness are themselves something
that should be examined critically. We have
redefined human beings in terms of their ability
to produce and to consume — it’s what consumer
capitalism does. The cultural question of “career”
occurs in the context of creating a maximum
workforce. Even though we confuse the question
with clouds of “personal fulfillment” and the like,
we ask such questions without ever asking what
it means to be human in the first place. There is
every willingness to deconstruct the Tradition but
little willingness to turn such a searching gaze
towards ourselves.

The economic wealth of modernity first
emerged during a period of colonialism. Great
Britain’s lead in that endeavor came at the cost of
massive exploitation in various colonies. Today’s
consumer paradise presumes globalization
with the destruction of older cultures and at
the expense of local development. In the light
of such massive efforts, the role of one gender
or another in the economy might seem to be
but a tiny thing. The point, however, is that the
questions we entertain as matters of personal
freedom, are, in fact, also questions of economic
structures. The sexual revolution (so-called)
cannot be separated from the economics of
feminism. It has granted a freedom (of sorts)
that has required both the suppression of biology
as well as the deaths of one-third of all children
conceived in our society. We hide these costs and
mask them as matters of moral debate. But they
have been driven by economics rather than the
noble claims of freedom.

The nature of tradition is that it is something
given to us. In the case of the Church, the
Tradition is not just a habit of doing the same
things over and over again. The truth of our faith
and its revelation is embodied in the Tradition.
There are things we can only know by doing
them, and even then, only through long and
careful reflection. The character of the priesthood
(of which the male role is only a small part) is
a profound part of the Tradition. It cannot be
reduced to mere functionality. Could a liturgy
be served without vestments? Of course, though
a priest would, even in extreme circumstances,
try to cobble something together. The vestments

themselves are not mere decorations. Can a
liturgy be served without icons? Of course,
though it would be wrong to do so unless
under extreme duress. There was once a liturgy
celebrated in the confines of the prison of Pitesti
in Romania. The canons require that the liturgy
be celebrated in the presence of a martyr’s relic
(all altars have such a relic). It was decided to
celebrate the service on the body of a deceased
prisoner, the only martyr present. Such things
are not extraneous. The liturgy should not be
subjected to reductionism (emphasis added).

For the sake of argument, it will undoubtedly
be possible by some sort of scientific shenanigan,
to create a viable embryo without the biological
input of a male (perhaps we’ve done this
already?). But such technological wizardry only
serves to confirm the artificiality of the modern
paradigm. We can “force” nature to be something
we imagine, but it will not obey us of its own
accord. This same force is evident in the fact that
most of the changes that have taken place over the
past half-century, have arrived only by artifice and
political power. We are not becoming more truly
human. We are configuring a humanoid substitute.

The givenness of the liturgy, in all its aspects,
is a proper subject of theoria — contemplation
and understanding. It is a mystery that yields
itself to the heart. It is not, however, one more
cultural artifact to be manipulated in the interests
of consumer capitalism and its deformation of
humanity. We are fast losing the memory of who
and what we are. It is the confusion of Babel.

Reinholt Niehbur famously prayed:

God grant me the serenity

to accept the things I cannot change;
courage to change the things I can;
and wisdom to know the difference.

This applies to so much within our modern
world.

About Fr. Stephen Freeman

Fr. Stephen is a priest of the Orthodox Church in
Anmerica, serving as Rector of St. Anne Orthodox
Church in Oak Ridge, Tennessee. He is also author of
Everywhere Present and the Glory to God podcast series.



A Prayer for the
Construction of our New Church

O Lord Jesus Christ our God, Cornerstone
of Your holy Church, Giver of every good
gift, the One who first loved us, look down
upon us Your people who desire to build
a new church unto Your glory and grant
us the wisdom, strength, and resources to
accomplish this task in accordance with
Your will. Remember the friends and
benefactors of this parish who support
the construction of this holy church and
bless them with Your good things. And
as Your did proclaim that even if Your
disciples were silent, the very stones
would cry out, so also grant that this
holy church may proclaim You and draw
all who dwell in the surrounding area to
worship You in spirit and in truth. Inflame
our hearts with love for You that we may
offer to You ourselves and all You have
given us to the glory of Your holy Name.
For You are the true Philanthropist—the
Lover of Mankind—and to You do we
send up glory, together with Your eternal
Father, and Your most holy, good, and
life-creating Spirit, always, now and ever,
and unto the ages of ages. Amen.

MoauTsa Ha
bynoy Hamoi Hogoi LlepkBu

T'ocnopu boxke, Icyce Xpucre Haii,
Hapi>kauit kaminb TBoei IlepksBu, Tu
NepLIMil OrOPHYB HAC CBOEKO JIHOOOB’IO,
Twu mopaTe b BCiX 3eMHUX OJ1ar, CIOTISTHD
Ha Hac, TBOIX JliTell, sKi TNpParHyTb
30y/1lyBaTH HOBUU XpaMm Ha TBOO cliaBy.
Jlapyii HaM MyJpiCTh, CHUJIy Ta pecypcu
13151 3]{IICHEHHST HOT'O OY/IiBHULITBA, SIKILO
Ha ne TBost Csgara Bojg. Bunarociosu
Ta MATPUMYH  BCiX  >KEPTBOJIABIIIB
i€l napadii, §Ki JOMYYaTUMYThCS [0
OyiBHUIITBA 1€l CBATUHI. 1 CHOBICTUB,
10, HaBITh TOJi, KOJIU TBOI Y4HI OylyThb
MOBYATH, TO KaMiHHsI Oyjie kpuuatu. To
K mofal, mod 1 UEepKBa, HAMOBHEHA
Hyxom Cssitum Ta TBoe€w npasjoro,
HaBepTasa 1o bora BCiX THX, XTO KMBYTb
B i1 okoymugx, 1mo6 TeGe BemmuaTy.
Hanosuu nHawi cepugt mo60oB‘to o Tebe,
106 mu Bijianu cebe i Bce To6i, Ha cnaBy
TBoro cBsToro iMeHi. Bo Tu cnpaBxHiii
Ham Ilogarens — YouoBikomoo6enb —
1 To6i Bo3cmmaemMo 3 Oe3HAYAILHUM
Teoim Otuem, i mpecBaTUM, i Onarum,
1 JXUBOTBOPSAILIMM TBOIM JlyXoMm, HuHI i
MMOBCSIKYAC, 1 HA BIKU BIKiB. AMiHb

Donate to St. John the Baptizer Ukrainian Catholic Church
when you purchase from smile.amazon.com

YES, IT’S TRUE!
When you purchase items from smile.amazon.com (same items and low cost as at

Amazon.com) 0.5% of your eligible purchases can be donated to our church.

To begin shopping (and donating!) go to smile.amazon.com:
*  You use the same account on Amazon.com and AmazonSmile.com. Your shopping
cart, wish list, wedding or baby registry, and other account settings are also the

same.

e Just select ““St. John the Baptizer Ukrainian Catholic Church” as your charity to receive
donations from eligible purchases before you begin shopping. Amazon will remember
your selection, and then every eligible purchase you make at smile.amazon.com will

result in a donation.

e Donations are made by the AmazonSmile Foundation and are not tax deductible by

you.




A Reminder about Standing on all Sundays and
everyday from Pascha to Pentecost

This is not an innovation, rather it is the explicit
reiteration of a long tradition and teaching of the early
church about the nature of the celebration of the Lord’s
Day (ie. Sunday.) This proscription of the church
dates from the time of the (Ecumenical Council of
Nicaea (325 AD.) There was a divergence in practice
in various places and the church identified the need to
emphasize the resurrectional character of the Lord’s
Day. The fact that an (Ecumenical Council discussed
and eventually issued a Canon (rule) on this subject
shows the importance in the eyes of the church fathers.
Canon 20 of the Council (which has never been
negated) states: Since there are some communities that
still bend their knees on the Lord’s Day (Sunday) and
on the days of Pentecost, this Holy Council decrees
that the common prayers (i.e., at Liturgy) are to be
rendered to God standing.

To be very clear — This canon of the First Ecumenical
Council applies to Every Sunday of the Year! One
should NOT kneel during Divine Services on ANY
Sunday (custom and the practice of the Latin Church
notwithstanding).

IIpurapyemo mo croimo nigyac Ciy:xom boxoi
KoxkHoi Hepini poky i KoxkHoro aHst Big BenukogHs mo
Henini I’ aTnecaTnumi

Lle He € HOBa BWragka a BUpPa3HE MNOBTOPEHHS
CTapoOfIlaBHOTO 3BMYal0 1 TIOBYAHHS CTapOfIaBHOI
Lepksu npo npasejHe gopepxkysanHst ['ocriofgHboro
Hus (Hepins). e noBuannst we i3 Cob6opy Hiket
(325p). Bynu pi3Hi 3BUYai B pi3HUX MICLEBOCLSIX 1
Hepxkaa pitmna Harosocutu XpuctoBe BockpeceHHst
xoxcrol Hepimi. Lg cnpaBa GyJnia Taka BaskimBa 110
Hepkosui Otui pinmnm Hagatn 3akoH. Kanon 20
(sike HiKOJIM HEOYJI0 3anepedene) Kaxke: Tomy 110 €
Aesiki rpoMaay 1o e KJsikaroTh B Hepino i B i
IT’stnecatanni, peir Ceatuit Cobop mporosomye
o B cninbHil MommTsi (Ciysk6a Boxka) Mmonmmmock
Borogi crosum.

Busicnyemo — et Kanon Hikel crocyeTbes koxcHoi

Hepini B poui! He knsikaemo mig yac HemiminmHol
Cnyxom Boxoi (He 3alexHO Bii 0COOGMCTOrO
3BMUaro aHi Pumo-Karommmpkol Tpajuiiii.)

Sunday offering for May 6

Amount  Number
$5.00
$10.00
$15.00
$20.00
$25.00
$30.00
$40.00
$50.00
$100.00
$120.00
$160.00
$670.00

Parishioner Total:
Visitor Total:

DO — — — DI — DO DI — DD —

$660.00
$10.00

Average / parish household (43): $12.94
Weekly Stewardship Goal: $2200.00

Deficit: <$1540.00>



Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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