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. June 24,2018
FiFTH SUNDAY AFTER PENTECOST

Nativity oF THE GLORIOUS PROPHET, FORERUNNER AND BAPTIZER, JOHN

ScHEDULE oF SERVICES FOR JUNE 25 — Jury 1

FripAY, JUNE 29
9:30 AM

SATURDAY, JUNE 30
6:30 PM

SunpAY, JuLy 1

— Divine Liturgy

— SIXTH SUNDAY AFTER PENTECOST

— THE HoLy, GLORIOUS, ALL-PRAISEWORTHY AND PREEMINENT APOSTLES PETER AND PAUL
Special Intention

— Great Vespers (satisfies Sunday obligation)

THE HorLy WONDERWORKERS AND UNMERCENARIES COSMAS AND DAMIAN

9:30 AM — Divine Liturgy

For All Parishioners

PLEASE NOTE: The rummage sale is being
postponed. Items are still being accepted for a
future date.

Relocation Meeting

Our next meeting regarding the relocation of our
church will take place after the Divine Liturgy
on Sunday, July 8. Please plan to attend

TEMPORARY CHURCH HOME

During the period between vacating our current
location and moving into the new church in
Santee we need a location to worship. Thanks to
Volodymyr Bachynsky’s efforts we have entered
into an agreement with St. Augustine Monastery at
3266 Nutmeg Street in San Diego. We will have
use of their beautiful chapel for liturgical services on
Sundays and most Holy Days. Cuaasa bozy! Glory to
God! Let us remember the Augustinian community
in our prayers - thanking God for their generosity
towards our community. We also are thankful for
the support in this endeavor from Bishop Robert
McElroy, bishop of the Roman Catholic diocese of
San Diego. We expect to begin worshiping at St.
Augustine’s mid to late October.

Please Note:
When you arg away, plgasg don’t forget
that thg church still religs on your
contributions. Our bills do not go on
vacation. Your absgneg on ang dundagy
dogs not nggatg your obligation to
support your home parish.

THE FEAST OF THE
APOSTLES PETER AND PAUL

“Today a joyous feast has beamed forth to all
nations: the most precious memory of the most wise
and major Apostles Peter and Paul.” (Stichera at
the Aposticha of the Vespers service of the Feast)

We owe to the Holy Apostles the priceless treasure
of the Christian faith. They handed Christ’s
teachings down to us. From them, we received the
Holy Gospel and the letter of the Apostles. They laid
a firm foundation for the Church of Christ.

The servant of God Metropolitan Andrew Sheptytsky
speaks beautifully of the significance that the holy
Apostles have for us; he says: “The Apostles in the
full sense of the word are our parents in the holy faith.
Through their hands, God gave to mankind and to
every nation within Christ’s Church all that belongs
to the divine apostolic tradition. In our ascetical life
and our sermons we must not forget, therefore, that
we have received everything from their hands. All
that we have, we owe to their apostolic labors and
their prayers... St. Paul, the Apostle, claims first
place for in his letters he has given to the Church
a rich revelation of God, and a wealth of divine
teachings... The Liturgical Year gives the Apostle
Peter first place, assigning him two days in the year,
namely, January 16th - the feast of Veneration of the
Chains of St. Peter and June 29th.” (On Venerations
of Saints, 1941)

On the 29th of June our Eastern Church celebrates
with great solemnity the feast, which in our
liturgical books is called: “The Holy, Glorious, All-
Praiseworthy and Preeminent Apostles Peter and
Paul.” Both Apostles are distinguished for their
character, their zealous apostolic labors and their
great cult in holy Church.



THE ErROTIC LANGUAGE OF PRAYER
May 4, 2018 - Fr. Stephen Freeman

The very heart of true prayer is desire, love. In the
language of the Fathers this desire is called eros.
Modern usage has corrupted the meaning of “erotic”
to only mean sexual desire — but it is a profound word,
without substitute in the language of the Church.

I offer a quote from Dr. Timothy Patitsas of Holy
Cross in Brookline:

By eros we mean the love that makes us forget
ourselves entirely and run towards the other
without any regard for ourselves. Allan Bloom
described eros as “love’s mad self-forgetting.”
(from Road to Emmaus, Vol. XV, No. 2, Spring,
2014).

Patitsas, in the same interview, offers this observation
on St. Maximus’ thought:

St. Maximus says that God was so good that His
goodness could not be contained within Himself.
It poured forth “outside” Himself in a cosmic
Theophany over against the face of darkness
[nothingness]. The appearing of this ultimate
Beauty caused non-being itself to forget itself,
to renounce itself, to leave behind its own “self”
— non-being — and come to be. All of creation
is thus marked by this eros, this movement of
doxology, liturgy, love, and repentance out of
chaos and into the light of existence. Creation is
repenting from its first moment, for repentance
does not require the prerequisite of sin. It simply
means to put our attention still more deeply upon
Christ to love Him much, much more than we
have before. Of course, compared to that “more
deeply,” the prior state looks like sin — but this is
partly relative for us.

This is a profound summary of the work of creation,
particularly in its use of Maximus’ imagery and
thought. But this account of creation , almost
scandalous in its “erotic” content, goes to the heart
of worship, prayer and repentance. The language
of prayer in Orthodoxy is frequently deeply
“penitential” and filled with extreme expressions.
We describe ourselves as the “worst of sinners,” etc.
St. Basil’s language is typical:

Although I have completely subjected myself to
sin and am unworthy of heaven, of earth and of this
passing life, even though I am a slave to delights
and have disgraced Your image, yet I still do not
lose hope in salvation, wretched as I am, for You

have made and fashioned me. I place my hope in
Your boundless mercy and approach You...

We pray with such extreme language, reflecting
not a vision of legal condemnation: rather, it is the
recognition of Beauty itself, in Whose Presence we
appear broken, soiled, with nothing to recommend
us. Itis the language of repentance — but not of morbid
self-hatred. It is the language of self-forgetting of
leaving the self behind, of finding nothing within the
self to cling to.

There is another word for this self-forgetting: ecstasy.
Again, this word has been abused in modern language
and now means an extreme emotional state. But its
Greek root means to “stand outside of oneself.” Thus
the Fathers will speak of God’s ecstasy — His going
forth to us. But there is also our ecstasy, as we forget
ourselves and rush towards Him.

It could be argued that the language of self-
deprecation in liturgical prayers is very much a
“remembering” and “dwelling” on the self. Within a
legal metaphor this might be quite true. But we must
listen to the whole of the prayers.

O Lord, I know that my transgressions have
mounted higher than my head, but the greatness
of Your compassion is incomparable and the
mercy of Your bounty is indescribable and free
of malice. There is no sin which surpasses Your
love for mankind. Therefore, wondrous King and
all gracious Lord, show Your wondrous mercy
to me a sinner; show me the power of Your
goodness; show me the strength of Your long-
suffering mercy, and receive me a sinner as I turn
to You. (St. Simeon the Translator)

We see that our sins have driven us back towards
non-being and nothingness. But God in His great
mercy continues to call us into existence and to raise
us up from the emptiness of our sin.

I want to say a few words about evil and non-being.
Non-being is not evil. It is not anything. We cannot
say it is good nor can we say itis neutral. It is nothing.
The Fathers recognized a trinity of existence: Being,
Well-Being, Eternal Being. They also recognized
another trinity: Beauty, Goodness, Truth.

It is the teaching of the Fathers that being, existence,
is inherently good. It is the gift of the good God, who
alone has true Being (“Being Beyond All Being”).



But we are created with a direction or movement
(kinesis). That movement is from being towards
well-being and eternal being. Eternal Being is true
union with Christ (theosis).

Our call into existence is brought forth as we behold
the Beauty of God. Drawn towards Him, we see that
He is not only Beautiful, but that He is loving, self-
emptying for the sake of all — that is — we see that He
is Good. As we pursue His Goodness we move ever
towards our End in Christ who is the Truth.

I have taken a few moments to set these things in
their proper perspective and order because we use
these words casually, without care for their proper
meaning. Only in this context do we understand
sin as an “ontological” problem (having to do with
being).

Sin is a movement away from being, well-being, and
eternal being. It is a distorted direction (hamartia:
“missing the mark”). Itis equally the refusal of Beauty
and Goodness, without participation in the Truth.

I will try to put this into practical terms. A man sees
someone else in genuine need and has plenty to spare.
But he considers the matter and turns away. He has
“increased” or “preserved” his wealth, but he has
impoverished his soul, diminished his own existence
since his existence depends utterly on his movement
towards well-being and eternal-being. This he could
pursue by following the commandments and the
example of Christ (which is already the movement
of grace within him). Christ’s self-emptying towards
all of creation is the perfection of generosity. To act
on generosity is union with Christ, a movement
towards well-being.

When someone asks: “Is it a sin to withhold help
from someone in need?” The answer is yes — but
not in a merely legal sense. It is a sin — a movement
towards non-existence — a movement away from the
proper direction of our lives.

And it is from the depths of our non-existence that
we cry out to God for mercy. Seeing His Beauty
we forget ourselves (and our money, etc.) and we
call out to the One who has called out to us. In our
longing for His Beauty we love Him and are drawn
to His Goodness. We give to the one who has need:
“my brother is my life.”

I would add, in light of an earlier comment, that this
forgetting of ourselves in the face of His beauty is
true shame (not the toxic form). It is the confessing
of our emptiness, our non-existence, in the face of

true existence (which is Beautiful). Such a pure-
hearted confession is ecstatic, a movement out of
the self towards the Other.

I will also add as an aside that all of this should shed
much light on the importance of beauty in Orthodox
liturgy and Churches, iconography, etc. It is essential
— not a decoration or an afterthought. Much of the
modern world sees beauty as a luxury (which it
so rarely affords). I grieve deeply when I hear the
modern sentiment directed towards a beautiful
Church “that money should have been given to the
poor.” These are the words of Judas. And those who
say such things rarely give anything themselves.
Beauty is not a contradiction of generosity. The
movement towards Beauty is a movement towards
Goodness (which contains generosity at its core).

The apprehension of Beauty is at the very heart of the
preaching of the gospel. It is that which first touches
the heart and draws us towards Truth. In our over-
rationalized world we tend to think that it is reasoning
and arguments that draw people to Christ. But this
is something that comes much later. First the heart
must be drawn — and this happens primarily through
Beauty in its broadest sense. Many things serve this
role. For C.S.Lewis it was a picture in a book of
Norse Mythology and the line, “Balder the Beautiful
is Dead.” Mysteriously, it pierced his young heart
and remained with him until he much later perceived
Christ. I have always treasured Muggeridge’s book
on Mother Teresa titled, Something Beautiful for God.
If you cannot share the beauty of the gospel, then you
have likely not understood it and clearly lack the
requisite gifts as of yet. This is why St. Porphyrios
said, “Whoever wants to become a Christian must
first become a poet.”

These are the thoughts of the Fathers, and the
doorways into greater perception of the mystery
of the gospel. It is the absence of such depth that
reveals the poverty of legal imagery — as well as its
lack of beauty.

Fr. Stephen Freeman

A Fr

Fr. Stephen is a priest of the Orthodox Church in
America, serving as Rector of St. Anne Orthodox Church
in Oak Ridge, Tennessee. He is also author of Everywhere
Present and the Glory to God podcast series.

hen Freeman



ITronoBIab HA CBATO P131BA
YECHOTO I CJIABHOTO ITPOPOKA, ITPENTEYI I XPECTUTENA I'OCTIOTHBLOTO I0AHA

B im’s Otyg, 1 Cuna, i Cesitoro [yxa!

MogauTBa — 1e 6e3nocepenHs HeBUUMA
3yCTpiu CTBOpPiIHHI 31 cBoiM TBopuem.
[TponoBige Ha cBgaTO Pi3gBa yecHoro i
cnasHoro [Ipopoka, [Ipeareui i Xpecturens
I'ocnoguroro loana Ywmm Oinbme Mu 3
BoroM po3MoBisieMO, TUM OLJIbIlIE CTAEMO
noxi6Hi Mo Hroro. «...To Moiicen He 3HaB,
10 JIMLE HMOro CTajocsl CASTU MPOMIHHSIM
Bii Toro, mwo bor roBopus 3 Hum» (Bux.
34:29). A Caarurens ['puropiii Hicbkwuii,
opat Cestoro Bacuiist Bemkoro roBopurs:
«Ha MOMTBI MU HE TIJIbKU MIJIHOCUMO JIyXa
no bora, ne Tineku 3 Hum PO3MOBIISIEMO,
ane 11 3 Hum nepedyBaemo, Timmmocs Foro
NPUCYTHICTIO.

I ock opHOrO pasy, K y NMOpsijIKy CBOET
yepru 3axapis ciayxkuB nepep borom, 3a
3BMYAEM CBSILEHCTBA MOMY BMUIAJNO BBIITU
no I'ocnopuboro Xpamy nokaguru. ITig yac
KaJliHHs 6araTo Jrofiefl MOJIMIIUCh HafBOPI.
Pantom ctaB nepep Hum AHren 'ocnopHii
1 mpomoBuB: «He Oiiics 3axapie, 60 nouyTa
mosutBa TBost, 1 XKiHka TBOsI €imM3aBeTa,
HapoUTh TOO1 CUHA, 1 Hapeuew iM’ s Mlomy
loan! (JIk. 1:13).

MonuTBa uMx ABOX Jrofienn — 3axapii i
€nuzasetu Oyaa nouyta borom. Homy ixue
npoxaHHs Oyjo nouyte TBopuem? Tomy,
SIK TIOSICHIOE €BaHreaucT Jlyka «060€ BOHU
OyJii mpaBejiHi nepesi borom, BUKOHYHOUM BCl
3anoBifl 1 HactaHoBu ['ocnoHi 0e31oraHHo»

«S3ux mux, wo mMoaambCs — ye pyKd,
aKor obiiumaemo boxci koaina» .
(Cg. I. 3onoroycr)

(JIk. 1:6).

MosauTBa, Ik 6auuMO € €(EKTHUBHOIO,
€ JIEBOIO TIJILKU TOMAl, KOJM JIFOJUHA €
npasegHo0 B boxnx ouyax. Taka mMonuTBa
HE TIJIbKUA CIPUYMHUIIACS JI0 MOsIBU AHrena,
ase 1 0 MpUXUILHOCTI HeOa 1 pilieHHs Heba
npo HapomkeHHs [Ipenreui.

Ha >xanb, 3axapiil He NOBIpUB CJOBaM
HebecHoro mochnaHud. «bo s crapuit, i
KIHKa MOsI TocTapijiacsl y [HSIX CBOIX»
(JIk. 1:18). Ta Anrexn Bijjpa3y roBOpUTb Ha
iioro HepoBip’s: «I ock ™M Oypelr MOBYATH
Ta He MaTUMEIll MOKJIMBOCTI FOBOPUTH JIO
TOrO JIHS1, KOJIM 30y/ieThed 1ie, 3a Te, W0 TH
HE MOBIPUB CJIOBaM MOIM, KOTpP1 30yyThCs
cBoro vacy» (JIk. 1:20).

[Toxu 3axapis 3BepliiyBaB 0Opsi/ KaJIHHS
y Xpamy ["'ocnogHbOMy , JIFOAM Y€KaIN HOTO.
I xomu CaslleHUK BUIIIOB 1 TMOKa3yBaB
3HaKaMM, TO HapoOj 3pO3yMiB, IO BiH MaB
SIKECH BUJIIHHS.

I cnpaBni konu 3axapisi cTaB GaTbKOM
NPOBIILIEHOr0 HOMY CHHA, Ha BOCHBMHUN
JIEHb MICJIsl HAPOJPKEHHS 32 3BMYAEM FOJIETB
noTpibHo OyJ0 laTh AUTUHI iM’s1. Poquui i
rOCT1 3apOLIEH] HA CIMENHE CBSITO, 1aBaJIv
oUTUHI 1M’s1 OaTbka — 3axapisi, aje cam
6aTbKO, KOJIM 110r0 CIIUTAJIN TMPO Le HAMKUCAB
Ha joweuni: «loan Oyge iM’st fiomy» (JIK.
1:63). Sk Tinbku 3axapist 3poOUB HAMUC, TO
Bijlpa3y BiIKpWJIMCS WOMY yCTa, 1 BiH CTaB



npopokyBatu: «baarocnosen I'ocniops bor
[3painis, 1o BifIBigaB HApOJ CBiil 1 CTBOPUB
BU3BOJIEHHST oMy. | TW JuTs mpopokom
BceBuinboro Hapeueicsi, 60 HATUMeNI
nepeyy mueM l'ocrnofia, 106 MPUroTYBaTH
nyTti Momy» (JIk. 1:68-76).

Bci npucyTHi nuByBanmucs 1 B 3agymi
roBopuin: «Kum Oyae qutst ue?» (JIk. 1:66).
«JluTs K 3pocTano i MiuHiIo gyxom» (JIk.
1:80).

Komu TIlIpenreur XpuctoBomy OyJio
TPUALSATH POKIB, PO3MOYATIOCS CIIY KiHHS
mopsM. Sk ckazaHo B €Badremnii: «byio
cioBo Ooxke no loana, cuna 3axapii, B
nycreni» (JIk. 3:2). JIropu A Ha 3aKJIMK
NPOMOBIJTHUKA — «[TOKANTECS , HAOINXKAETHCS
60 LlapctBo HebecHe» (M. 3:2).

Yomy oM oxoue ciayxalu MpOHoBifib
Besukoro Ilpopoka? A Tomy, 110 iXHI
Ayl JJABHO BXK€ TMparHyaud TaKux CJiB,
sKi O CKOJIMXHYJM IXHIO CBIJIOMICTb,
30€HTEXUIM PO3YM 1 TPOSICHUTUA iXHE
KUTTs. ['050C MpONoBiHMKA HAMOJErIMBO
KJIMKaB  BiLlypaTUCsl  yCbOrO  JIMXOrO
Ta TPIXOBHOIO, BIIKNHYTHM HENpaBay,
BOPOKHEYY I HEHABUCThb, OOJIMILIMTU BCE,
1110 nepekoykae BcTynuTu B HoBe LlapcTBo
Boxoi npasnu Ta O6aaropati.

[Tponosigs Ilpeareui mana BeauKwUit
ycrmix. JIo HbOro TNPUXOAWIM HE TiJIbKU
MeliKanii €pycanmma, aje JIIOfd 3 TATIEKUX
kpaiB. «I Bci moau, mio cayxanu Moro, HaBiTh
i MUTapi, BU3HaBILM ciaBy bora, xpectumnmcs
xpeuieHHst loanoBum» (JIk. 7:29). IIpopok
Ioan 3 ycieto cuoro CBOET MpsIMOi MPUPOAU
BUCTYNaB NpPOTU JUUEMIpCTBa (papuceiB,
3aCy/)KyBaB HEJIOBIPCTBO CaJJyKeiB, CMIJIUBO
HAa3MBAIOUM X  «MOPIIISIM  EXUIHUM».
Bin npocuB yciM NPUHOCUTH TUIOAM TijHI
MOKASIHHSI.

A x16a HaMm, He 3/1a€ThCS, 1110 B KOKHOMY
3 HAaC, XO4 MU HA3MBAEMOCS] XpPUCTUSIHAMHU B
NEeBHIil Mipi 1le XKUBYTb Ti cami XuOH, pi3Hi
IPIXOBHI HaxWiu, $KI TaK HaIoJIErJIMBO
3acyKyBaB Cearuii [Ipopok. OTox «rosioc
BOMIIOIIOTO B TMYCTHHI» CSITA€ COBICTI
KO>KHOT'O 3 Hac, o0 MU BIJJKPUJIXA JOPOTY
XpuUCTOBI B Hallll cepls «SK HaNMCAHO B
kHu3i ciniB Iccai [Ipopoka, sikuii TOBOPUTS:
rJlac BOMIIOLIOTO B IYCTEJi: NPUTOTYWHTE
nyTh 'ocnofHiii, npsiMumu 3po0iTh CTe3i
HMomy. KoxkHa jo/iMHa Hexail HallOBHUTLCS,
1 BcsKa ropa i marop0 3piBHSIIOTbCS, 1 Xai
CTaHe KpUBE MpsIMUM, 1 BUOOICTI JJOPOrH —
piBaIMI» (JIK. 3:4-5).

He nepekpuBaiite XpucToBli Iopory o
HallMX ceppielyb. BUnNpocTyiiMoO NMOKpyYeHi
HUISIXM JIYKaBCTBA, JIMUEMIPCTBA, KPUBJH,
HenpaBIM Ta OOMaHy. 3HMILYAMO YCSKi
NPUBOJIY JIO B3aEMHOT HEHABUCTI 1 XOJIO/IHOT
6aiiy>ocTi. Hexail o>kxvBe B HallIMX cepusix
upa oparepcbka Jro00B.

I mMu Oe3HacTaHHO mNOTpPEeOyeEMO BIfl
locnoga boxoi oniku. Y  Cearomy
€Banrenii untaemo: «IIpociTh 1 gacTh BaMm,
IyKaiTe 1 3HaifieTe, CTYKalTe, 1 BITUUHATh
Bam» (Mdp. 7:7).

Topni ¥ MOMHOXKATHLCS Hallll A00pi Aina,
60 MU OygeMO CYMJIIHHO BUKOHYBATH
000B’sI3KM TEpe]] CIM’ €10, CYCHIIBLCTBOM 1
HApOJOM 1 BOJIHOYAC OyIEMO LIMPUTH MIX
JIFOJIbMU MUP, TIPaBAY 1 JHOOO0B.

Cooromai  Cearuit  [Ipopok  loan
HAPOJKYETHCS 3HOBY Y HAIIUX CEPISiX, 00
faTu CBilueHHs. BiH CBiUUTH MPO CBITJIO
— Xpucrta. «BiH He OyB CBITJIOM, ajie OyB
nocJyanui, o6 ceiguutu npo CeiTino» (IH.
1:8). AmiHb.

—npot. Bomogummp CrajiHuk



A Prayer for the
Construction of our New Church

O Lord Jesus Christ our God, Cornerstone
of Your holy Church, Giver of every good
gift, the One who first loved us, look down
upon us Your people who desire to build
a new church unto Your glory and grant
us the wisdom, strength, and resources to
accomplish this task in accordance with
Your will. Remember the friends and
benefactors of this parish who support
the construction of this holy church and
bless them with Your good things. And
as Your did proclaim that even if Your
disciples were silent, the very stones
would cry out, so also grant that this
holy church may proclaim You and draw
all who dwell in the surrounding area to
worship You in spirit and in truth. Inflame
our hearts with love for You that we may
offer to You ourselves and all You have
given us to the glory of Your holy Name.
For You are the true Philanthropist—the
Lover of Mankind—and to You do we
send up glory, together with Your eternal
Father, and Your most holy, good, and
life-creating Spirit, always, now and ever,
and unto the ages of ages. Amen.

MoauTsa Ha
bynoy Hamoi Hogoi LlepkBu

T'ocnopu boxke, Icyce Xpucre Haii,
Hapi>kauit kaminb TBoei IlepksBu, Tu
NepLIMil OrOPHYB HAC CBOEKO JIHOOOB’IO,
Twu mopaTe b BCiX 3eMHUX OJ1ar, CIOTISTHD
Ha Hac, TBOIX JliTell, sKi TNpParHyTb
30y/1lyBaTH HOBUU XpaMm Ha TBOO cliaBy.
Jlapyii HaM MyJpiCTh, CHUJIy Ta pecypcu
13151 3]{IICHEHHST HOT'O OY/IiBHULITBA, SIKILO
Ha ne TBost Csgara Bojg. Bunarociosu
Ta MATPUMYH  BCiX  >KEPTBOJIABIIIB
i€l napadii, §Ki JOMYYaTUMYThCS [0
OyiBHUIITBA 1€l CBATUHI. 1 CHOBICTUB,
10, HaBITh TOJi, KOJIU TBOI Y4HI OylyThb
MOBYATH, TO KaMiHHsI Oyjie kpuuatu. To
K mofal, mod 1 UEepKBa, HAMOBHEHA
Hyxom Cssitum Ta TBoe€w npasjoro,
HaBepTasa 1o bora BCiX THX, XTO KMBYTb
B i1 okoymugx, 1mo6 TeGe BemmuaTy.
Hanosuu nHawi cepugt mo60oB‘to o Tebe,
106 mu Bijianu cebe i Bce To6i, Ha cnaBy
TBoro cBsToro iMeHi. Bo Tu cnpaBxHiii
Ham Ilogarens — YouoBikomoo6enb —
i1 Tob6i Bo3cmmaemMo 3 Oe3HAYaJTLHUM
Teoim Otuem, i mpecBaTUM, i Onarum,
1 JXUBOTBOPSAILIMM TBOIM JlyXoMm, HuHI i
MMOBCSIKYAC, 1 HA BIKU BIKiB. AMiHb

Sunday offering for June 17

Amount  Number
$10.00
$20.00
$30.00
$40.00
$50.00
$90.00

$105.00
$485.00

Parishioner Total: $485.00

—_— D — D s —

Average / parish household (43): $9.51
Weekly Stewardship Goal: $2200.00

Deficit: <$1715.00>

PARISHIONERS THAT ARE HOME BounDp
If you or a loved one cannot
make it to Church, Fr.
James would be more than
pleased visit at your home,
in the hospital, at a nursing
home, or any other place. It
is no inconvenience at all.

Please be sure to schedule a visit.




Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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