


. July 22,2018
L) NINTH SUNDAY AFTER PENTECOST

THE HoLy MYRRH-BEARER AND EQUAL TO THE APOSTLES MIARY MIAGDALENE;
RETURN oF THE RELICS oF THE HoLy HIEROMARTYR PHOCAS OF SYNOPE

ScHEDULE oF SERVICES FOR Jury 23 — JurLy 29

Sunpay, JuLy 29

— TENTH SUNDAY AFTER PENTECOST

THE HoLy MARTYR CALLINICUS OF GANGRA

9:30 AM — Divine Liturgy

For All Parishioners

BlessingEof Automobiles today
It is a custom of Eastern Christians to have their cars
blessed both when newly acquired and on or near the
feast of the Prophet Elias (July 20"), as he ascended into
heaven on a fiery chariot. The blessing will take place
immediately after the Divine Liturgy today.

Blessing of Automobiles

O Lord our God, Who makes the clouds
Thy chariot and Who walks on the
wings of the wind, Who has sent to Your
servant, the Prophet Elias, a chariot of fire, Who has
uided man to invent this these vehicles which are as fast
as the wind. We thank You for You have provided Your
servants with these vehicle to serve their various needs.
Therefore, O Master, pour out now upon it Your
heavenly blessings; assign to it a guardian angel to
preserve it from all evil. And as You granted faith and
grace by Your deacon Philip to the man from Ethiopia
who was sitting in his chariot and reading holy Scripture,
show the way of salvation to Your servants. So that
helped by Your grace and always intent on doing good
works, they may after all the trials of their pilgrimage on
earth, attain to everlastingjoys, through the intercessions
of our Most-pure Lady, the Theotokos and Ever-Virgin
Mary, by the power of the precious and lifegiving Cross;
through the prayers of the holy Angels; of St. Nicholas
the Wonderworker and of all the gaints: For Your are
the Provider and Sanctifier of all things and to You do we
ascribe glory, and to Your Only-begotten Son, and Your
All-holy, good, and life-creating Spirit, now and ever and
unto the ages of ages. Amen.
This vehicle is blessed by the sprinkling of this Holy Water,
in the Name of the Father, and of the Son, and of the Holy
Spirit. Amen.

A CHALLENGE - Bukiuk!

Bohdan Kniahynyckyjhas generously
stepped up with a pledge for the
Building Fund of $10,000! He has
also issued a challenge to all of us to
match his pledge. Are you up to the
challenge?

bornpan Kusranubkui WEAPO
noodinss  $10,000 Ha  oHj
oyniBHuuTBa!  BiH TakoxX BuUHIC

BUKJIMK YCIM HaM, 11100 JOPOBHSITH.

Bu 0o surxauiy?

BuiLDING FUND DONATIONS:

Fr. Frank and Susan Avant ........ $5,000.00

Steven Hojsan .........cccccevvernennee. $5.000.00
Mary HillS .....coveveiiiiiicieie, $1,557.00
ANONYMOUS ...oovvevreieeieeeieienne. $1,000.00
ANONYMOUS .....oovveneeieiiienienenn $1,000.00
Lubomyra Yoldas ..........cccccueunnen. $500.00
ANONYMOUS ...ocvviererierieiieeieenree $250.00
ANONYMOUS ...oovveereirereeireeeeeeeenes $100.00
Anonymous $100.00
Total Donated: $14,507.00
PLEDGES:
Bohdan Kniahynyckyj 10,000.00
Total Pledged: $10,000.00




FACE 1O FACE — WITHOUT SHAME OR FEAR
July 16, 2018 - Fr. Stephen Freeman

We are apparently living in the age of the
face, and I don’t think it’s necessarily bad. I
know all the complaints about our culture of
“selfies,” and there are certainly many things
in that to make us wonder, but our fascination
with our faces long predates the technology of
our phones. In the usage of the early Church, the
word for face (prosopon) is also the word for
person. It is the face that most truly reveals our
identity, emotions, interests and a host of other
things. Our ability to read the faces of others is
sometimes highly developed. In the Scriptures,
the most intimate possible union of man and
God is contained in the phrase “face-to-face.”
St. Paul equates beholding Christ face-to-face
as the fulfillment of salvation itself.

I find our present fascination with the face
(selfie’s) to be a symptom of our search for
meaning, place, and identity. That search,
of course, can be healthy and salvific just
as it can be morbid and selfish. In a mass
culture of consumption, those things that most
properly pertain to the true self are constantly
homogenized and blended into a sea of
commonality.

This is a very strange thing to be happening
in a civilization that celebrates, even exalts,
individuality. The cult of the individual is
contradicted by the culture of consumption.
The very things we purchase in order to display
our uniqueness often come off a rack of similar
items. We have traded the group (or tribe) for
individuality.

Individuality is extremely fragile. In that it
is singular and unique, everything around it
tends to want to absorb it. That absorption is its
destruction and disappearance. Within the tribe,
faces become interchangeable and lose their
meaning. There is very little distance between
the tribe and the mob.

Part of the emptiness of social media is
its constant loss of the individual. Faces are
replaced by names (or just “likes”). Who we are
is quickly absorbed by the opinions we hold that

take their place in a sea of other opinions. It is
a formula that presses for the extreme, for only
the extreme can be heard or seen.

Within the modern American tragedy of mass
shootings, I wonder if there is not a perverse
drive for individuality. Victims are often just
that — victims — not individuals, persons, unique
and unrepeatable. They become one of five, or
twelve, or eight-six. The shooter can imagine that
his name will be remembered and his face never
forgotten. “Better to rule in hell than to serve in
heaven.” Of course, this perverted tragedy is a
failure. Within weeks, the name of the shooter is
forgotten, as well as their face. They simply join
the ranks of a new tribe: “shooters.”

Our face, our unique and true identity, can
never exist in isolation: it must be seen by
someone. Ironically, in our constant posting of
our own image, our face becomes something
mostly seen by ourselves. It is a solipsistic
representation of self, truly ironic in that the
image portrayed by the camera, like that in a
mirror, is actually reversed when compared to
what others see.

It is in this need to be rightly seen that the
nature of our relationship with God becomes
clear. Unlike the many things and people around
us, God has no interest in absorbing us. Indeed,
His relationship with us is utterly opposed to
absorption. He means to establish us as His
equals (yes, I know that sounds shocking).

“Face to face” is an impossible encounter
between two non-equals. That one is greater than
the other precludes the ability of the lesser to see
them properly. The direction of the Incarnation
is God’s own movement making possible our
meeting with Him face-to-face. It is echoed in
this remarkable verse:

For he who sanctifies and those who are
sanctified have all one origin. That is why he is
not ashamed to call them brethren, (Heb. 2:11)

Christ elevates the disciples to this position
when He says:



No longer do I call you servants, for the
servant does not know what his master is
doing; but I have called you friends, for all
that 1 have heard from my Father I have
made known to you. (Jn. 15:15)

We also hear it spoken eschatologically in the
extreme saying from Revelation:

He who conquers, I will grant him to sit with
me on my throne, as I myself conquered and sat
down with my Father on his throne. (Rev. 3:21)

This is the condescension of God in His love
for man!

This meeting as equals also means the respect
of boundaries: there is communion but no
absorption. The primary aspect of our personal
boundary is freedom. There can be no coercion
in the communion of persons, only love. What
is given to us in beholding the face of God is
purely the gift of God. What we return to Him
can only be the same. A gift can only proceed
from freedom.

Sadly, our fascination with our own face is not
truly an act of love. We don’t actually /ike our
face. Our many selfies represent just so many
efforts “to pose.” Like the sound of our voice,
we often wince at the first glimpse of ourselves.

We never look quite like we imagine. Make-up
and lighting help, but they represent our constant
drive to change how we appear. Indeed, the
discomfort we feel with details of our own face
are symptoms of shame. The primary physical
elements of shame are experienced in the face.
Blood rushes to the face, our eyes look down,
and, most often, we turn our faces away. Shame
hides.

To behold God face-to-face necessarily
means that we behold Him without shame.
Thus, this experience holds within it the
promise of complete forgiveness and healing
from the damage of sin. The icons of saints
are normatively painted full face (except when
turned slightly towards the figure of Christ in
prayer). Their faces, like that of Christ, bear
witness to their glorification. They look towards
us in the gift of pure freedom with friendship
and love. It is an invitation to unite with them
in their face-to-face encounter with Christ. It
establishes and completes them as persons. It
is for this same reason that they are not only
depicted in full face but are always identified
with their names written on the icon. It betokens
that they have fully become who they were
created to be.

in a donation.

Donate to St. John the Baptizer Ukrainian Catholic Church
when you purchase from smile.amazon.com

YES, IT’S TRUE!

When you purchase items from smile.amazon.com (same items and low cost as at Amazon.
com) 0.5% of your eligible purchases can be donated to our church.

To begin shopping (and donating!) go to smile.amazon.com:
*  You use the same account on Amazon.com and AmazonSmile.com. Your shopping
cart, wish list, wedding or baby registry, and other account settings are also the same.

Just select “St. John the Baptizer Ukrainian Catholic Church” as your charity to receive
donations from eligible purchases before you begin shopping. Amazon will remember
your selection, and then every eligible purchase you make at smile.amazon.com will result

* Donations are made by the AmazonSmile Foundation and are not tax deductible by you.




Icyc 11E no moro

3acnokotimecw, — ye s!
Mameu 14, 22 — 34

3apa3 MU NepeKMBaEMO HeJlerki
JacHy, 1 B T1il HECIIOKIHIN HOYI,
npo SIKY PO3MOBIJA€ CHOTOJIHIIIHE
€Banredie, Icyc nokasas HaM, sIK
nepexkuBatu ix pazom 3 Hum. Cripy
nam’sTaT po L€, KOJIM 3HOBY
HacTaHe cnokiii. TuBepisicbke
03€epo MOoJII0HEe HA KOKHOTO 3 HAC.
BoHo ocuTths Male — moHano1IbIIe
3aB/I0BXKKM 20 KM Ta 3aBIIAPLIKY 12
KM — 1 HE JTy>Ke TTUO0Ke — NPUOIN3HO
48 m. Lle, 3BuyaitHo, He Oe3Kpae
MOpE.., TPOTE, KOJIU HA HbOMY
OyLIYOTh 3yCTPIYHI BITPU, BOHO
HEMOB 3PUBAETHCS 3 JIAHLIOTA, HATJ1y€e
PO3JIFOYEHUI OKEaH.

He nymaiimo nuiie npo Ti 6ypi, skl
HaMnaJlaloTh Ha HAC 3yci0iy, ajie TaKOX
npo Ti Oypi, e Hebe3neyHillli, sIKi,
KOJIA 32 OOPTOM HECMOKIMHO, XUTAIOTh
HAC 13Cepe/INHU Ta, 31A€THCS, OCh-OCh
NEePEeKUHYTh. XBUJII HAKOUYIOThCSI Ha
Hac, M1 00peMocs 13 3yCTpiuHUMU
BITPAMHU — MPUTHIYEHHSIM,, BHY TPILLIHIM
3aLiMeHIHHSM,, )KOPCTKICTIO,
oOpd3amu, — a Ti HECTIOIiBaHi,
HE3/I0JIaHHI MIJJBOJIHI Teuil, yepe3 sIKi
YacoOM YK€ HE 3HAEMO, KY/IU MJIUBEMO:
MU BUCHAXKEHI, HE MAaEMO CHUJIA
BECJIyBATHU, a HIY TEMHA.

3pmaeThesl, HACTaEe Kpax, a Jie B
Toi yac Icyc? Bin Hepaneko Biji Hac,
Bin 6mxye, HixK Oy/1b-KOJH, Y 111

TICHIILLI/A €IHOCTI 3 HAMU, HIK paHiliie:
BiH 3iii1110B Ha ropy, OCTOPOHb, I]00
MIOMOJIUTHUCS, 1 KOJIM HACTaB Bevip, BiH
TYT, Ha caMOTi. ¥ 1i 60XKEBIJIbHI Yacu,
KOJIM Hallle MICTO aTaKy€e pyrHaList
BCSIKOTO XXUTTs, [cyc Harnepiie
NPOCUTH HAC MPO Te, 100 MU 31N
Ha ropy (a ue 3aBX/u Henerko!) — Ha
ropy MOJIUTBHU, 1 CTOSUIA TaM Pa3oM 3
Huwm nepep muem Otigt. Ham tpeba
nvie po3unHuTrcs B Mloro MonuTsi.
3apa3 Mu MeHIlIe, HiXK 3a3BUYai,
YMIEMO MOJIUTHUCS «SIK CJIiJT»; ajie KOJIH
nepedyBaemo B Heomy nepe nuiem
Orugt, TO HABITh, ONMMHUBILKCH «CaMi»
nocepes 0ypi, Oyaemo 3 ycima Moro
cTomyieHuMu 6patamu: pazom 3 Hum
Oynemo st Hux npasauBoro Llepksoro.

O yeTBepTiii CTOPOXKI HOYL, TOOTO
micyst TpeThoi rofgunu, 'ocnoss e
JI0 Hac, «cTynarouu Mmopem» (Mr. 14,
25). Ko M# TIIBKU T€ i poOUIIH,
[0 BECJIYBAJIU MPOTU PO3JHOUYEHOTO
BITPY, HAM BaKKO BIMI3HATH HOTO,

00 HAlIMM €[IMHUM TOPU30HTOM €
Hallla CTPUBOXKEHA ysiBa. AJie SIKIIO
MU MOJIUJIUCS, TIOKW BECTyBaJIN, B
TULLI CEPLS Ta CEPeJ] rajlacy CMEPTH
Yy€EMO I0JIOC TOTO, XTO «PO3CTEJNB
3emutro Hajl Bogamm» (Ic. 136,

6): «3acnokonTech, — 1€ 5, HE
crpaxaitecs!» (Mr. 14, 27).



MoXKIMBO, — 1Ie 3aJeKUTh BiJ]
Hac — 110, K HeTpo Bararounch MizK
11031p0}0 Ta CYMHIBOM, MU 3aX0U€MO
niTH fani.., oobu 6yTH 3 FOCHOHOM
Ane 3HaiMO, IO MU 3MOZKEMO ITTH
Ha3yCTpiy Oypi Juilie 32 YMOBH, 1110
HE UBUTHMMEMOCS Ha cebe caMuXx,
aH1 Ha 3arpo3JIMBI XBUJI1, HI Ha CBOIO

cnabkicTh, a miue Ha Hworo, Ha Icyca.

Icyc kaxe KoXXHOMY 3 Hac:
«ITigiamu!» (M. 14, 29), ane
MU PU3UKYEMO BTOMUTUCS, TOKU
HE MOKJIAJIEeMO BCIO CBOIO IOBIPY
BUKJTIIOUYHO Ha ["ocnopia. Came mipo 1ie
MYCHMO NIaM’SITaTU y MailOy THHOMY .
3a nepwmm pisuiorom: «l'ocnoau,
pATY# MeHe!»... — «MaJoBipe, YoMy
3acymHiBaBcsi?» (MT. 14,30 — 31),
U1l HAC MaB O MPOJTyHATH JIISII0T
mo0Jistuoi posipu: «ITimiiau!» (MT.
14, 29); «JIroomo Tebe, 'ocriofu,
Most cunno! Mos ckene.., Miit
Bu3BONBHUKY !» (I1c. 18, 2 — 3).

HaiituynecHiuoro B Tiit
€BAHIeJIbChKIN cuTyalii € ['ocnoHs
pyka. Bona nuBoBm:kHa. BiH yxe
npoctsras 11 Tewi [letpa, gouni Hipa.
Lls1 pyka TopKasnacsi IpoOKasKeHoro,
Bin PO3KpMB i, IPOKOJICHY Ha
JIepeB1 XpecTa, 1 Heto BiH BUBIB Ha
BOJIIO TUX, 1110 OYJIM YB’SI3HEH] B
CMEPTI, KON 31A10B 10 any. Came
BOHA OIYCKA€ThLCH /10 Hac B Mloro
BO3HECEHHI, SIKE TPUBAE MOCTINHO,
0J1arocJIOBJISIE HAC, LIEAPO 3CUTIA0YU
>kuBOTBOpHOTO [lyxa. Y TBoiii pyui,
I'ocnonu, Hata cuna, B Hiil € TBos
JIFOOOB J10 HAaC.

k1o puist Toro, oo po3KBITIIA
JM000B, MOTPiOHA Bipa, SIK HaM
TpUMaTHcs y cTocyHKax 3 ['ocnoiom,
Sxkuit Tak moouTts moen? Ak on
MU TMOBOJIAJIUCS 3apa3 CTOCOBHO
noporux Ham Jirofei? PoskpuBanu
0 nepej HUMU CBOT MOOOIOBAHHS,
xutanHsi? Tak, K110 BOHU MOXKYTb
JIONIOMOT'T! HaM TOJIETILUTH L0
HOLIIY, aJI€ B UHIIOMY BUIAJKY —
Hi, 60 XOUEMO pajILe I0IaBaTH iM
BifiBaru Ta Hapii. [lepen Icycom Ham
HIYOro MPUXOBYBATHU, MU MOXKEMO 1
MOBMHHI BIJKPUTH NEPE]] HUM CBOIO
CIAOKICTh.., aJI€ BMIIMO TaKOX
nopapysaru Flomy Tpoxu yCMilloK,
YCMILIOK ceplis. Bid 3Hae Haiie
CTpaXK/IaHHs 1 3HA€ CTPAK/IAHHS BCiX
HEBMHHO 3aMOpJIOBaHUX: BiH 3Hae
ioro 3cepeiniu, 60 BIOBHI NEPEXKUB
Ta noHic #oro. Momy Hema notpedu
HarajlyBaTu npo HbOro, xioa uio,
NOIOHO, SIK Y MOJIUTBAX 3aCTYITHULITBA
Ha BoKecTBeHHil NiTyprii, 3 NOJSKOIO
3a Bce Ta 3 fioBipoto. Takoro mana Ou
OyTH Halla yCMIIIIKa CEPLS [0 TOro,
XTO MPOMOBIISIE [I0 HAC Y3KE HE Yepes3
6ypio, sIK 110 MoBa, a 3 TpoHy CBOro
XpecTa, B JIFOOOBI.

I Toni BiTEp BIyXaE. Eoropo;muﬂ
CIIBCTPAXK/IAHHS HABYMTh HAC TIET
JIarifHo1 JIt000BHU, sIKa MPOraHsie
BCSIKMIA cTpax 31 cepugd. To >k Mu
oynemo LlepkBoro criiBCTpaKjaHHS
Uit 6araThboX TUX, SIK1 cepefi Oypi 11e
He 3HatoTh cBoro Cnacurens.

Kan KopOon, L]e ha3usaemuvcs
ceimankom, JIbBiB, CBiuago 2007



A Prayer for the
Construction of our New Church

O Lord Jesus Christ our God, Cornerstone
of Your holy Church, Giver of every good
gift, the One who first loved us, look down
upon us Your people who desire to build
a new church unto Your glory and grant
us the wisdom, strength, and resources to
accomplish this task in accordance with
Your will. Remember the friends and
benefactors of this parish who support
the construction of this holy church and
bless them with Your good things. And
as Your did proclaim that even if Your
disciples were silent, the very stones
would cry out, so also grant that this
holy church may proclaim You and draw
all who dwell in the surrounding area to
worship You in spirit and in truth. Inflame
our hearts with love for You that we may
offer to You ourselves and all You have
given us to the glory of Your holy Name.
For You are the true Philanthropist—the
Lover of Mankind—and to You do we
send up glory, together with Your eternal
Father, and Your most holy, good, and
life-creating Spirit, always, now and ever,
and unto the ages of ages. Amen.

MoauTsa Ha
bynoy Hamoi Hogoi LlepkBu

T'ocnopu boxke, Icyce Xpucre Haii,
Hapi>kauit kaminb TBoei IlepksBu, Tu
NepLIMil OrOPHYB HAC CBOEKO JIHOOOB’IO,
Twu mopaTe b BCiX 3eMHUX OJ1ar, CIOTISTHD
Ha Hac, TBOIX JliTell, sKi TNpParHyTb
30y/1lyBaTH HOBUU XpaMm Ha TBOO cliaBy.
Jlapyii HaM MyJpiCTh, CHUJIy Ta pecypcu
13151 3]{IICHEHHST HOT'O OY/IiBHULITBA, SIKILO
Ha ne TBost Csgara Bojg. Bunarociosu
Ta MATPUMYH  BCiX  >KEPTBOJIABIIIB
i€l napadii, §Ki JOMYYaTUMYThCS [0
OyiBHUIITBA 1€l CBATUHI. 1 CHOBICTUB,
10, HaBITh TOJi, KOJIU TBOI Y4HI OylyThb
MOBYATH, TO KaMiHHsI Oyjie kpuuatu. To
K mofal, mod 1 UEepKBa, HAMOBHEHA
Hyxom Cssitum Ta TBoe€w npasjoro,
HaBepTasa 1o bora BCiX THX, XTO KMBYTb
B i1 okoymugx, 1mo6 TeGe BemmuaTy.
Hanosuu nHawi cepugt mo60oB‘to o Tebe,
106 mu Bijianu cebe i Bce To6i, Ha cnaBy
TBoro cBsToro iMeHi. Bo Tu cnpaBxHiii
Ham Ilogarens — YouoBikomoo6enb —
i1 Tob6i Bo3cmmaemMo 3 Oe3HAYaJTLHUM
Teoim Otuem, i mpecBaTUM, i Onarum,
1 JXUBOTBOPSAILIMM TBOIM JlyXoMm, HuHI i
MMOBCSIKYAC, 1 HA BIKU BIKiB. AMiHb

BuiLpinGg Funp

Donations

sub-total $14,507.00

Kitt’s Kitchen

sub-total $2,105.10 (corrected)

Total Donations $15,762.10
Interest dividends $1.31

Expenses
AEI $3,900.00 Environmental Study
Bell Tower $2,500.00 Due Diligence
Wire Fee $25.00

Total Expenses $6,425.00

Current Balance $10,338.41

Sunday offering for July 15
Amount  Number

$5.00
$6.00
$17.00
$20.00
$22.00
$25.00
$40.00
$50.00
$105.00
$120.00
$150.00
$685.00

(loose)

— PO N = = = PO e e —

Parishioner Total: $685.00
Average / parish household (43): $22.22
Weekly Stewardship Goal: $2200.00

Deficit: <$1515.00>



Ykpaiucoka I’ pexo-Kamonuuwvka Ilepkea
Ceamozo Hoana Xpecmumens

St. John the Baptizer

Ukrainian Greco-Catholic Church

4400 Palm Avenue
La Mesa, CA 91941
Parish Office: (619) 697-5085

Website: stjohnthebaptizer.org

Pastor: Fr. James Bankston
frjames@mac.com
Fr. James’ cell phone: (619) 905-5278
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